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Foreword 


When this initial number of the 1939 volume of the Concorp1a 
THEOLOGICAL Montuty reaches the reader, it will almost be a 
century since the Saxon Pilgrim Fathers of the Missouri Synod 
arrived at their destination— St.Louis. The political, economic, 
and religious situation which they left behind and that into which 
they came were about as distressing and bewildering as the one 
in which we are placed one hundred years later. Europe was 
slowly, painfully, recovering from the Napoleonic wars; economic 
troubles and political unrest were harassing the nations; the 
United States was emerging from a depression of an intensity with- 
out parallel up to that time. In the field of religion the fathers 
had seen the great spiritual affliction resulting, for a large section 
of Germany, from the union of the Lutheran and Reformed 
churches decreed by the Prussian government in 1817. Rationalism, 
though compelled to go into hiding when assuming its crudest 
forms, was still a potent force in numerous consistory meetings, 
pulpits, and lecture halls; D.F.Strauss had a few years before 
issued his iniquitous Leben Jesu and set all Germany agog. The 
situation was vastly different from what it had been a century 
earlier. 

A little reflection of this nature may well form the stepping- 
stone to a consideration of conditions which our own generation 
has to face. The remark is heard on all sides that we are living 
in stirring times, that epochal events are happening in quick 
succession, that many pillars of the old order are crashing to the 
ground and great fundamental changes are introduced. In breath- 
less amazement, often mingled with undisguised terror, the inhabi- 
tants of the world observe the upheavals going on in the social 
and political sphere, and many do not conceal their feeling that 
humanity is, as it were, sitting on a vast powder-keg with ominous 
sparks dancing about, threatening any minute to cause a cata- 
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clysmic, all-destructive blast. It is not our intention here to discuss 
Communism, Naziism, Fascism, the bitter struggle between capital 
and labor, the scrapping of the traditional economic system under 
which our Republic developed and became strong; the evident 
ascendancy of Socialism, the existence of want and famine in the 
midst of more abundant crops than can be consumed, the lure of 
schemes promising happiness and security without toil by a sort 
of financial magic, the confusion and bewilderment pertaining to 
educational aims and objectives, and other topics of a politico- 
social nature which at present absorb much of the attention of 
thinking people. Let the journals whose editors and contributors 
have expert knowledge in these fields address themselves to the 
task of analyzing and solving the numerous problems of a secular 
nature which make our vaunted civilization and twentieth-century 
enlightenment appear as a huge ironical question-mark. What 
this journal is legitimately concerned with is the religious scene 
and its various movements and developments. Here, too, the 
observer will notice vast changes, affecting deeply the work of the 
Church in its many ramifications, the theology of the schools, of 
the pulpit, and of the religious press and whatever other channels 
there are in which religious thought and conviction find expression. 
Naturally we are here thinking not of religion in general, inclusive 
of Mohammedanism, Shintoism, Buddhism, and Judaism, but of 
the Christian religion. 
1 

One of the striking changes which impress the observer as he 
in a large way compares the religious world of today with that 
portrayed in the literature of one hundred years ago, is the now 
prevailing marked lack of emphasis on denominational doctrine. 
While in the last century one saw denominations contending for 
the creed on which they had taken their stand, — Baptists uphold- 
ing their tenets with vigor; Presbyterians stressing their Calvin- 
ism; Methodists endeavoring to inculcate the teachings of the 
Twenty-five Articles of their confession; Congregationalists, in 
spite of increasing vagueness in their pronouncements, still mani- 
festing some interest in the doctrines bequeathed to them by their 
fathers, — these churches today have to a startling extent discarded 
the teaching of their specific doctrines and in their sermons, books, 
and journals largely devote themselves to the promulgation of 
a nondescript Christianity having hardly any recognizable doc- 
trinal features. The remark made to the writer by a well-informed 
Presbyterian elder: “Presbyterianism has no doctrines any more,” 
though an evident exaggeration, has more truth in it than it is 
comfortable to admit. Baptist churches are found which no longer 
insist on immersion and the rejection of infant baptism; certain 
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Congregationalists protest against the exclusiveness of the Utrecht 
Council in spite of the almost unparalleled latitudinarianism of 
its doctrinal basis, demanding compliance with no other condition 
of membership than “acceptance of our Lord Jesus Christ as God 
and Savior”; Methodists not only have disposed of the “mourners’ 
bench,” but they have in their ranks, for instance, a prominent 
bishop (McConnell) who, when challenged to repudiate modern- 
istic teachings with reference to the person of Christ, refused to 
make a satisfactory statement. What is most tragic is that in this 
violent departure from old usage the doctrine of the atonement 
is quite generally relegated to the limbo of oblivion. 

If a person thinks that, though doctrinal teaching has been 
largely banished from the leading camps of the old large Amer- 
ican denominations with their evident leanings toward Modernism, 
he will find the old loyalty with the so-called Fundamentalists, 
he is doomed to some disappointment. He will indeed meet with 
doctrinal teaching, but instead of witnessing efforts championing 
the old creeds, he will frequently be introduced to meetings and 
campaigns in which chiliastic notions and speculations are spread 
and the old tenets are kept in the background or put into the in- 
cinerator. The big crop of Pentecostal organizations spreading 
rapidly, especially in the lower strata of society, lacks definitely 
a doctrinal emphasis. What is in the foreground with them is 
the misunderstood baptism with the Holy Spirit and the old yearn- 
ing for signs and wonders, which they seek to gratify. Their 
religion is to a great extent a striving to satisfy emotional urges, 
which our fathers termed a false enthusiasm (Schwaermerei). 


2 

Closely allied to this peculiarity of our age is the character of 
those theological debates which are still conducted in religious 
papers and theological journals, a character quite different from 
what one witnessed a century ago. While formerly there was an 
earnest discussion, for instance, of the questions whether or not 
infant baptism was Scriptural, whether the Calvinistic concep- 
tion of the Lord’s Supper could be held, whether the procedure of 
Methodists in their efforts to bring about “conversion” had the 
sanction of God’s Word, these debates, since doctrine is tabu, have 
largely ceased. The recent series of articles appearing in the 
Presbyterian, written by a layman, in which the Auburn Affirma- 
tion is examined in the light of the Scriptures and the Presby- 
terian confessions, is an exceptional phenomenon. | If there is 
an investigation reminding one of former days, it usually has to 
do with the divine character of the Scriptures and their reliability. 
Yes, doubt or skepticism no longer assails merely one or the other 
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doctrine of the Scriptures, but the Scriptures themselves. People 
are not much concerned about the question whether the Bible 
teaches a certain mode of baptism; what they in perplexity ask is 
whether the Bible is trustworthy at all. This is the situation out 
of which Fundamentalism has arisen and to which it points in 
justification of its existence. “When a house is burning,” we are 
told, “a person does not investigate whether the furniture is 
properly placed, but he tries to extinguish the fire and to save 
the house. Since in our days the very authority of the Bible 
is at stake, we quite naturally concentrate on its defense and 
rather leave individual doctrines to take care of themselves.” We 
do not approve of this attitude, but it certainly bears witness to 
a great change that has descended upon the religious world. 

Of the larger Protestant churches known to us, it is only the 
Lutheran Church which, thank God! has not succumbed to the 
swift currents of the antidoctrinal maelstrom, although in its midst, 
too, there have been ripples and eddies showing that the whirl- 
pool of antagonism to definite doctrinal teaching is having some 
effect on not a few of its members. 


3 

Another prominent feature of the present-day religious life 
which represents a marked change, is the ever-increasing tendency 
to unite the various denominations or groups of Christians. Numer- 
ous unification projects are in progress or have been successfully 
concluded. In Canada the United Church is pointed to as one 
of the grand fruits of this movement. The three large Methodist 
churches in our country have all but consummated their amalga- 
mation. The Evangelical Synod and the Reformed Church in the 
United States joined hands several years ago and have since then 
formed one denomination. In England Anglicans and Non-con- 
formists are conferring with a view to bringing their churches into 
one body. The Protestant Episcopal Church and the Presbyterian 
Church in the U.S.A. are discussing articles of agreement. (See 
Theological Observer in this issue.) All these union efforts have 
culminated in the Utrecht meeting of churches intended to in- 
augurate a World Council of all Protestant denominations. Lu- 
theransim has done its share in drawing separate groups together. 
The United Lutheran Church, the Norwegian Lutheran Church, 
the American Lutheran Church, and the American Lutheran 
Conference are monuments testifying to the successful endeavors 
to merge distinct bodies in larger church organizations. In our 
own Church the successful conferences with American Lutheran 
Church representatives and the less successful ones with the 
representatives of the United Lutheran Church bear witness that 
we of the Missouri Synod did not think it necessary or God- 
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pleasing to refuse participation in endeavors looking to the estab- 
lishment of fellowship with opposing synods. We believe that in 
this respect our church-body has upheld the ideals of its founders. 
But whether one approves of the efforts mentioned or not, there is 
no denying that the last twenty-five years may well be called a 
quarter century of mergers. How different denominational aline- 
ments are from what they were in 1839 or even in 1889! 


4 

In enumerating changes noticeable in our generation, when 
past and present are compared, a careful observer could hardly 
fail to speak of the secularization of churches and their work. In- 
fluenced by the philosophy called humanism, which puts man 
rather than God in the center of the universe and worships the 
creature instead of the Creator, many churches are asking, What 
can we do to make the life of man here on earth more tolerable 
and pleasant? And the great truths that have to do with God’s 
relation to us and our relation to Him, with eternity, heaven, and 
hell, are neglected. The so-called social gospel is preached, which 
seeks to bring paradise down on earth. While the magnificent 
efforts of our generation to beautify and embellish divine services 
in many instances are praiseworthy, they not infrequently, one 
suspects, have no other aim than to glorify man, that is, human 
artists, and to provide a fascinating spectacle. What many churches 
arrange in addition to divine services — lecture evenings, concerts, 
suppers, bazaars, bunco parties— often but too eloquently and 
unmistakably testifies to the actuality of the tendency which makes 
of the Church a secular institution. Not that all these things are 
sinful or must never be tolerated in the buildings belonging to a 
Christian congregation; our concern here is to emphasize the 
change which has come about in the Church and which frequently 
is due to the invasion of the spirit of worldliness. 
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A hasty survey of religious conditions such as has been par- 
tially attempted in the above, leaving aside for reasons of space 
the menace of Rome, higher criticism, the teaching of «®iution, 
Christian Science, other antichristian cults, and similar important 
topics, will suffice to show that it is no easier today than it was 
a hundred years ago to hold high the banner of the Holy Scriptures 
and the Lutheran Confessions, with the doctrine of justification 
by grace, for Christ’s sake, through faith, as their chief message. 
While there may today be a greater proportionate outward pro- 
fession of church-membership, spiritual conditions have not im- 
proved, and there has been no increase of loyalty to revealed truth. 
As much as our fathers in their day, we are sojourning in a 
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spiritual Sodom, and there comes to us the urgent call “Escape for 
thy life!” (Gen. 19:17) and, again, “O son of man, I have set thee 
a watchman unto the house of Israel; therefore thou shalt hear 
the Word at My mouth and warn them from Me” (Ezek. 33:7). 
We should not permit ourselves to be misled into the belief that 
gradually, as the years roll by, the old Gospel will become more 
popular and people will universally turn to its acceptance. Not 
only would such optimism give the lie to the descriptions of the 
last times which are placed before us in the Scriptures, but ex- 
perience definitely teaches that, where one devil is expelled, seven 
others seem to be rushing forward to take the place of their 
evicted comrade. Generally speaking, such improvement as we 
witness in the religious sphere is either superficial, cutting off the 
tops of the weeds but leaving their roots untouched, or it is 
merely temporary, resembling a meteor, whose brightness, dazzling 
while it lasts, is quickly extinguished. 

But this sad reflection must not for one minute lessen in 
us gratitude for the treasure which has been bequeathed to us by 
our fathers and to which the present centennial vividly draws 
our attention — the pure teaching of the Holy Scriptures set forth 
in its fulness and evangelical beauty in the Lutheran Confessions. 
Nor must the conviction that general appreciation of this treasure 
on the part of our fellow-men will never come about here on 
earth, dampen in us the ardor to acquaint people far and wide 
with the truths constituting this diadem, especially with its chief 
gem, the Gospel of free grace. The grand anniversary year upon 
which we are entering will have failed to produce its most im- 
portant fruit if at the end we are less thankful for what we have 
received and less eager to share it with others than we were at 
the beginning. 

6 

Instinctively the question is asked by every one of us whose 
allegiance to the truth is more than a passing emotion, Can we in 
this constantly changing world retain the spiritual riches handed 
down to us by our pious fathers? It is a question particularly 
urgent now, when the matter of fellowship with Lutheran synods 
hitherto separated from us is a live issue. In lieu of an exhaustive 
investigation listing the important factors which here might be 
mentioned, let us draw attention to two great pertinent principles. 
One is that, if we wish to prove worthy heirs, we have to resist 
the tide of false liberalism which has engulfed a great part of 
Protestantism and wantonly discarded one section after the other 
of our holy Gospel. The false liberalism we have in mind is the 
attitude which considers strict loyalty to the Scriptures some- 
thing outmoded, outworn, antiquated, and an unnecessary and un- 
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justified barrier against the free development of the Church. It is 
the position which is correctly described as indifference or laxity 
in matters of doctrine and practise. That in our age the tendency 
which cares little about what a person believes and teaches and 
which in matters of conduct is not much concerned about the 
Scripturalness of a certain course of action, but rather empha- 
sizes its effect on the feelings of others, is immensely popular, 
must at once be conceded. Strange! we say. In medicine the 
question asked is not whether the remedy under consideration 
looks and tastes good and is universally praised but whether it 
is a means of combating the disease afflicting the patient. In law 
a probate judge does not inquire whether in a document purporting 
to be the will of a certain person all provisions meet with the 
approval of the majority of the citizens but whether this docu- 
ment actually represents the last will and testament of the de- 
ceased. A science which disregards facts and tries to base its 
conclusions on the plaudits of the multitudes is called a pseudo- 
science and is quite generally despised. But when we come to 
theology, the popular course is not to ask chiefly, What is true? 
but, What is likely to meet with general acceptance? 

It was the spirit of false liberalism which in the Reformation 
age introduced Socinianism; about a century later, Arminianism; 
after the lapse of a little more than another century, the old bald 
Rationalism; and soon after that, in New England, destructive Uni- 
tarianism, and which now has poisoned the wells of doctrine through 
Modernism. How it affects the Christian life we see in its con- 
doning of lodgery, easy divorces, and other evils. Francis L. Pat- 
ton, at one time president of Princeton University and afterward 
president of Princeton Seminary, correctly characterized this 
tendency, now so prevalent, saying: “The disciples of the new 
Christianity are disposed to treat moral issues according to a 
method of easy-going relativity and, by measuring themselves 
by themselves and comparing themselves with themselves, which 
the apostle says is not wise, are able to make a convenient settle- 
ment of their account with moral obligations; so that in matters 
of faith it is enough to say, ‘Nobody believes it,’ and in matters of 
conduct, ‘They all do it.’” (Fundamental Christianity, p. 175.) 

The theology of our fathers is often called stern, forbidding, 
severe. It is that in its pronouncements on doctrinal and moral 
laxity. God be praised for it! They swung not weightless straws 
but ponderous sledge-hammers against the monster of false liberal- 
ism attempting to enter their household and did not emasculate 
the polemical vocabulary of the Apostle Paul. Their vigorous 
testimony, reflecting in its method obedience to the direction of 
the apostle “For if the trumpet give an uncertain sound, who shall 





8 Foreword 


prepare himself for the battle?” (1 Cor. 14:8), has been of in- 
calculable benefit to the Church of God. That the members of our 
Synod and many other Lutherans with them still avow uncon- 
ditional loyalty to the Scriptures and the Lutheran Confessions, 
we owe largely to their determined opposition to a laissez-faire 
Christianity. 
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The other principle which we wish to advert to is the exact 
counterpart of the first. What it inculcates is that blind adherence 
to what is old, mere traditionalism, must be avoided. Traditional- 
ism is the position which venerates things ancient not on account 
of their intrinsic value but on account of their old age, which 
swears by what was done in the past without thoroughly investi- 
gating whether it is right or not, which exalts opinions held by 
former theologians to the rank of absolute truths, and which is 
more concerned to conform to the views of former renowned 
leaders than to be loyal to the Scriptures. Traditionalism is as 
wrong as is pseudoliberalism. While false liberalism looses where 
the Scriptures bind, traditionalism binds where the Scriptures 
loose. Pseudoliberalism subtracts from, traditionalism adds to, 
divinely revealed doctrine. It was largely traditionalism which 
brought on the evils harassing the Church during the Middle 
Ages, and in all church-bodies which have a past they can be 
proud of it is likely to appear. 

Our fathers, thank God! though avowedly conservative, op- 
posed hyperconservatism, or traditionalism, and it is one of the 
glories of our heritage that it includes very definite rejection of 
this wrong tendency. When soon after their arrival in America 
the question arose whether or noi the old ecclesiastical constitu- 
tions and regulations (Kirchenordnungen), which in some instances 
had been in use for centuries, would have to be adopted by Amer- 
ican Lutheran congregations, they definitely said, no. In questions 
of a historical nature, for instance, that pertaining to the canonicity 
of James and Revelation, they did not hesitate to take a position 
different from that of Luther himself. While they placed the Lu- 
theran dogmaticians, such as Quenstedt and Gerhardt, on a high 
pedestal, they did not follow them, to give examples, in their 
teaching pertaining to the keeping of Sunday and the so-called 
intuitu-fidei view of election. 

In his presidential address (Synodalrede) of 1866 Dr. Walther 
dwelt on this course of our fathers as they endeavored to avoid 
anti-Scriptural liberalism and hyper-Scriptural conservatism, a 
course which brought upon them the anathemas of extremists on 
both sides. His words (printed in Brosamen, p. 536 ff.) have more 
than mere historical value. We here present a summary. 
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“Because we taught the Lutheran Church is the true visible 
Church of God on earth, we were called papists; because we in- 
sisted that the Lutheran Confessions teach the divine truth and that 
Lutheran ministers would have to adhere to them, we were accused 
of putting human writings on the same level as the Scriptures; 
because we acknowledged Luther as the divinely sent Reformer, 
we were accused of hero-worship; because we protested against 
the view of those Lutherans who identified the Lutheran Church 
with the holy Christian Church to which every one must belong 
to be saved, it was said that we were unionists; because we 
warned against espousal of any and every doctrinal error and 
refused to endorse syncretistic, unionistic tendencies, we were 
accused of intolerant Pharisaism; because we taught the universal 
priesthood of believers, people said that we lacked due apprecia- 
tion of the holy ministry and permitted all things to be decided 
by majority vote; because we taught that ministers should be 
permanently called, that there should be registration for Holy 
Communion, and that church discipline should not be neglected, 
we were accused of fostering a papistic spirit and the government 
of the Church by priests; because we in matters of organization 
and in other adiaphora stood for freedom, people called us enemies 
of propriety and order and liberalistic innovators; because we 
retained many of the good old ceremonies, we were said to be on 
the way to Rome; because we defended the sovereignty of con- 
gregations, we were suspected of being separatistic independents; 
because we formed a synod with boards and Visitors, we were 
accused of advocating hierarchical principles; because we put the 
doctrine of justification by grace, through faith, without the works 
of the law, into the center of our teaching and kept away from 
the new measures of the enthusiasts, people called us proponents 
of dead orthodoxy; because we insisted on true, heartfelt re- 
pentance, we were accused of being pietists; because we refused 
to endorse an ultra-free attitude toward the government, we were 
termed friends of tyranny and oppression; because we opposed 
the tendency which sponsors a development and evolution of 
doctrine, we were accused of being conceited enemies of theological 
learning and of introducing a mechanical repristination of old 
views.” 

A remarkable list. The only fitting comment that occurs to 
us is the proverbial saying uttered by the Savior in view of the 
rejection by the scribes and Pharisees of both the stern preaching 
of John the Baptist and the gentle pleading of the Son of Man: 
“Wisdom is justified of all her children,” Luke 7:35. Stated dif- 
ferently, the condemnation of extremists pronounced upon a certain 
course proves that this course is right. It is evident that, with all 
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their high regard for the grand old Lutheran masters, our fathers 
maintained a remarkable independence, acknowledging no au- 
thority but that of the divine Word. Not by blindly accepting 
every view which they sponsored, but by insisting on the absolute 
and sole supremacy of the Word of God in questions of faith and 
morals, shall we prove ourselves their worthy successors. If through 
the grace of God we shall avoid, as did our fathers, the extremes of 
pseudoliberalism and of traditionalism in our endeavors to promote 
the cause of confessional Lutheranism, an important condition for 
the future healthy development of our Church will have been met, 
and we may hope that other essentials, such as the proper differen- 
tiation between Law and Gospel and a whole-hearted devotion u 
to the support of Christian missions, will not be lacking. 

To conclude, in all these shifting scenes with their terrifying 
gloom there is a center of security and peace, “the Father of 
lights, with whom is no variableness neither shadow of turning.” 
At the century mark we look up to Him. “Lord, Thou hast been 
our Dwelling-place in all generations,” Ps.90:1. “Jesus Christ, 
the same yesterday and today and forever,” Heb. 13:8. | 

W. ARNDT 
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Pilgrims of Hope* 

A Practical Exposition of the Argument of First Peter 

The Address to the Pilgrims. “Peter, the apostle of Jesus 
Christ,” etc., 1 Pet.1:1,2; that means, Jesus through His duly 
commissioned servant writes this letter to Christians, who have 
their true home in heaven and so are living as aliens on earth, 
specifically to Christians of Asia Minor who most probably have 
received the Gospel, either directly or indirectly, through the 
Apostle Paul. They live not in an integrated, visible common- 
wealth as the people of God but are scattered, now here, now 
there, among a heathen populace. As aliens in spirit they are 
despised by those whose fatherland is upon earth. Before God, 
however, they are precious. From eternity God the Father, ac- 
cording to His purpose and decree of free grace, chose them as 





* This paper was read before the Milwaukee College Conference as 
one of a series of papers being prepared by members of the conference 
and treating in a practical, somewhat homiletic, fashion the essential 
thought-content of the several New Testament books. The papers are 
not to require more than one hour for the reading. The treatment of 
the various books, of course, cannot follow a definite pattern. First 
Peter lends itself to a running analysis. The present paper is based on 
the Greek text. The writer has consented to have it appear in this 
journal in the hope that it may suggest a similar program feature to 
other conferences. 
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His own out of the mass of perishing humanity. In time the 
Holy Spirit in His work of sanctification has brought the eternal 
decree of election into execution, leading the chosen ones to the 
obedience of faith and the appropriation of Christ’s redemption, 
“the sprinkling of the blood of Jesus Christ.” Thus He has brought 
them to the temporal goal of the eternal election, which enables 
them after their earthly sojourn to reach the eternal goal, the 
homeland in heaven.— After showing them in this introductory 
address their dignity and safety in the hands of the Triune God, 
who before the foundation of the world has chosen them as His 
own, the apostle adds by way of salutation the prayer that a large 
measure of grace and peace may be given to them. His own letter 
has proved a channel of grace and peace to untold Christians 
ever since. 

In the title of “elect aliens” bestowed upon the readers we 
can sense the purpose of Peter’s letter. Elect—this term holds 
in solution the long record of God’s mercy and enshrines all the 
bliss bestowed upon those who stand in the state of grace. 
Aliens — this term, while implying the fixed reality of the eternal 
abode to which God’s elect are journeying, at the same time dis- 
closes the hard struggle which they must endure during their 
alien state in a hostile world. God’s election has separated them 
from the world and alienated them from the world and to the 
world. They have become non-conformists in belief and life. 
Non-conformity is a crime to all hundred-percenters. The world 
is always one hundred per cent. against God’s chosen people. At 
best it will grant to them only a patronizing toleration, while only 
too often its cry is écrasez Vinfame. God’s gracious choice and 
the world’s ungracious rejection go hand in hand. In the hour of 
trial that seems a glaring contradiction. Salvation and struggle, 
praise and pain, can these be coupled? Must it not rather be 
that, where the one is present, the other must be absent? It is 
to strengthen Christians who raise such perplexed questions in 
their “fiery trials” that Peter writes his great letter of consolation 
and counsel, a precious vademecum for Christians who sing: “I’m 
but a stranger here, Heav’n is my home; Earth is a desert drear, 
Heav’n is my home; Danger and sorrow stand Round me on 
every hand; Heav’n is my fatherland, Heav’n is my home.” 


I 
The letter proper begins with a glowing ascription of praise 
to God for the pilgrims’ present and future salvation, vv. 3-12. 
The basis of this hymn of praise is an act of God’s great, un- 
deserved mercy, His act of regeneration, bringing about a com- 
plete change of a man’s heart, so that he becomes a new creature, 
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with new thoughts, new aspirations, new affections. Whereas 
before, in his natural state, the sinful world was his cynosure, 
he has turned a right-about. God is the new focal point of his 
attraction and affection. He has broken with his past, with the 
world. He has become an alien, an alien perhaps among his 
closest kindred. This new birth at the same time has transferred 
him into a life of changed outlook, a life of hope. He knows where 
he is going and that he is on the way. “Hope springs eternal in the 
human breast,” says the poet. Perhaps he is right. But the ex- 
pectation of the unregenerated with regard to what awaits him 
beyond the grave, if he at all awaits something better than here, 
can be no more than a wish. His hope has no foundation either 
objectively or subjectively and therefore cannot at all sustain him. 
It is a dead, inoperative hope; and that means, finally, he is 
“without hope in this world.” But the hope of the regenerated 
is a living hope, operative, effective, sustaining, conquering. It has 
a foundation unshakable, the resurrection of Jesus Christ from 
the dead—the pledge, the pattern, the mighty cause, of our 
resurrection to life. South Carolina has inscribed on its Great 
Seal the device Dum spiro spero (while I live, I hope). Such a 
hope may serve for a commonwealth whose existence is limited 
to this world, but a man needs something more enduring, some- 
thing imperishable. “It is a fearful thing when a man and his 
hope die together.” A Christian can confidently say, “When I am 
dying, I hope,” for his indeed is a living hope, a hope that fills 
the future with a blessed reality. 

This life of hope into which the Christian has entered through 
His new birth is further characterized as the life of an heir await- 
ing the day of his entrance upon his inheritance. The Christian’s 
inheritance is incorruptible, that is, imperishable. In it there is 
no element of decay; it is free from all germs of death; it is un- 
changeable and eternal like its Author, the living God. Here on 
earth, as so many of us have experienced, inheritances often vanish 
before they are attained. We have also seen attained inheritances 
presently disappear, as it were, into thin air. How we must thrill 
at the prospect of an inheritance upon which the seal of permanence 
is fixed! Furthermore, our inheritance is undefiled, unsullied 
and unstained. There is no defect nor flaw in its title, nor is it 
stained by sin or polluted by crime, either in its acquisition or in 
its possession, as is so often the case with earthly inheritances. 
And it fadeth not away. It never withers; its bloom remains for- 
ever fresh; its fragrance never diminishes. Here is a uniformity 
of bliss which is never monotony. Finally, this inheritance is 
kept safe in heaven, where no burglars can break through, where 
no defalcating administrator cheats the destined heir. And while 
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this glorious inheritance is kept safe, the heirs, too, are kept 
safe for the inheritance, God’s power, as it were, standing as 
sentinel over them, keeping them in faith and through faith to 
receive a salvation all ready to be disclosed at the last time. 

Pointedly Peter affirms this preservation to salvation for the 
recipients of his letter, changing the “us,” as the object of God’s 
regeneration, to the “you,” as the object of His preservation. The 
readers’ faith which was being sorely tried needed this assurance. 
Then, Peter continues, when the salvation which even now is all 
ready to be disclosed has burst fresh upon you at the Last Day, 
you shall rejoice, after having endured trials of various kinds in 
this mundane stage—indeed only brief distress and suffered 
only when God has found it necessary in order that your faith, 
tested and approved as sterling, might redound unto praise and 
glory and honor at the revelation of Jesus Christ. Parenthetically 
Peter says, with his characteristic depreciation of what so many 
appreciate most, such faith refined and approved in the crucible 
of trials is more precious than gold, which, though it is perishable, 
is tested by fire. More precious indeed. For this faith leads into 
the presence of Jesus, whom you love though you have not seen 
Him; in whom you now have faith while now you see Him not; 
and so you shall rejoice with joy inexpressible and glorious when 
you attain to the goal of your faith in the salvation of your soul. 
The blessedness of this state of his readers, Peter goes on to show, 
must increase in their estimation if they recall that the faith- 
giving Word has come from the prophets of old and that not the 
prophets but they enjoy the fulfilment of the prophetic promises. 
Prophets have desired to see what they see and have not seen it. 
“What the fathers most desired, What the prophets’ heart in- 
spired, What they longed for many a year, Stands fulfilled in 
glory here”—in the Gospel which has brought the readers to 
faith. Moreover, the very angels of heaven eagerly desire to catch 
a glimpse of the salvation which God is bringing about through 
the Christ and the Spirit. The angels’ joy is to see the glory of 
God reflected as in a mirror in His merciful work among men. 
How inestimably rich, then, the Christian, and how much reason 
he has to praise the abundant mercy of God! 


II 
Peter now explains at great length how living hope must prove 
itself a power. Hope which illumines the future transforms the 
present. Born again to hope, the pilgrim of hope must lead a life 
comporting with his new birth (chap. 1:13 — 5:5). This part of the 
letter may be divided into two sections: A) chap. 1:13 — 2:10; 
B) chap. 2:11 — 5:5. 
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A) The first section shows in a general way that the Christian 
hope is an operative force, right here and now producing changed 
lives. It is linked to the foregoing with a significant therefore. 
Because you are God’s elect, God’s children by rebirth, and heirs 
of God’s salvation, prove yourselves to be what you are, living a 
life conformable to your new estate. Prerogatives entail obliga- 
tions. — We find a series of six admonitions addressed to the 
pilgrims of hope. 

1) In the first place, pilgrims of hope are really to live a life 
of hope. Fix your hope upon the grace (that great boon of 
eternal salvation) which is brought to you at the revelation of 
Jesus Christ, v.13. You have been born again to hope; hope 
is your privilege. You have hope; it is your possession through 
regeneration and in and with your faith in Jesus. But the spiritual 
acts which initiate and accompany the Christian state must be daily 
repeated. Pilgrims, keep your eyes fixed on your goal. Let hope 
characterize your life. Don’t embitter your life by dull brooding 
or cold stoical resignation. Let it be irradiated by happy hope. 
The presupposition, however, of such hopeful lives is that you 
gird up the loins of your mind and be perfectly sober. As the 
Orientals gather up their loose robes with a girdle when in a 
hurry or when they are about to take up a task or start on a 
journey, so the Christian is to hold himself ready spiritually for 
action, for work, for battle, for stout-hearted pilgrimage. Or, with 
another picture, he is to be perfectly sober spiritually, in control 
of his inner man, free from the intoxicating influences of the fas- 
cinating sights and sounds and lures of the world; he is to keep 
his eyes fixed upon his duties, his goal, his road. Healthy hope 
has nothing fanatical in its make-up; it is free from enthusiastic 
wantonness and instability. Healthy hope knows its goal and is 
alert to ward off all that may swerve it from the road to the goal. 

2) Pilgrims of hope are to live holy lives, vv. 14-16. They have 
become obedient to the Gospel through the call of God. The time 
of ignorance is ended. This must now be evidenced in the whole 
tenor of their lives. The passions which formerly controlled them 
in their heathen state must not continue to shape their lives; but 
the holy God, who has called them, must become their pattern, so 
that they reflect, however dimly and imperfectly, God’s holiness. 
The heathen have often enough imitated their unholy gods. The 
Christian has seen the holiness of his God manifested historically 
in the life of the incarnate Son. The imitatio Christi, which will 
be enjoined later in this letter (2:21; 4:1), is imitatio Dei. 

3) Pilgrims of hope will live a life of godly fear in the certainty 
of their precious redemption, vv.17-21. “If you address Him as 
Father who impartially judges every one by what he has done, 
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live out the time of your sojourn here in fear, for you know that 
you were not ransomed with perishable things, silver or gold, 
from the futile life handed down from your fathers, but with 
precious blood, like that of a lamb unblemished and spotless, the 
blood of Christ, who was predestined before the foundation of the 
world, but was manifested at the end of the ages for your sake 
who through Him believe in God, who raised Him from the 
dead and gave Him glory, so that your faith and hope are fixed 
on God.” Christians must know that the God whom they call 
Father is an impartial Judge. When He passes final judgment on 
each soul, it will not avail us to say, “We have called Thee 
Father,” if our life has not furnished proof that we have really 
been His children by faith. Faith is fruitful in good works. Will 
our works bear witness to our faith in the Judgment? We are 
sojourners here below. Union with God in heaven is our goal. 
How we must fear lest we fail of the goal! This fear is the 
opposite of security, not the opposite of joyful faith. It is the 
sister of love and hope. In this fear we say: “Abba, dear Father, 
how can I do what displeases Thee! Heaven is my home. Ah, 
then I must have that holiness without which no one shall see 
God.” Because we hope with all our heart, we will be fearful lest 
by godless lives we nullify our hope. “Live in fear because you 
know.” Know what? That you have been redeemed by a pre- 
cious ransom according to the eternal will of God. The Christian 
fears because he knows the greatness of the price of his redemption 
and the greatness of that which may be lost. But all slavishness is 
removed from this fear because knowledge joins hands with fear, 
the knowledge “I am redeemed.” This knowledge of ransom 
through Christ’s blood from the past futile life is no pillow for 
lazy heads, but an incentive to work. The upshot of Christ’s 
redemption is that our faith and hope are now fixed upon God. 
We know Him to be our reconciled Father in heaven. The redemp- 
tion does not give us a license to sin, but through the gratitude 
it inspires it is a dynamic for action. “If after our redemption 
we should forget the fear of God and sanctification and fall back 
into the old, vain mode of life, serving sin once more, we should 
cancel our redemption, show contempt for the precious blood of 
Christ, and, as far as we are concerned, should make of no effect 
God’s counsel of love; we should deny our Christian estate, our 
faith, our hope, and thus lose God’s grace and eternal life. From 
this preserve us, dear heavenly Father.” (Stoeckhardt.) 


4) Pilgrims of hope will live a life of ardent brotherly love, 
1:22— 2:1. Christians have been born again not of mortal seed 
but immortal, by the Word of God, which lives and endures forever, 
while even the best that the world has to offer, all its glory, is like 
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the fading flower. This new life, having God as its Author, in its 
very inception implies a purification of soul, at least in principle 
though not in perfection. Selfishness has ruled in the unre- 
generate heart. In regeneration these selfish urges have been 
purified, and the heart has been renewed to unfeigned brotherly 
love. Because of this renewal which accompanies faith in Christ’s 
redeeming love, pilgrims of hope now are to show this purification 
by loving one another from a pure, guileless heart. They are to 
have love not like the morning dew, which soon disappears, nor is 
their love to be like a slack bow-string, which does not send the 
arrow far enough nor deeply enough; but they are to love steadily, 
strenuously. Love one another. That necessitates that you put 
aside, as infernal weapons or defiling garments ill befitting your 
new nature, all malice, deceit, hypocrisy, envy, and slander of 
every kind, 2:1. How can these antisocial excrescences of a selfish, 
loveless heart agree with a life of hope, a life lived in the presence 
of God! If you are God’s children, away with it all! 

5) In connection with this exhortation to lay aside the vices 
of the old man, who, sad to say, is not completely eradicated by 
the new birth, comes the positive exhortation to pilgrims of hope 
to live a life of spiritual growth (2:2,3). From such a life 
brotherly love will naturally go forth. You are new-born babes, 
you are twice-born, born naturally, then supernaturally, and from 
the viewpoint of the final goal of hope with its perfection you 
remain babes during your whole sojourn. As babes, do as babes 
do — yearn intensely for milk, “unadulterated milk in the spiritual 
sense,” namely, that very Word of God which gave you birth. 
Yearn for it that you may grow thereby to salvation. Milk in 
the natural sense is assimilated by the one who receives it; it 
enters his substance. The Christian, on the other hand, through 
the Word is ever more assimilated to the nature of the milk of the 
Word, becomes ever purer, and thus ever maturer in Christian man- 
hood. If you have tasted that the Lord is gracious (and all Chris- 
tians have experienced through the Word how gracious their God 
and Savior is), you will long ever more for the Word which brings 
to you this gracious Lord. 

6) Linked together with this reference to the gracious Lord, 
whom the Christians have in the Word, comes the final charac- 
terization of pilgrims of hope in this section of the letter, 2:4-10: 
by continued attachment to Jesus, the Living Stone, they build 
themselves up “as living stones into a spiritual house for a conse- 
crated priesthood, so as to offer up spiritual sacrifices that through 
Jesus Christ will be acceptable to God.” The Jewish builders 
rejected that Stone on Good Friday. They still keep on rejecting 
that Stone to their eternal undoing. God has entered human 
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history in the person of His Son, calls all men to come to Him, 
offers them grace and salvation. It is death to close one’s ears 
to the call, to reject the gracious offers, to refuse faith. 

After this glimpse into darkness, vv. 6-8, Peter draws a free 
breath once more and closes this line of thought with a triumphant 
strain: “You, however, are a chosen race, a royal priesthood, 
a consecrated nation, a people who belongs to Him, that you may 
proclaim the praises [the wondrous deeds, the self-revealing acts] 
of Him who has called you from darkness to His wonderful light — 
you who once were no people and now are God’s people, you who 
once were unpitied and now are pitied,” vv.9,10. Moorehead 
says: “The descriptive titles which Peter here gathers together 
and places on the brow of the Christian brotherhood are of the 
most illustrious sort. A distinguished man, a noble, a general, 
a statesman, will sometimes appear in public with his breast 
covered with resplendent decorations which: mark his rank and 
achievements. But such distinctions sink into insignificance 
alongside of this dazzling cluster. This is the heavenly nobility, 
the royal family of the Lord of glory, decorated with badges 
brighter far than ever glittered on the breast of king or emperor.” 
How can Peter speak thus of congregations which must be re- 
peatedly exhorted to faith and to love, which must be summoned 
to battle against manifold sin? Can any congregation without 
running spiritual risk think of itself in such exalted terms? Must 
this not be a temptation to pride, to Pharisaism and blasé self- 
satisfaction? Peter cuts all such questions short, answering them 
before they are put: “You are... , that you may proclaim the 
wondrous deeds of God.” The Christian state is not only a gift 
but also an obligation; not otiose possession but forward-impelling 
power; not an occasion to praise men and to put on airs but a 
challenge to praise God and serve to honor His name. Noblesse 
oblige. God help us pilgrims of hope to be true to our calling, to 
serve because we have been saved. 

B) It is not difficult to grow enthusiastic for a moral ideal 
as long as, in abstract beauty, it stands aloof from actual life or 
moves in the circle of generalities. But when the general com- 
mand to live to God’s glory is centered upon concrete cases, when 
the “I exhort you” lays hold on me in the particular phases of my 
life, then a struggle ensues, and decision is demanded. In the 
rest of the hortatory sections of our letter the pilgrims of hope 
are thus exhorted to manifest the living power of hope in the 
concrete situations and divinely appointed institutions of life 
with their obligations, 2:11 — 5:5. 

1) The theme is given in the two opening verses: “Beloved, 
as sojourners and aliens, I appeal to you to abstain from fleshly 
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passions which campaign against your souls, living a noble life 
among the pagans, in order that by reason of the very thing for 
which they malign you as bad characters [namely, your Chris- 
tianity], they may glorify God on the day of visitation, when they 
regard your Christianity in the light of your good works.” One 
can use plain language toward sojourners and pilgrims; one can 
expect from them decision and energetic struggle — they are ready 
for it and looking for it. The content of the appeal to them is 
twofold — negative and positive: abstain from fleshly passions 
(v.11), live a noble life (v.12). Every one knows from personal 
experience what fleshly passions are. Regeneration has not 
eradicated them. But resolute warfare must be waged against 
them, because they campain against the soul and threaten to 
carry it off to destruction as the prize of conquest. These passions 
that arise out of the realm opposed to God must be subdued, or 
they will be our undoing. The best way to remove filth is to 
flush it away by pure streams. To the fleshly passions a noble 
life must be set in opposition. “Among the pagans!” The Chris- 
tians are aliens indeed in a hostile world. From the very be- 
ginning, Christianity met with suspicion, vilification, hatred. The 
Christians were maligned as depraved characters, dangerous to 
society. To enter the Church meant to enter an ecclesia oppressa. 
Is it really otherwise today? Would it not, then, be the best 
counsel for Christians to lead sequestered and cloistered lives? 
No; such is not God’s will. Their alien state has a missionary 
design. Their life among the pagans is to be a sermon, a proc- 
lamation, of God. Their life of good deeds should silence all 
vilifications of Christianity as a depraved religion and rather be 
a recommendation of its excellence and thus be the occasion 
of the pagans’ praise of God when His day of gracious visitation 
opens their eyes. The Christians cannot convert the heathen. 
Conversion is God’s prerogative. The Christians can only pro- 
claim the wondrous deeds of God. It is God alone who determines 
the day when He wili reveal Himself to souls. Christians can 
but sow the good seed by word and deed. That is what they 
are here for. The Lord of the harvest makes the seed sprout in 
pagan hearts. Pilgrims of hope, attend well to the sowing! 

2) Following upon the theme thus stated, Peter gives spe- 
cific directions to pilgrims of hope for their conduct with respect 
to the ordinances of God that regulate the social life of man, 
2:13—3:7. Here Peter speaks first of the state (2:13-17) and then 
of the home (2:18—3:7), giving directions for the household 
slaves (2:18-25), for wives, especially those who have infidel hus- 
bands (3:1-6), and, finally, for husbands (3:7). Submission to 
these ordinances is submission to God’s will. Submission then 
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becomes a part of that freedom to which pilgrims of hope have 
been brought by conversion, a freedom which those only know who 
have become slaves of God. The purpose of such submission is 
to muzzle the ignorance of foolish men who babble that Chris- 
tianity is politically and socially subversive. The Christians, as 
model citizens, model slaves (we may include employees in 
general), model wives and husbands, are missionaries for their 
faith by reason of the lives they live in their calling. 

We have no time now to enter upon a fuller discussion of 
this important section. (2:11-20 is the Epistle-lesson for Jubilate, 
2:21-25 the lesson for Misericordias Domini, and 3:1-7 is almost 
entirely incorporated in the Table of Duties of our Catechism.) 
Let us, however, note how beautifully Peter honors the poor 
despised slaves above all their fellow-Christians by presenting 
to them, as their Example in a special manner, Christ as He suffers 
innocently, patiently, trustfully, leaving an example, a ixdyeapmpov, 
that is, a perfect writing copy of the master for the pupils to re- 
produce until their imitation begins to look like the example set 
before them. Or with another metaphor, suffering pilgrims are 
to follow “in the footsteps” of their suffering Lord. In one respect 
indeed, His suffering cannot be reproduced by us. His suffer- 
ing is substitutionary redemptive suffering. However, gratitude 
for that redemption will enable us to suffer innocently as He did. 
“He bore our sins in His own body on the cross that we might 
die to sin and live for righteousness, and by His stripe you have 
been healed. You were astray like sheep, but you have now 
turned to the Shepherd and Keeper of your souls.” The pilgrim’s 
vision of Christ Crucified for his sins gives him the strength which 
enables him to walk in Christ’s footsteps. 

3) The section which now follows, 3:8— 4:6, speaks of the 
general conduct of the whole body of pilgrims over against the 
pagan world in which they sojourn. I avail myself gratefully 
of the excellent summary of this difficult section contained in 
George Lillegard’s careful study The Idea of a Probation after 
Death in the New Testament (Theological Quarterly, XXIII, 
p. 212 ff.). Peter exhorts the Christians, 3:8-14 “to do all in their 
power to keep on good terms with their heathen neighbors, to 
repay evil with good and reviling with blessing, and to remember 
that the Lord will punish all those that do evil. This does not 
mean that they shall cringe before their enemies in servile fear 
or be afraid to defend the truth as they have learned it, 3:14-16, 
but that they must not let themselves be driven by persecution 
into doing evil deeds but rather strive to conquer their enemies 
by showing themselves blameless, thus keeping a good conscience 
in all things, and putting their persecutors to shame. Then, in the 
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rest of this section, 3:17 4:6, Peter shows why it is better to 
suffer even while doing only good and seeking to win others for 
the faith than to suffer as the result of their own evil-doing in 
the attempt to defend themselves against their persecutors, thus 
but giving their enemies added reason for reviling them; or than 
to suffer the condemnation of God by seeking to gain the favor of 
their enemies by joining in their sinful excesses (cf. 4:3-5). For 
when they suffer for well-doing, they are following in the foot- 
steps of Christ, who also suffered, ‘the Righteous for the un- 
righteous,’ in order that He might bring such sinners as they are 
to God. But Christ’s suffering did not last long. For... after 
being put to death in the flesh, He was quickened again in the 
spirit and then began His triumphal reign in His Kingdom of 
Glory, vv.17,18. First, He descended to the place where the 
wicked generation destroyed in the Flood was confined, and an- 
nounced to them His victory over sin and death and the establish- 
ment of His glorious kingdom, v.19. Then He showed Himself 
as the resurrected Lord to His disciples, ascended to heaven, and 
took His place on the right hand of God, where ‘angels and au- 
thorities and powers’ were made subject unto Him, v.22. But 
now, when Christ, their King, thus had conquered all His ene- 
mies and after a brief period of suffering had gained such great 
honor and power, those who followed His example could also be 
certain of gaining victory through Him, saved out of the present 
evil world by the miraculous grace of God working through Bap- 
tism, even as Noah and his family were by the grace of God 
saved out of the ruin of the world in the days of the Flood. 
The enemies of God and His Church, on the other hand, would now, 
as in the days of Noah, meet with due punishment and be forever 
made powerless to harm the Christians. 

“But the Christians must also beware lest they fall away from 
the faith or in any way yield to the temptations of their own 
flesh and their heathen surroundings, thus becoming subject to 
the condemnation of the heathen, 4:1-6. For Christ shall judge 
all men and call to account all those who have sinned, at the 
same time as He justifies all those who have believed the Gospel, 
whether those who have already died or those who live at the 
time of His coming, vv. 5b. 6.” 

4) One aspect of the pilgrim’s sojourn still remains, his rela- 
tion to his fellow-pilgrims. And so we find that the following 
admonitions deal chiefly with the intracongregational life of the 
Christians, 4:7-——5:5. Three lines of exhortation are pursued. 

a) First, we have exhortations with respect to the general 
activity of the congregation in view of the impending Judgment, 
4:7-11. “Now the end of all things is near. Therefore be self- 
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controlled and sober, so that you can pray” (4,7). “God stands 
ready to judge,” was the closing note of the previous section. “That 
day is not far distant,” is the opening note of this section. The 
nearness of the consummation of all things is the thought which 
pervades all that follows. The certainty of the imminent end 
is not merely a comfort in the face of the trials and persecutions 
to be endured by the pilgrims; it is, above all, a powerful influence 
on their life. Because the Day of the Lord is near, the pilgrim 
will journey on self-controlled and sober. So only can he be in 
a condition for a life of prayer. Praying, and through prayer 
united to God, he walks forward to meet the end of all pilgrimage. 
Such prayer-life is, however, combined with diligent activity in- 
spired by earnest love and the holy purpose to make the most of 
one’s God-given talents in faithful service to the brethren for the 
glory of God. 


b) In the second place, we have exhortations with respect 
to the persecutions which the company of pilgrims must expect 
4:12-19. This is the second special treatment of this acute problem. 
At first glance it might seem to disturb here the progress of 
thought, for immediately after these verses we again find ad- 
monitions with respect to the life of the congregation, 5:1ff. But 
this reference to persecution is not at all out of place here. As 
he thinks of the congregation as a whole, Peter envisions its hos- 
tile surroundings. And he seems to hear voices arising, both from 
the ordinary members of the congregation and from the called 
leaders, objecting that the pressure from the outside makes it hard 
to live a full life of Christian service. Against such objections 
Peter now raises his voice in gentle warning and at the same time 
in ample consolation. “Beloved, do not be surprised at the fiery 
ordeal which has come to test you, as though a strange thing 
were happening to you. But rejoice in the measure that you are 
sharing in the sufferings of Christ, in order that you may also 
rejoice and exult when His glory is revealed. If you suffer abuse 
in the matter of the name of Christ, you are blessed, for the 
Spirit of Glory and of God rests upon you. No one of you must 
suffer as a murderer or thief or criminal or as a meddler in things 
alien to his calling. But if a man suffer for being a Christian, he 
must not be ashamed of it, but glorify God on that score (reading 
uéget with KLP). For the time has come that the judgment should 
begin with the household of God. And if it begins with us, what 
will be the fate of those who are disobedient to God’s Gospel? 
And if the righteous barely is saved, where will the impious and 
sinful appear? So, then, let those who are suffering by the will 
of God commit their souls to Him, their faithful Creator, while 
pursuing a course of well-doing.” Suffering may have the effect 
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that the child of God becomes a victim of temptation and sin and 
thus falls away. It need not have this effect. Peter gives a 
number of powerful aids to those who suffer. First, he points out 
that suffering is meant as a test. It is a comfort for the pilgrim to 
know that the ordeal is not an accident of fate without rime or 
reason but that he may believe it to be a part of God’s loving 
discipline, however unable he may be to unravel the knotted 
strands. Secondly, by suffering for Christ’s sake Christians share 
His lot. And if they suffer with Him, they shall also share His 
glory. Thirdly, it is better to suffer innocently and remain in 
union with God than to suffer deserved punishment and be 
separated from God, vv.14,15. Finally, the collision between the 
Church and the world and the resulting suffering are a sign of 
the approaching end. The final Judgment has its precursor 
already in the present, sifting the wheat from the chaff. The 
household of God must be the first to feel the painful process. 
But the child of God can calm his troubled soul. He has the 
assurance that God’s Spirit is hovering over him, protecting and 
sustaining him. He can confidently deposit his soul into the hands 
of Him who has created and renewed his soul. There it is safe 
from all harm. Meanwhile let him do what God’s will has as- 
signed to him as his task; let him do good and trustfully, hope- 
fully, continue his pilgrimage. 

c) Peter now resumes his instruction on congregational life, 
with special exhortations to the elders, to the younger, and to all 
in general, 5:1-5. “I appeal, therefore, to such among you as 
are elders. (I who am their fellow-elder and a witness to the 
sufferings of Christ and also a sharer in the glory which is going 
to be revealed), I appeal to them: Be shepherds of the flock of 
God that is among you, not as though it were forced upon you 
but of your own free will, as God would have it; not from base 
love of gain but with self-sacrificing eagerness; and not by way 
of tyrannizing over the charges assigned to you but proving your- 
selves models for your flock. And so, when the chief Shepherd 
shall make His appearance, you shall receive the unfading crown 
of glory. You younger members must also submit yourselves to 
the older ones and all to one another. And all put on the slave’s 
apron of humility [which is always disposed to render whatever 
service it can to any one in need of service]. For God opposes 
the proud, while He gives grace to the humble.” The apostle has 
shown in the previous section that, however grievous the situation 
of the pilgrim band may be amid a world of pagans, who have 
no use for such as do not identify themselves with them, there is 
no reason at all for growing slack in Christian activity or to feel 
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despondent. “Therefore” let old and young, pastor and people, 
do their duty in love and humility, as men who have an eternal 
hope and a supreme invisible Lord. 


Ill 

The last thought, of humility, leads over to the close of the 
letter, in which Peter summarizes in words of matchless charm 
and force the leading thoughts of the entire letter, 5:6-11: “Submit 
humbly, therefore, to God’s strong hand, so that He may lift you 
up when it is time, flinging all your anxiety upon Him, for He 
cares for you. Be sober! Watch! Your enemy, the devil, is 
prowling about like a roaring lion, seeking some one to devour. 
Resist him, firm in the faith, learning to pay the same tax of 
suffering as your brotherhood throughout the world. And the 
God of all grace, who has called you to His eternal glory in Christ, 
will Himself, after you have suffered a little while, make you 
perfect, strong, powerful, and stable.” 

1) The Christian life is a life of hope, of certain expectation; 
a glorious day is the pilgrim’s goal. God has fixed that day and 
is preparing His children for that day. Often His discipline uses 
the rod of suffering. Pilgrims must humbly submit also to the 
discipline of pain. They can do so confidently because they know 
that God’s powerful hand will not crush them but will eventually 
(certainly on that great day) lift them up. This submission is 
to be accompanied by a trustful flinging of all anxiety upon God, 
in the knowledge that He is not above concern for even the least 
care of His children.— That sums up one great theme of the 
letter: the pilgrim’s hope is a power enabling him to triumph 
over all pain and sorrow. 

2) Furthermore, such hope is not an intoxicant cutting loose 
all inner control in a wanton wave of enthusiasm but rather makes 
the pilgrim sober and watchful. He who journeys toward the 
eternal goal in faith and hope experiences this hope as a solemn 
obligation to holiness. He knows the magnitude of what may 
be lost. He does not underestimate the dangers confronting him. 
Like a roaring lion the great adversary, the devil, especially in 
days of persecution, prowls about seeking to make God’s children 
his prey. Pilgrims must resist him. They can succeed only if they 
are foot-firm in the faith. It is a comforting thought for the 
suffering pilgrim to know that the brotherhood all over the world 
is having the same experience of suffering. But the exact force 
of Peter’s words seems to imply more than a knowledge of the 
universal suffering of Christians. They rather call upon all pil- 
grims to learn to pay the same tax of suffering as the brother- 
hood throughout the world must pay (émteheiobar). The sufferings 
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behind which the tempter lurks are spared no pilgrim. They are 
the alien’s tax which he must pay. He can refuse to pay it, but 
then he is a pilgrim no longer. (Cf. Matt. 10:38; Luke 14:27.) — 
This is a second great theme of our letter: the pilgrim’s hope is 
a call to battle. 

3) The third great theme is set forth in the words “And 
the God of all grace, who has called you to His eternal glory in 
Christ, will Himself, after you have suffered a little while, make 
you perfect, strong, powerful, stable.’ The God who in His 
Word shows us the great goal in Christ, who has begotten us again 
to this hope, who calls us to battle, is a God of all grace: He gives 
what He demands; He gives strength to hold fast our hope to the 
end, strength to fight on to final victory. He has called the pilgrim 
to His eternal glory in Christ; but before entrance into this glory 
there will be suffering, — suffering, however, only for a while. 
Life is short. The glory is endless. And when the suffering and 
battle has ended, He will make His pilgrims “perfect, strong, 
powerful, and stable.” (The future tense forms of the four verbs 
in the Greek, following upon the aorist participle which precedes, 
are to be interpreted eschatologically, although, of course, we have 
prelibations of eternal life right here and now and may therefore 
apply the fourfold promise also to our present state.) He will 
make them “perfect,” will amend all that is amiss in them so 
that they lack nothing. The promise takes in above all the 
resurrection at the Last Day. God will make them “strong and 
powerful,” strong inwardly and outwardly: inwardly, so that they 
can nevermore fall away nor yield to despair; outwardly, so that 
pain and sickness and death can have no more power over them. 
And He will make them “stable,” will settle them, give their life 
a firm, solid, unshakable foundation. We think of the promise to 
the victor in Rev.3:12: “He that overcometh, I will make him 
a pillar in the temple of My God and he shall go no more out.” 
And never doubt, pilgrims, that God’s grace which has called you 
to this glory has power to bring the work which it has begun to 
this glorious close. “For to Him belongs the power for ever and 
ever,” v.11. 

With this triumphant note the letter closes. A brief postscript 
is added, vv. 12-14, containing chiefly personal matters. The last 
sentence is a prayer which recalis the prayer in the salutation: 
“Peace to all of you who are in Christ.” 

May “the God of all grace” keep us all in union with the 
blessed company of those that “are in Christ,” elect aliens, in- 
heritors of unspeakable glory, wards of the Father’s tender care, 
pilgrims of hope sustained in every trial on their journey to the 
everlasting home! 

Milwaukee, Wis. Victor BarTLING 
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Dr. C. F. W. Walther’s Book 
“That the Evangelical Lutheran Church Is the True 
Visible Church of God on Earth” 


(Paper read at the Twenty-second Delegate Synod of the Synod of 
Missouri, Ohio, and Other States, assembled June, 1938, in St. Louis, Mo.) 





We are members of the Evangelical Lutheran Church, and we 
glory in that fact. We rejoice that so many of us can meet to con- 
sider the welfare, the work, and the needs of this Church, and we 
are again mapping out our work in this our dear Church in order 
then to go back and to devote ourselves to the service of this 
Church which we love and to which we have dedicated our gifts, 
our labors, our possessions, yea, ourselves. And we do this be- 
cause we are divinely convinced that our Church, together with all 
churches and church-bodies agreeing with us in doctrine and prac- 
tise, is the true visible Church of God on earth. If we did not have 
this conviction, we should do better to adjourn at once and go 
home; for how can we devote all that we have and are to a Church 
if we are not convinced that this Church is the true visible 
Church? And what blessings can attend our labors if they are 
performed in doubt? 

We are convinced that our Lutheran Church is the true visible 
Church of God on earth. This conviction is a heritage which by 
God’s grace we have received from our fathers, and this conviction 
has proved to be a tremendously powerful factor in the building 
of our Church. There was a time in the early history of the Saxon 
pilgrims when they were plunged into deepest spiritual gloom be- 
cause they feared they were no Church at all, at least not the true 
visible Church. But God had mercy on our fathers and allayed 
and dispelled their fears through the Scripturally sound and bril- 
liant presentation which Walther made in the debate with Dr. Mar- 
bach in Perry County, April, 1841. Later on Dr. Walther discussed 
this comforting truth and the underlying Scriptural principles in 
essays based on the proposition “That the Evangelical Lutheran 
Church Is the True Visible Church of God on Earth,” elaborated 
in twenty-five theses, which he submitted to the synodical conven- 
tion of 1866, October 31 and the following days. Parts of this 
essay were also treated in the Eastern, Central, and Western 
Districts of Synod. This treatise is justly regarded as one of the 
classic works of Walther. It is one of those simple, yet grand and 
fundamental statements of principles, facts, and firm convictions 
which underlie the successful work of future generations and which 
determine and shape the course of ‘history of men and their labors. 
We shall do well, therefore, in looking back 100 years, briefly 
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to review these theses, because we cannot hope to enter a new 
century of the history of our Church with the hope of success 
pleasing to God unless we share the conviction of our fathers 
“that the Evangelical Lutheran Church Is the True Visible Church 
of God on Earth.” 

1 

In a discussion of the doctrine of the Church it is necessary 
first to define the term; and no correct presentation of the subject 
of visible churches can be made if the doctrine of the one holy 
Christian Church, the invisible Church, is ignored or not defined 
Scripturally. Dr. Walther therefore first states what the one holy 
Christian Church is, namely, the whole number of those who truly 
believe in Christ and who are sanctified through this faith, or, as 
the Augsburg Confession has it, “the congregation of all saints and 
true believers” (Art. VIII). To this Church belong all who sin- 
cerely believe in Christ, the Son of God, who has saved us from 
our sins by His perfect atonement. To this Church belong also 
those true believers who in ignorance or weakness still dwell in 
false visible churches. In this Church are all believers, but be- 
lievers only. No hypocrites belong to this Church, since it consists 
of believers only. And this is the one Church outside of which 
there is no salvation. You must belong to this Church to be saved. 

Quite naturally, the one holy Christian Church is invisible, 
since God alone knows all those who truly believe. That does not 
imply that this Church cannot be found, for it has certain external 
marks whereby its existence may be known, namely, the pure 
preaching of God’s Word and the unadulterated administration of 
the Sacraments, as the Apology of the Augsburg Confession states: 
“which fellowship nevertheless has outward marks so that it can be 
recognized, namely, the pure doctrine of the Gospel and the ad- 
ministration of the Sacraments in accordance with the Gospel of 
Christ.” (Art. VII, Trigl., p. 227.) 

The Scriptures, and we with them, also speak of visible 
churches. A congregation in which the Word of God is purely 
preached and the Sacraments are correctly administered according 
to the Gospel, to which, however, also hypocrites and godless men 
can and do attach themselves, may in an improper sense be called 
a church, since the name properly belonging to a part only, the 
true believers, is used to designate the whole body. Holy Writ even 
calls those bodies churches that are guilty of a partial defection 
from the true doctrine as long as they still have and use the 
essentials of God’s Word. St. Paul calls the congregations of Galatia 
churches, Gal. 1:2, although he declares that they no longer had the 
doctrine of the Gospel in its pure state, Gal.3:1; 5:4. But while 
associations which still have the essentials of God’s Word, yet 
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obstinately err in fundamental doctrines of the Scriptures are in- 
deed still termed churches in the Scriptures, they are likewise 
denounced as sects because they create divisions and offenses con- 
trary to the doctrines which ye have learned, etc., Rom. 16:17 f. 
Such heretics do not only err, but they refuse to be advised, defend 
their error as correct, and war against the truth which they know 
and against their own conscience, as Luther says (Walther, p. 27). 
Neither does the fact that their congregations are called churches 
justify the course of schismatics, who cause divisions and antagonize 
the true Church for reasons other than doctrinal, as, e.g., for the 
sake of ceremonies, etc. And, finally, such bodies as call themselves 
Christian but deny the Word of God and the Triune God in no 
sense whatever can be called churches but are temples of idols and 
of the synagog of Satan. “And we know that the Son of God is 
come and hath given us an understanding, that we may know Him 
that is true and we are in Him that is true, even in His Son Jesus 
Christ. This is the true God and eternal Life. Little children, 
keep yourselves from idols,” 1 John 5:20f. “I know the blasphemy 
of them which say they are Jews and are not, but are the synagog 
of Satan,” Rev. 2:9. 

So the term “church” is used in various ways, and we must be 
careful to distinguish correctly when speaking of the Church, 
a church, the Christian Church, ete. And since the name “church” 
is often applied even to an erring or heretical Church, the question 
naturally arises: Which is the true visible Church of God on earth? 
This is not a mere academic question but one of the greatest prac- 
tical importance for the salvation of our souls, since a false Church 
errs and may lead men to destruction, but the true visible Church 
does not err and mislead men. This assertion has been challenged 
as a bold and arrogant statement; nevertheless, it is true. For what 
is a true visible Church? It is one that has the same marks as the 
invisible Church, namely, the pure preaching of God’s Word and 
the administration of the Sacraments according to Christ’s in- 
stitution. Now, the Word of God, which this Church teaches, can- 
not err, and therefore the true visible Church cannot teach doc- 
trines that differ from God’s Word or are doubtful. The true 
visible Church, functioning as such, while it is such, inasmuch as it 
teaches God’s Word, cannot err. Men may arise in the true Church 
and teach falsely, but that is not the action of the Church. A true 
Church may fall into error, but in that case it is no longer a true 
Church, but a false Church. We must not let unionists and indif- 
ferentists shake us in this conviction. If we do, we shall be 
plunged into the sea of uncertainty. For all certainty and convic- 
tion must cease if we admit that one can err when teaching God’s 
Word. (Walther, p. 44, and Pieper, Vortraege, 1896, II, p. 60 f.) 
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According to God’s promise the one holy Christian Church, 
the invisible Church, will never perish from the earth. That does 
not apply to the true visible Church. There may be times when 
there is no true visible Church on earth, and we must not make the 
mistake at such times of viewing a mere fundamentalist Church 
or positive Church as the true visible Church, for the true visible 
Church teaches correctly not only fundamentals but the whole 
Word of God. Yet we do not claim that the true visible Church is 
the only saving Church. Contrary to oft-repeated accusations 
we gladly admit that the invisible Church of God extends far 
beyond the boundaries of our Church; that there are many true 
Christians who have never heard of our Church; that even in false 
churches there are true children of God because of the gracious 
and powerful operation of those parts of God’s Word that are still 
heard there, but not, of course, because of the error that is preached 
there. We maintain that, wherever enough of the Gospel is 
preached that one can come to faith in Christ, there men can be 
saved. To teach that salvation depends upon anything else than 
faith in Christ, e. g., upon membership in a true Church, is contrary 
to the doctrine of justification. This, however, does not mean that 
it is immaterial whether a man belongs to the true or a false 
Church. If a Christian in weakness and ignorance remains in a 
false Church, he is sinning, and this sin requires forgiveness even 
as all other sins. And if we have opportunity to call his attention 
to this sin and do not do so, we also sin. 

Now we are convinced, confess, and declare that our Church, 
the true Lutheran Church, is the true visible Church on earth, 
since we know of no other Church that shares its position. Just 
what is the true Lutheran Church? It is that Church which un- 
reservedly accepts and professes the doctrines of the Unaltered 
Augsburg Confession and the restatement and amplification of these 
doctrines in the other Lutheran confessions as the pure Word of 
God. The true Lutheran Church is the Church which stands on 
the Lutheran Confessions of 1580. That is our Church, and if that 
Church has the marks that it preaches the pure Word of God and 
administers the Sacraments according to the Gospel, then it is also 
the true visible Church. The question is: Has it these marks? 
This question Walther answers in the affirmative and clearly proves 
his assertion in the second part of his book That the Evangelical 
Lutheran Church Is the True Visible Church of God on Earth. 


2 
No man can or does know the saving truth of himself, neither 
can he acquire it by human means, speculations, philosophizing, 
research, etc. God, however, in His mercy has given man a full 
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and sufficient revelation of the truth in the Scriptures, the divinely 
inspired and written word of the holy prophets and apostles. 
Furthermore, God has now bound all men strictly to this revealed 
Word and its doctrines, and He not only forbids but condemns 
and curses all other doctrine and men teaching otherwise. There- 
fore the true Lutheran Church, in obedience to God’s command, 
acknowledges the written word of the apostles and prophets as the 
only and complete source, rule, norm, and judge of all doctrine, and 
in so doing, it proves itself to be the true visible Church. It does 
not admit human reason as a secondary principle, or as a principle 
in any sense, in theology. It does not grant to tradition or to new 
revelations a place beside the Scriptures as the source of saving 
truth. It acknowledges the Scriptures, and the Scriptures only, as 
the infallible, true, and valid source of truth and norm of Christian 
faith and life. And well may it do so, for this fountain is pure and 
clear. Luther says: “On earth no clearer book has been written 
than the Scriptures; compared with all other books, it is as the sun 
compared with all lights.” True, there are passages in Holy Writ 
which are dark, but this is due to the fact that they are prophecies 
not yet fulfilled, or to our insufficient knowledge of the original 
languages, or to other human weaknesses; but all doctrines of 
Holy Writ are clearly and adequately stated, so that even a child 
may learn and know them, and no so-called dark passage of the 
Scriptures contains a doctrine which is not clearly set forth in 
other passages. It is of the utmost importance to insist on the 
perfect clarity of Holy Writ, for unionism proceeds from the premise 
that the Scriptures are not sufficiently clear and that therefore we 
must tolerate what is called different doctrinal “views.” But if the 
Scriptures themselves are not clear, then there can be no true 
visible Church; which is exactly what unionists claim. Since the 
Scriptures are clear, we need not and do not acknowledge any 
other authority than that of the Scriptures. In spiritual matters 
we do not bow to the authority of a special priesthood nor to the 
decrees of councils nor to the pronouncement of a whole Church. 
We accept their word gladly if it is the Word of God; we reject it 
sternly if they tell us we can and do not understand the Scrip- 
tures themselves and must therefore accept their interpretations 
of Holy Writ. The Bible needs no human interpreter; it is its own 
sole and infallible interpreter, since it is the Word of God. 

We do not despise the work of pious and learned men who 
interpret the Scriptures; we rather value it highly, but only if this 
interpretation proceeds along the well-known Scriptural rules of 
interpretation, e. g., that the literal sense of a passage can be one 
only, etc., and if these interpreters interpret and explain the Scrip- 
tures from the Scriptures and with the Scriptures. 
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It follows, then, that the true Lutheran Church accepts the 
whole Bible as God’s Word in all its parts and words, considers 
all its contents necessary and important, and confesses all its doc- 
trines, not only the so-called fundamental doctrines, while it is 
true, of course, that it makes distinctions and accords each doctrine 
its proper Biblical place. Thus it places the doctrine of justification 
in the center and at the head of all doctrines, as the Augsburg 
Confession declares: “First, the doctrine of grace and of the right- 
eousness of faith has been obscured by it, which is the chief part 
of the Gospel and ought to stand out as the most prominent in 
the Church.” Art. XXVI. It distinguishes between Law and 
Gospel, Old Testament and New Testament, Ceremonial Law and 
Moral Law, matters prescribed and matters left to the wisdom and 
discretion of the Christians, as, e. g., liturgical orders. But it does 
not distinguish in the sense that one is God’s Word and the other 
not, that one is sure and the other uncertain. It is all the Word 
of God. Our Church also speaks of fundamental, secondary funda- 
mental, and non-fundamental doctrines. Fundamental doctrines 
are such as a person must know to be saved, e.g., the doctrine of 
Christ, of atonement, etc. Secondary fundamental doctrines are 
such as also support the Christian faith but of which a man may 
be ignorant, yes, which because of weakness he may deny, and yet 
be saved, e.g., the doctrine of the Sacraments and others. Non- 
fundamental doctrines are such as neither constitute the foundation 
of faith nor support it, e. g., the doctrine of the angels, of the anti- 
Christ, et al. But whether these doctrines be fundamental or non- 
fundamental, the true visible Church insists on acceptance of all 
of them, because they are revealed in God’s Word. It can not 
and does not set any of these doctrines aside, and if it did, it would 
cease to be the true visible Church. It can bear with a man who 
in weakness and ignorance errs in a doctrine, but it cannot tolerate 
wilful denial of doctrines, even of secondary fundamental, and of 
non-fundamental doctrines. Wilfully and knowingly to deny these 
doctrines is a wilful denial of God’s Word and will result in the 
fall from faith. 

So we insist on acceptance of all the clearly revealed doctrines 
of Scripture, on the doctrines that are certain and sure because 
they are irrefutably written in God’s Word. Standing on this 
foundation, we have the sure conviction that we are the true visible 
Church. This conviction is necessary, for the heart of the stricken 
sinner is not comforted with views and opinions, but it demands 
certainty, and this certainty comes only from God’s Word, which 
is clear, infallible, and sufficient. It cannot be conveyed by a Church 
which is not convinced that it has the divine truth, but which 
holds that the divine truth is an indefinite concept, to be determined 
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by men in keeping with changing times and conditions and religious 
views. We agree with Luther when he says: “Of what use or need 
in the world would a Church of God be if it would waver and be 
uncertain in its words and propose something new every day, now 
give, now take?” (Wider Hans Wurst, XVII:1680-86.) “Now give, 
now take” — how characteristic of unionism! We will have none of 
this destructive uncertainty but join Luther in his classic declara- 
tion to the skeptic Erasmus: “The Holy Spirit is no skeptic; He has 
not written an uncertain illusion in our hearts but a strong, great 
conviction that does not let us waver and (God willing) will not 
let us waver in the future, but which (God be praised) makes us 
as certain as we are convinced that we are now living in our natural 
life or that two and three are five.” (De Servo Arbitrio, XVIII: 
2058-66.) 

Of this divine conviction our Church gives evidence in its 
official Confessions and its attitude toward them. We have our 
splendid Lutheran Confessions and our Church pledges itself to 
them, stands firmly on them, and accepts them unreservedly and 
whole-heartedly. Our Church is a confessional Church. “But,” 
our opponents cry, “how does that agree with your sonorous decla- 
ration that you stand on the Scriptures only, that you reject man- 
made doctrines and forms? Are you not, after all, also accepting 
the Scriptures in the sense in which certain men view and interpret 
them? Your Pope is the Lutheran Confession.” Not at all. We do 
not accept the Confessions because we acknowledge the superior 
wisdom and learning of Luther and the others who formulated 
them, but again because the doctrines taught in the Confessions 
are the pure Word of God, because the Confessions agree in all 
points with the Word of God. We need no confessions for our 
salvation. We have the Word of God. But the Confessions serve 
our faith only because they confess God’s Word. And it is well to 
have a banner, a declaration of faith by which all men may know 
us, and a comprehensive statement whereby we may try and test 
doctrines. Therefore the Formula of Concord says: “But what has 
thus far been said concerning the summary of our Christian doc- 
trine is intended to mean only this, that we should have a unani- 
mously accepted, definite, common form of doctrine, which all our 
evangelical churches together and in common confess, from and 
according to which, because it has been derived from God’s Word, 
all other writings should be judged and adjusted as to how far they 
are to be approved and accepted.” (F.ofC., p. 855, § 10.) This 
statement clearly indicates also that confessions have become neces- 
sary because of false teachers, against whom it is well to have 
a unanimously accepted, definite, common form of doctrine. 

To these Confessions we subscribe. We require of our con- 
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gregations to subscribe to them. Our congregations require of 
their pastors and teachers that they subscribe to them and that 
they do so without reservation. We are not satisfied with a so- 
called quatenus subscription, i. e., with the promise of a person to 
teach according to these Confessions in so far as they contain 
divine truths. That means exactly nothing. In that sense one can 
also subscribe to the Koran, since it also teaches, e.g., that there 
is a God. We demand a quia subscription, i.e., a man must sub- 
scribe to the Confessions because the doctrines there taught are 
the Word of God. Such a declaration on the part of the preacher 
binds him, as is proper, to the Word of God, and gives the congre- 
gation the assurance that he will teach the pure Word of God 
and not, under cover of a qualified subscription, error and rank 
Modernism. And so our stand on the Confessions again is evidence 
of the conviction that we are the true visible Church, because we 
publicly and privately confess His Word only. This being the case, 
we must of course refuse fellowship to such churches as reject our 
Confessions, because in so doing, they are rejecting the Word 
of God. 

It might seem superfluous to state that our Church is the true 
visible Church not only because it has, but also because it teaches, 
preaches, and publicly confesses the true Word and administers 
the Sacraments according to Christ’s institution. Yet that is not 
as superfluous as it might seem, because there are churches that 
publicly and officially profess adherence to God’s Word and the 
Lutheran Confessions, but whose practises do not agree with their 
professions. Such a Church is naturally not a true Lutheran 
Church or a true visible Church. But we thank God that He has 
given us the courage also steadfastly to teach and practise accord- 
ing to our principles. We demand that all of our churches not 
only have but also confess the truth, the whole divine truth, and 
that our professors, pastors, and teachers preach and teach it; and 
if they fall into error, we deal with them in a brotherly, yet firm 
way, and if they persist in their error, our fellowship with them 
ceases. That is Scriptural, charitable, and consistent with our 
conviction that we are the true visible Church because we have 
the whole saving truth. But truth cannot tolerate error. If we 
acted otherwise, we ourselves should cease to be the true visible 
Church. 

About one hundred years have passed since our Saxon fathers 
came to this country. They were convinced that the true Lu- 
theran Church is the true visible Church of God on earth. They 
did not arrive at this conviction lightly or presumptuously but only 
after they had passed through deep waters of spiritual affliction 
and after having made a painstaking study of the matter. It was 
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only then that they, under the capable leadership of Dr. Walther, 
in deep humility but with sure confidence and holy joy, arrived at 
the assurance that they and all those who agreed with them did 
indeed constitute the true visible Church. And this is one of the 
precious heritages they have left us, and by the wonderful and 
unmerited grace of God we still have it and humbly but gratefully 
glory in it. 

Surely it behooves us, looking back one hundred years and 
then considering our present times and Church, to draw some 
conclusions and to make practical applications of this conviction. 
In the first place and above all things, our hearts are lifted up in 
praise and thanksgiving to God, the Father of all grace and mercy, 
and to the Son, who has redeemed us with His blood, and to the 
Holy Spirit, who guides us into all truth, for having kept us and 
our dear Church in purity of faith and doctrine throughout all these 
years. Looking upon ourselves, we find nothing but weaknesses 
and, alas, so many failings and shortcomings, for which we ask for- 
giveness in true repentance. But we do not ask forgiveness for 
the doctrines we hold and confess, nor need we; for that doctrine 
is God’s own Word. Yet because we are weak, we ask the great 
Lord of the Church, Jesus Christ, to continue to grant us His Holy 
Spirit that He may preserve us as what we are, the true visible 
Church of God on earth, not to our glory but to the glory of His 
holy name. It follows further that we will always cherish this 
possession and holy conviction and daily confirm it by diligent 
study of God’s Word. For only if we continue in His Word, shall 
we be His disciples indeed. Rejoicing in our Christian liberty, we 
will defend and maintain it with the full power of God’s Word; 
for it is a precious blessing which Christ procured for us. We have 
heard the voices which claim that a papal system is more unified 
and efficient; but we maintain stoutly the glorious freedom of the 
Christian man, since the Biblical democracy of all true believers, 
if we wish to use that term, is the only system compatible with the 
grand status of all Christians as the royal priesthood. 

In our church-work and life we will also continue to place 
first things first, to emphasize true doctrine and the resulting 
correct Christian practise. Especially in our day we must 
guard against according social work, organizations, charitable en- 
deavors, etc., undue importance. Our grand task of surpassing 
importance is, and must ever remain, the confession of the true, 
the whole, the pure Word of God, the divine foundation of our faith. 

In the confession of our faith we must retain as the grand 
cardinal doctrine the doctrine of justification by grace, for Christ’s 
sake, without the deeds of the Law, solely by faith. That, and not 
the doctrine of sanctification, is the central doctrine of the Scrip- 
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tures, since sanctification, as important as it is, especially also in 
the work of the Church, can and does proceed only from justifi- 
cation. In this we will follow the great master Martin Luther. 
Readers of Luther will have noted that, no matter what doctrine 
or phase of Christian life he treats, somehow he always arrives at 
the doctrine of justification; and he does so purposely, for he 
declares: “Within my heart there reigns alone, and ever shall reign, 
this one article, namely, the faith in my dear Lord Jesus Christ, 
which of all the spiritual and godly thoughts which I may ever have, 
is the sole beginning, middle, and end.” If this doctrine is safely 
kept in its dominant place, all will be well with us. If it is sur- 
rendered, or even moved out of the center, all will be lost. 

This conviction will also make us zealous and bold confessors 
of the truth we have. It will not do to put up a sign stating that 
our Church officially accepts the Confessions and all the doctrines 
of Holy Writ and to let it go at that. It will not do to permit 
men in the house behind that sign to do something else than the 
sign states, to preach another doctrine, to add to, or to detract from, 
the Word, or to set up any other authority beside the Scriptures or 
in place of them. In that case the sign would be a fraud and a lie. 
We must teach and confess the truth we have not only in our own 
churches but also to others. We are sincere in our conviction that 
we are the true visible Church, and if the tremendous import of 
this conviction struck us with its full force and filled our hearts at 
all times, our Church would experience such a wonderful mission- 
ary activity as would carry us far beyond our fondest hopes and 
expectations. And should it not be so? Are we not a holy priest- 
hood that we should show forth the praises of Him who has called 
us out of darkness into His marvelous light? But in order to do 
this we must have conviction. A soldier who is not convinced that 
his cause is right will fight but half-heartedly. The conviction that 
we are the true visible Church will prove an impelling force that 
will drive us forward and onward in the holy war of the Lord, 
onward to victory. 

Another natural consequence of this conviction is, as Dr. Wal- 
ther says in his 24th thesis, that our Evangelical Lutheran Church 
will hold communion of confession and love with all who are of 
one faith with us. Yes, we will not only hold such communion, 
we will seek it. The truth draws its adherents together, unites 
them under one banner, and binds them together with bonds of 
love. These others need not live in our country, speak our lan- 
guage, or belong to our Synod. It is enough if they confess the 
same faith in the whole Word of God and all its doctrines and teach 
accordingly. Then we gladly embrace them as brethren, as our 
own flesh and blood. That explains, e. g., why we right now have 
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sent a representative to our brethren in far-off Australia. The 
true Church is not narrow and clannish but rejoices whenever and 
wherever it can receive men as brethren. 


But the true visible Church does draw a line at uniting with 
anybody and everybody regardless of faith and doctrine. We know 
very well that it is God’s will that there should be only one true 
visible Church on earth, for in the Church as He wants it only 
His Word should be preached; the Christians are told to hear only 
those who preach His pure Word; all Christians should be united 
in one faith. That is as God would have it. However, that has not 
been realized. There are many erring churches. These, however, 
are not of God, and He suffers them to exist even as other sinful 
things and organizations are suffered to exist. We also know, and 
are glad to confess, that there are true children of God even in 
these false churches as long as they teach so much of the Gospel 
that a person may be saved thereby. But neither the fact that 
God would have but one visible Church nor the fact that men can 
be saved although they are connected with a false Church can 
move us now to inaugurate a movement, or to join in a movement, 
to unite with churches that do not share our confessional position; 
no, not even though they may call themselves Fundamentalists or 
Lutherans. If we are convinced that we are the true visible 
Church, we cannot do otherwise. Then the only correct and con- 
sistent action is to reject error and to refuse fellowship. We teach 
that God’s Word alone must rule and reign in the Church; the 
unionist holds that human reason, Christian experience, the re- 
ligious thought as developed through the ages from heathenism 
down, must also be recognized as an authority, even though only 
a secondary authority. We teach that a Church can be convinced 
that it is the true visible Church because God’s Word is clear; 
the unionist teaches that no Church can make such a claim because 
the Scriptures are not sufficiently clear. We teach that God’s Word 
is its own sole authoritative and infallible interpreter; the unionist 
demands room in the Church for human views, which may change 
with changing times and conditions. We teach that the true Church 
must accept all the doctrines of Holy Writ; the unionist finds it 
sufficient if the fundamental doctrines are taught, and at that he 
is not sure which are fundamental doctrines. We teach that certain 
passages clearly teach a certain doctrine, that and nothing else; 
the unionists say, “Certainly, we are agreed with you; we only have 
a somewhat different interpretation of those passages,” ignoring 
the fact that these passages do not admit of a different interpre- 
tation. We teach that the whole Bible, word for word, is inspired 
by God the Holy Ghost; the unionist frequently merely admits that 
the Bible as a whole is inspired or that the Bible contains God’s 
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Word. We teach that we must be united in one faith; the unionist 
holds that differences in faith and doctrine can well be ignored 
and that we can still fellowship and work with others despite such 
differences. To all such invitations we answer with a determined 
“No! Never!” If we took the opposite course, we should no longer 
be a true Church but a false one, because we should then have 
fallen away from God’s Word. O we know we shall be character- 
ized as being narrow and as not entering into the broad and tolerant 
spirit of the times. But we will nevertheless continue to be as 
broad and as narrow as God’s Word is. We refuse to become so 
broad that we eventually become flat. We are described as being 
so rigidly orthodox as to lean over backwards. That is not true. 
We do not believe in leaning one way or the other. We believe in 
standing upright. 

What, then, should be our attitude towards heterodox churches? 
We cannot fellowship with them. That would be fellowshiping with 
error and would destroy us as the true visible Church. But we can 
and should testify to the truth to them as long as they will hear us. 
This we have consistently done, and the gratifying fact that some 
of the other Lutheran churches today occupy a more satisfactory 
confessional position than formerly is due, as they admit, largely 
to our testimony. That also proves that our position in this matter 
is the only charitable one. It is true charity to show a man the 
error of his way, whereas it is spiritual callousness and cruelty to 
permit him to continue in his wrong way or to gloss over his errors 
or to confirm him in them by uniting with him regardless of his 
errors. 

Nor should we unite with erring churches in fellowship or wor- 
ship because they have in their midst members of the invisible 
Church. In order to arrive at a clear understanding in this matter, 
it is of the utmost importance that we distinguish, according to 
God’s Word, between the one holy Christian Church, the visible 
Church, the true and false visible churches, and the local church, 
or congregation, as Dr. Walther very carefully does in his theses. 
Time will not permit us to conduct such a study now, but our plain 
duty as members of the true visible Church is to avoid false doc- 
trines and false churches and to testify to the truth. And so we 
must remain strictly separate from those who are in error. That 
may not be pleasant, but that is the only consistent and God- 
pleasing attitude of the true visible Church. The Smalcald Articles 
say: “To dissent from the agreement of so many nations and to be 
called schismatics is a grave matter. But divine authority com- 
mands all not to be allies and defenders of impiety and unjust 
cruelty.” (Smalcald Articles, p. 517, § 42.) And let it be remem- 
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bered, as we look back upon a hundred glorious years of the history 
of our Church, that this strict confessionalism has made us what 
we are today and that it certainly would be foolish and fatal to 
exchange something that has made us strong for something that 
will make us weak, yea, destroy us as the true visible Church. 


One hundred years lie behind us. They have been years of 
joyful work and rich blessings; years in which our fathers and we 
were borne up and carried onward by the conviction that we are 
the true visible Church of God, standing firmly on God’s Word, 
relying solely on the all-sufficient merits of our blessed Savior Jesus 
Christ. A new century opens before us. What will it bring? Trials 
and battles? Undoubtedly, because, while on earth, we shall be and 
remain the Church Militant. Will it bring victories? Most cer- 
tainly, because of the great Champion of our cause, who sits at the 
right hand of God. Will it bring continued marvelous growth? 
We do not know. That is in the hands of God. We pray Him to 
keep us in His Word and work as the true visible Church, faithful 
unto death; and come what may, we know the end will be vic- 
torious and glorious.* 

Springfield, Ill. PauL ScHuLz 
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Nenjahr 
Luff. 13, 6—9 

Sahre und Zeiten find toohl menjfdlide Ordnungen, aber doch aud) 
folde, die nad Gottes Willen von un3 beachtet werden, 1 Mof. 1, 14 ff. 
Treten wir daher wieder in ein neue Yabr ein, und gwar nach Chriften- 
braud) mit einem feierlidjen Gottesdienjt, fo darf uns das nicht gleid- 
giiltig fein. Gott will, dak uns die Yahre dagu dienen, dak wir be- 
denfen, twas zu unferm Frieden dient, Pj. 90, 9—12; fie find gleidfam 
RKirdhengloden, die un gur ernjten Betracdhtung feines Wortes einladen. 
Unjer Lert bietet uns einen augerjt ernften Mahnruf zum neuen Yabr. 
BVetrachten wir daber, 


Wie widhtig e8 ift, daf wir im nenen Jahr reidhe Glaubensfrudt bringen 
1. Golde Frudt fordert Gott mit Regt bon uns 


2. Wer foldhe Frugdt nidt geitigt, verfallt dem 
gottliden Gerigdt 


* The Luther quotations are taken from Walther’s Die ev.-luth. 
Kirche die wahre sichtbare Kirche Gottes auf Erden, 1867. 
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1 

Unfer Gleidnis galt gunadft den Quden gur Beit SEju, die Gottes 
Gnade aufs bvollfte gejdmedt Hatten, nachdem ihnen Zuerft die Propheten 
immer herrlidjer, 3.8. Jef. 53, Dann Johannes der Taufer, Yoh. 1, 29, 
und fcjlieblid) SEfus felbft das Evangelium aufs allerfoftlichjte gepredigt 
batten, Matth.11,28. Bsrael war Gottes Kflangung, Gottes Weinberg 
und Feigenbaum, Gottes Volf, das jich felbjt nichts, Gottes Gnade aber 
alleS verdanfte, Sef.5,1 ff. Go fuchte und forderte Gott mit Recht von 
S8rael reidhe Glauben3frudt, VB. 6 f.; Matth. 3, 7 ff.; 23,37 Ff. Aber er 
fand fie nicht, Matth. 23,1 ff. Wie fdreclid! Bsrael ijt Gottes Volf, 
Gotte3 Pflangung und bringt feine Frucht! 

Much von uns gilt, was foeben bon YSrael gefagt worden ijt. Aud 
wir find dem Feigenbaum gleid, gepflangt in Gottes Weinberg. Wie 
twunderbar geht diefe Pflangung guriic auf die Yeit der Reformation, two 
der Weinberg gereinigt wurde! Wie wunderbar hat dann Gott nad 
vierhundert Zabren den Weinberg in unferm Lande gefegnet! Dur 
D. Walther und feine Mitarbeiter ijt in diefem Lande das Evangelium 
reidjlich gepredigt worden. Won ifnen haben wir diefen Segen be- 
fommen. — Wie fteht e3 nun bei uns in begug auf das redhte Frudht- 
tragen? $riifen wir uns nad den Jeiligen Behn Geboten! 

Wierdings, aus uns felbjt fonnen wir feine rechten, gottgefalligen 
Sriichte herborbringen, Yoh. 15, 1 ff. Aber mie uns Gott felbjt in 
Gnaden gepflangt hat, fo will er un aud in Gnaden mit reiden 
Sridten jegnen, Phil. 1,6. Findet fic) bet uns feine Frudht, fo ijt das 
nicht Gottes, fondern unfere eigene Sduld, Hof. 13, 9, eben tveil wir uns 
gegen fein Wort und feinen Geift verharten, Eph. 4,30. Laffen wir uns 
twarnen! — 3 gibt aud S Hein friichte, wie die des PHharifaers, Lut. 
18,9 ff. Mit foldhen faulen Friidten dienen wir Gott nicht, fondern 
twerden twit nur berdammt, Gal. 3,10; 5,4. ernen wir bon Paulus 
das redhte Fructtragen, indem wir im Glauben und in der Liebe, Gott 
gu Lob, viele gute Werke tun, Gal. 2, 20; PHil. 3, 8 ff. 


2 

Werfoldhe Frugt nidt zgeitigt, verfallt dem gott- 
lidmen Gerigdt. Tert, V.7—9. Das galt von den Yuden, denen 
SEfus nun drei Yabre lang das Wort Gottes, Gefeb und Ebangelium, 
gepredigt hatte, Marf. 1, 14. 15, trobdbem fie e3 nicht Hatten Hiren 
wollen, Sob. 8,40 ff. Da war die Sdale des Bornes Gottes voll, und 
fein Befebl erging: ,Gaue ihn abl“ Aber da hat der redhte geijtliche 
Weingartner, unfer lieber Heiland YEfus Chrijtus, fiir fein Volf Fiir- 
bitte eingelegt, Quf. 23,34; Tert, V.8.9. Dann hat er, twie cin treuer, 
fleigiger Weingartner gu tun pflegt, den Boden nod einmal bearbeitet, 
hat nod einmal nad) feiner Wuferftehung und HSimmelfahrt durd feine 
heiligen Apoftel das Wort gepredigt, fo dah viel Frucht erfolgte, Apoft. 
2,37 ff. Wllerdings, viele wollten auch jebt noch nicht horen, fondern 
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verftodten fic, Wpoft.7,51, und fo ijt denn endlich das Gericht iiber 
Serufalem hereingebrodjen, das ja nichts anderes twar als der Anfang 
des endliden Gericht3, Matth. 24,1 ff.; 25,31 ff. Wehe darum dem 
bijen Feigenbaum, der feine Frucht bringt! 

GHiiten aud wir uns ja im neuen Jahr vor Gottes Born und Ge- 
richt! 8 ift boje Zeit, da Gott die Seinen giidhtigt und die Welt hart 
ftraft. Cr droht jebt nicht nur mit feinem Wort, fondern auch mit der 
Tatpredigt, wie Krieg, Angft, Teurung, Mot aller Art, Erdbeben uftv. 
Das alles find Beiden der Beit, Vorgzeiden de3 fommenden Gericdht3, da 
der Feigenbaum abgehauen werden wird, Quf. 21,25 ff. Wollen mir e3 
un darum nidt einen redten Ernjt fein laffen, rechte GlaubenSfriichte 
gu Zzeitigen? Das gebe Gott! 

Uber ijt diefe Predigt fiir unfere Beit nicht zu hart? Hiren wir da 
nicht gu viel bon Gottes Zorn und Geridht? Auch diefe ernjte Gefebes- 
predigt hat feinen Grund in der erbarmenden Liebe Gottes, die uns felig 
maden will, Quf. 18, 7 f.; 19,9.10; 24,46.47. Auch dir lakt FEfus 
nod in diefem Jahr Bue und Vergebung der Giinden predigen. Willft 
du diefe Predigt nidt annehmen? ,,Yebt ijt die Gnadengzeit, jebt fteht 
der Himmel offen” ujw. Yebt noch bittet in herglider Heilandsliebe 
Der godttlicdhe Weingariner fiir dich und mid. O wunderbare Liebe! 

§. ©. Miller 


Epiphaniasfe(t 
Matth. 8, 18—17 

Das freudenreiche Weihnadhtsfeft mit jeinen erhebenden Predigten, 
Gejangen und manderlei Gefdhenfen ijt wieder cin Ding der Vergangenz 
Heit. Die unaus{predlidje Gabe aber, die Gott un3 in dem Chriftfindlein 
verehrt, darf nicht in Vergeffenheit geraten, 2 Ror.9,15. Wie gut, dak 
auf Weihnachten Cpiphanias folgt! War e3 mehr die Niedrigfeit SCfu, 
Die wir zu Weihnachten fahen: arme Magd, Windeln, RKrippe, fo dect 
un3 die Epiphaniaszeit mehr die gittlide Herrlidfeit SEfu auf. Die 
herrlicfte Offenbarung feiner gittliden Herrlichfeit gefdah gleich bei 
feiner Taufe. 


Wie wurde bei der Taufe JEfu feine gittlide Heilandsherrlidfeit 
offenbar? 
1. Durd fein Selbftzgeugnis 
2. Durdh das Beugnis des Vaters und des Heiz 
ligen Geijtes 


a. Was dem Selbjtzeugnis vorausging, B.13.14. Nohannes war 
gejandt, zu predigen von der Taufe der Bue gur Vergebung der Siin- 
den, Marf.1,4. Er fann nicht begreifen, wie der fiindlofe JEfus Buge 
tun foll, die Taufe zur Vergebung der Siinden notig hat. Er halt e3 fiir 
viel notiger, dak der Grofere ihn, den Diener, tauft, VB. 14. 











40 Predigtentiwiirfe iiber die Thomafius-Covangelienreihe 


b. Das Selbjtzeugnis, das YEfus nun ablegt, gibt Johannes die 
nodtige Erflarung, B.15. ,,Lak jebt alfo fein.” Straube dich nur nicht 
tweiter, mic) gu taufen. ,,%Ulfo gebiihrt e3 un3, alle Geredjtigfeit gu er- 
fiillen.” WlS Mefjias mupte YEfus alles tun, twas Gott von den Menz- 
fdjen fordert; er hielt das vierte Gebot und alle Gebote. AWS Bude 
wollte er auch alles tun, was Gott von den Suden, den Gliedern feines 
Volfes, forderte; er lief fich am achten Tage befdhneiden, im Tempel darz= 
ftellen uftv. Gomit wollte BEjus aud von Johannes getauft werden, 
um alle bon Gott geforderte Gerechtigfeit gu erfiillen. Da VieR er’s 
ihm zu.“ €8 war, wie Johannes jebt fieht, gu feinem und aller Welt 
Veften, dak er YEfum taufe. 

c. Wie durd FEju Selbjtzeugnis bei feiner Taufe feine gottlide 
Heilandsherrlicdfeit offenbar tourde. Unter all den Taufenden, die gu 
Sohannes gefommen twaren, war aud) nidt ein eingiger gerecht. Wus- 
fiihren! Aber hier in BEfu war einer, der nicht nur als ein heiliges 
Kind geboren, fondern aud vodllig fiindlo3 geblieben war, Luf. 1, 35; 
Soh. 8,46. Was fiir eine Herrlichfeit jtrahlte doch von dem findlofen 
JEfus aus! Cr hatte nidt nur Geredhtigfeit fiir feine Perfon, wie der 
erjte Adam vor dem Fall, fondern fonnte auch alle Gerechtigfeit erfiillen. 

Wes, was Gott von allen Menfdjen fordert, fonnte er erfiillen und 
hat er erfiillt. Nicht um feinetiwillen, fondern um der Menjdjen twillen 
hat er fich taufen laffen, um alle Geredhtigfeit gu erfiillen. © dap wir 
Doc) diefe gottlide Heilandsherrlidfeit, die SEfus bei feiner Taufe durdh 
fein Selbjtzeugnis offenbart hat, fehen midten, wie Sohannes fie gefehen 
bat! Lat uns rithmen: 2 Ror. 5,21; Rim. 10,4. Gott fei ewig Lob 
und Danf, dak BEjus unfere Geredhtigfeit ijt! Yer. 23, 6. 

Wuch wenn SEfus nur von fich felbjt zeugte, mare fein Zeugnis 
foabr; denn er ijt die Wahrheit felbjt, Joh. 14,6. Wber bei der Taufe 
SEfu wird gerade auch durd) das Zeugni3 de3 Vaters und de3 Heiligen 
Geijftes feine gittlide Heilandsherrlidfeit offenbar. 


2 


a. Das Beugnis de3 Vater3, V. 16.17. C3 gefdah etwas iiberaus 
Wunderbares. Das HimmelSgewslbe Hffnete fich, wurde gerriffen, tie 
mit einem Meffer gerfdnitten, Marf.1,10. Der Vater rief in felbjt- 
eigener Perjon herab: ,,Dies ift mein Lieber Sohn” uftv. Go hat denn 
Gott der Vater feinem Sohn bei fener Taufe cin herrlides Beugnis bom 
Himmel ausgeftellt. Er fagt von diefem Sohn: gleiden Wefens mit 
mir, Hebr. 1,5; Pj.2,7. Beh habe ein herglides Wohlgefallen an ihm, 
gerade aud) dDarum, teil er fiir die Menjfden alle Gerechtigfeit erfiillt. 
SEfus, eins mit dem Vater, Yoh. 10,30, hat Madht genug, das Gefeb 
gu erfiillen; feine GefebeSerfiillung gilt fiir alle, ijt eine ewige Ge- 
rechtigfeit. 

b. Wudh der Heilige Geift, der Geift der Herrlidfeit, 1 Petr. 4, 14, 
lagt fich, wenn aud) nidjt oren, fo doch feben, VB. 16b; Vuk. 3, 22; 

















SPs Stain tht NR SIS ee OA ARB NS WR 

















Predigtentiwiirfe iiber die Thomafius-Coangelienreihe 41 


Soh. 1,34. Nicht als ob VEfus den Geijt nicht fdon vorher gehabt 
hatte; aber bei dem Wntritt feines offentlidjen Wmts twollte der Heilige 
Geijt ifm noch ein befonderes Beugnis geben, dak er auf ihm rube als 
der Geift der Gnade und der Kraft, Pj. 45,8; Fef. 11,2; 42,1. 

Von den Viingern lefen wir: ,,Sie glaubten an ihn”, als BEfus 
ihnen feine Herrlicfeit auf der Hochgeit zu Rana offenbarte. Wieviel 
mehr Urjade haben wir nicht angeficdts diefer Offenbarung bei feiner 
Taufe gu glauben, dap er in der Tat unjer gottlider Heiland ijt. Wie 
follten twir dann aber nicht auch gern von unferm gittliden Seiland 
geugen, tie Sohannes e3 getan hat, Soh. 1,36! Webe allen, die diefen 
unjern herrlicen Geiland veradten! Aber wohl allen, die auf ihn 
trauen und in ihm Geredtigfcit und Gottes Wobhlgefallen finden! 
Pj. 2, 12. %. UT. Rojfadte 


Grfter Sonntag nad Cpiphanias 
§oh. 1, 35—51 

Wir blicen heute guritce auf eine Reihe von herrliden Fejttagen, 
Weihnadhten und Neujahr. Da gab e3 jchine Gottesdienjte, in denen 
un3 Troft gejpendet tourde und uns auch die ndtige Ptahnung zuteil 
wurde. Cin hohes Fejt der Kirche, das in diefe Beit fallt, wird dabei oft 
nicht beachtet: das Cpiphaniasfeft. Das Cvangelium fir Cpiphanias ijt 
die Gedichte bon den Weifen aus dem Morgenlande. Dieje Gefchichte 
zeigt, dak auch die Heiden Anteil am Heiland haben follen. Das 
Epiphaniasfeft ijt eigentlich ein Mijfionsfeft. Wich der heutige Text 

fordert un$ auf, Miffion gu treiben. Wir betradten, 


Wie Seelen fiir sen Himmel gewonnen werden 
1. Chrijtus giceht Menfdenfeelen gu fig 
2. Durd das Befenntnis der Chriften merden 
Menfden fiir YEfum gewonnen 
3. Chriften fuden die Gitnder, um fie gu JEju 
gu bringen 
1 
Unfer Text berichtet eine Begebenheit aus der Beit, da Bohannes 
am Jordan taufte. JCjus fam aud dabin, und Yohannes befannie: 
B. 29. 34. 36. Da folgten swe Finger Yohanni3 JCju nah. Bu 
diefen fprach JCjus: KRommt — folgt mir nach! Und fie blieben bei 
ifm. %.43 fpridt BCfus gu Philippus: , Folge mir nach!“ Spater 
fpridt SEjus gu Nathanael: BV. 47, und diefer fragt: ,Woher fennejt 
du mid?” WAus YEju Antwort erfennen wir, dak er fchon vorber fiir 
Nathanaels Seele geforgt hatte. 
Hieraus fehen twir, wie SEfus fiir Seelen fjorgt und Menjdjen gu 
fich gieht. Fir die Seelen der Menfdhen ijt fchon von Cwigfeit durdh 
BEfum geforgt worden: 2 Tim. 1,9; Eph. 1,5. Fiir alle Menfdjen ift 
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BEfus geftorben, Gal. 4,4.5; Yoh. 3,16; Sef. 53,4—7; 2 Kor. 5, 21; 
Joh. 1,29 ufiw. Wie oft zeigt fich SCju Gorge fiir die Seelen der Mten- 
jen: Gefprad mit Nifodemus, Yoh. 3; mit der Samariterin am 
Brunnen, Yoh. 4; mit Zachaus, Luf. 19. 

Was bedeutet das fiir uns? JEjus forgt auch jebt fiir unfere 
Seelen. Nicht nur vertritt er un3 bor Gottes Thron, 1 Joh. 2,1, fon- 
dern er gicht auch unjere Geelen gu fic, Joh. 12,32. Oft merft e3 der 
Menjch gar nicht, dak VEjus ihn zu fich gieht. Cr hort eine Predigt, die 
ihn anjpricdt; er denft jpater dariiber nach und fommt zu rechter Siin-z 
denerfenntni3 und gum Glauben. JBEfus hat ihn gu fich gegogen. Cin 
anbderer Viegt franf danieder. Cin Befannter bittet den Pajtor, den 
Kranfen gu bejuden. Die Seele wird gewonnen. YEfus hat fie durch 
fein Wort gu fich gegzogen. 

Wie trojtlich ijt diejfe Wahrheit auch fiir folde Chrijten, die Kinder, 
Gejdhwijter uj. haben, die noch auf dem Weg der Siinde wandern! Wie 
oft hat Chriftus jolde fdeinbar unretibar BVerlornen auf das Gebet 
feiner Chrijten hin tie einen Brand aus dem Feuer gerettet! Wir 
twollen nicht vergefjen, ifm die Geelen aller, die ihn nod) nicht fennen, 
im Gebet vorzutragen. 

2 

WZ Johannes taufte, famen viele zu ihm, unter ihnen auch SCjus, 
Der Damals dem Bolfe noch unbefannt war. Johannes legte ein herrz 
lides Befenntnis ab, B.36; vgl. 29—34, infolgedefien fic viele feiner 
Nachfolger zu FEju hielten. Co werden nod heute durch das Befennt- 
ni3 der Chrijten Seelen fir Chrijftum gewonnen. Wie oft haben wir zu 
foldjem BVefenntni3 Gelegenheit! Bei unferer Berufsarbeit, auf Reifen, 
im gefelljdaftliden BVerfehr, itberall finden fic) Gelegenheiten, JEfum gu 
befennen. Das foll aber auch ein Befenntnis fein, twodurd wirklich die 
menfdjlide Hilflojigfeit und de3 Heilandes Gnade zum Ausdrucf fommt. 

Da jagt wohl mander: ,Da3 fann id nicht. Das ift mir nicht 
gegeben.” Gin anbderer fiirdtet, dak Streit entitehen midte, dak man 
ibn berlacen twwerde. Da wolle er Lieber fchweigen. Das ijt in Wirklid- 
feit cine Vernachlajfigung unjerer heiligen Pflidt, die Gott nicht unge- 
ftrajft lajjen wird, Matth. 10, 32. 33. 


3 

Wir follen noc mehr tun — wir follen auch Seelen fiir GEfum 
fudjen, @.40.41.44—46. Wie eifrig find doch diefe Yiinger, Seelen 
fiir SEfu Reich gu getwinnen! Gie fafjen fich nicht leicht entmutigen, 
B.46. Go follen alle Chriften trok aller Hinderniffe, trob allen Wider 
ftands, aller Uniwilligfeit, allen Miperfolges in ihrem Cifer nicht er- 
falten. Wenn wir twirflid glauben, dag auger SEfu fein Heil ijt, wenn 
wir wirflich dDanfbar jind, dDaB wir zum Glauben an ihn gefommen find, 
twie fonnen tir da rubig gufehen, dak Seelen in die Gille fahren, die tir 
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Hatten retten fonnen? Wie follte da unfer Cifer, verforne Seelen BCfu 
gugufiihren, je erfalten fonnen? 

So twerden Seelen fiir JEfum getwonnen: durch die treue Heilands- 
liebe YEfu, durch unfjer Vefenntnis, durd unfer perfonlides Mijfio- 
nieren. Danfen wir Gott, dag er un3 gum Glauben gebracht hat, und 
eriveijen twir unjern Danf damit, dak wir aud) im Cifer fiir die Mijfion 
unjerm Oeiland immer ahnlicer werden! &. MiedDner 


Zweiter Sonntag nad) Cpiphanias 
Quf. 4, 16—22 


SEjus fam gen Nazareth, ,,da er ergogen twar”. ,, Mach feiner Ge-z 
twohnbheit” ging er am Gabbattag in die Schule und predigte. Bgl. 
Matth. 138,55; Boh. 7,46. Seine Worte felfelten, madten einen ge- 
waltigen Cindrud. Ja, folch eine Predigt hatten fie noch nie gehirt. 

Wir haben noch viel mehr Grund, beim Hiren der Worte FEju 
ausgurufen: Welch hold{jelige Worte! Denn wir haben e3 heute vor 
Augen, da diefe Worte mehr Segen gejtiftet haben als alle Schriften der 
Gelehrten, ja mehr als alles Geld uf. 


Die holdfeligen Worte, die damals gu Nazareth aus FEiu Munde 
gefommen find 

1. Goldfelig find diefe Worte, meil fie aus 
reiner Quelle gefloffen find. 

a. Sie fommen namic) aus JCfu reinem Herzen. 

Die Worte der Menfdjen flieken nur gu oft aus falfdem Herzen. 
Wie freundlid) hat Laban mit Yafob geredet, aber wie fdhandlich hat er 
ifn immer und immer fwieder Hintergangen! Wtan denfe an Gaul, 
1 Gam. 18,17; Judas, Matth. 26,49; die Yuden, Matth. 22, 16—18. 
DeStwegen: Matth. 23,28. Wie oft moigen die Leute gu Nagareth auch 
folche Worte aus unreiner Quelle gehort haben! 

Wher jest haben fie de3 HErrn BEfu holdfeligqe Worte gebhort. 
Die famen aus reinem, treuem Gergen. Mie hat jemand e3 mit den 
armen Menjden fo gut gemeint wie der HErr FCjus. Er hat fic) gerade 
der Armen und VerjtogRenen angenommen. Rein Giinder war fo verz 
adtet, Dak BEfus fic) bon ihm abgetwandt hatte, Yoh. 6,37. Ya, die 
Worte FEfu find holdjelige Worte, weil fie aus einem Hergen fliefen, 
bas voll ift bon Liebe und Treue. 

b. Nun ijt e3 ja wabhr, dah felbft einer, der e3 gut mit uns meint, 
un3 dod) irrefithren fann, wenn er felbft nicht die Wahrheit fennt, wenn 
er felbjt im Sunfeln tappt. Bei dem HErrn YEfu aber twar das auds- 
gefdloffen. Cr hat den Leuten die Worte des Propheten Yefaja vor- 
gehalten. €3 find Gotte3 Worte, die aus dem Mtunde de3 etwigen Gottes- 
fohnes fliegen. Gott fann nidt liigen, er betriigt un nidt, und er fann 
nidtirren. Was elfen alle fhinen Worte, was helfen alle hobhen, 
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vielverfpredenden Reden, wenn alles auf Brrtum berubt, alles cin 
falfcer Wahn und Sdhwarmerei ijt? SCfu Worte find Gottes Worte. 
SEju Worte find guverlafjig; fie haben nod nie einen Menjfejen 
betrogen. Gie fommen aus dem Herzen deffen, der fich felbjt fiir uns 
am Kreuz geopfert hat und der die Wahrheit felbjt ijt, Joh. 14, 6. 
Von diejem Worte fonnen wir mit Freuden fingen: Lied 173, 2. 


2. GSoldfelig find diefe Worte aber aud ibres 
foftliden Jnbhalt3 megen. 

Das war e3 gerade, twas den Bubdrern das Zeugnis abnotigte, da 
e3 holbdjelige Worte feien. Und twas war nun der Ynbalt diefer feiner 
Predigt? Nicht Gefeb, fondern das herrlice Evangelium. 

&s ijt gang verfehrt, gu meinen, daB im Alten Teftament nur 
Gejeb gepredigt werde. Gefebe find im Alten Teftament enthalten, 
aber aud) dDamals find die Menjejen nicht durch3 Gefeb felig getworden, 
fondern durd3 Evangelium, 1 Moj.3,15; Rim. 4,1—25. Cin gang 
herborragender CbangeliumSprediger war efaja, ,der Cvangelijt des 
Alten Teftament3”. Tert, V.17—19. Das find alles Ausdriice, die 
un8 da8 groke Elend der Menfden vor Augen ftellen. Die Menjfejen 
find arm, banfrott; jie haben den grofkten Reidtum, dad Chenbild Gottes, 
verloren; durch die Siinde find fie alle in die Hande de3 Hhollifaen Mor- 
ders, dDeS Teufels, gefallen. Anjtatt de3 reinen Hergens haben fie —; 
anjtatt da fie an Geele und Leib gefund und beil maren, find fie —. 
Sef. 1,5.6. Dagu find fie noch fo blind, dak fie das gar nidt erfennen. 
Sa, die find am allerjchlimmiten dran, die da meinen, e3 ftehe wohl mit 
ibnen. Bu diefen jpridt der HErr: Offenb. 3,17. Die Menfden wollen 
fich felbjt elfen, aber gugeiten fommt iiber fie doc) eine namenlofe Ungft; 
fie fiihlen etivas bon ihrer eigenen GHilflofigfeit. 

DeStwegen fieht man aud, wie fie nad allerhand toridten Mitteln 
greifen, um fic) gu retten. Der eine ftiirgt fich in allerleit after, ein 
anbderer tritt auf Den Weg de3 Verderben3, wiederum andere laufen in3 
RKlofter oder zermartern fich felbjt, und bet vielen fommt e3 endlich 3u 
dem fdeubliditen Verbredjen, Totfdlag und Selbjtmord. Andere twie- 
derum berlieren gang und gar den Verftand ujiv. Der Menfdh fann fid 
felbft nicht Helfen. Gott aber hat fich feiner erbarmt und den Menfden 
einen Retter verheifen, gefandt, gegeben. Won diefem Retter fpricdt der 
Rrophet Sejaja, und die holdjeligen Worte FEju beftehen gerade darin, 
Dak er feinen Zubdrern diefen Retter zeigt: ,Geute ijt diefe Schrift er- 
fillet bor euren Obren.” Er felbjt ift ja der Retter, der himmlifde Argt, 
das Licht der Welt, vor dem Vergweiflung, Hoffnungslofigkcit und Nie=- 
dergefdlagenheit fliehen und Glaube, froblide Hoffnung, Mut in das 
MenfdHenherg eingieht. Welch holdfelige Worte find das! (Hier ftreice 
man die Herrlichfeit de3 Siinderheilands heraus. Crflarung de3 aiweiten 
ArtifelS. Yoh. 3,16 und 1 Yoh. 1, 7.) 

Sirwahr, holdfelige Worte! Cs gibt gar nichts Herrliceres. 
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Diefe holdfeligen Worte find nun nicht dagu da, dak man fie nur 
anftaunt. Sein; aus ihnen fchopfen wir die Vergebung und Seligfeit. 
Diefe Worte ergahlen uns nicht nur von diefen Giitern; nein, fie jchenfen 
fie un3. Wer fie freilich nur anbdrt als eine interefjante Gefdhichte, die 
un fonjt nicht weiter angeht, dem niiben fie nichts. Golde gab e3 da- 
mals auch in Nazareth; die ftieBen fic) an der armen WAbfunft de3 HErrn. 
Wher viele der armijten find durd feine Worte reich und felig geworden. 
Wir follen, jeder fiir fich, aus diefen Holdfeligen Worten taglich unjer 
Heil fchipfen. Lied 169, 6. Martin S Sommer 


Dritter Sonntag nad) Epiphanias 
Matt}. 11, 25—30 
Qn der Schrift wird de Hfteren die Offenbarung der Schipferherr- 
lichfeit Gottes, Pf. 139; Offenb. 4,11, und der Gnade Gottes gepriefen, 
Eph. 1, 3—14; 1 Petr. 1,3f. Yn unferm heutigen Tert bridt der Sohn 
Gottes felber in einen Lobpreis de3 Ratichluffes Gottes gu unferer 
GSeligfeit aus. Wir haben alle Urfache, in diefen Lobpreis einguftimmen. 


Mit unferm Heiland preifen wir Gott, dafB er und feinen Crldfungs- 
ratidlufs geofferbart hat 


1. ©8 ift eine Offenbarung, die alles menfaglide 
Denfen iiberfteigt 

2. CS ift eine Offenbarung, die aud das Eleinjte 
Rind faffen fann 

3. €3 tft eine Offenbarung, die uns Rube gibt 
fiir unfere Geelen 


1 

Das Wort , folhes”, B. 25, geht nah dem Zufammenbhang auf 
den Ratjchlug Gottes gur Crlojung, den Chrijtus im Evangelium offenz 
barte und berfiindigte, Matth. 9,35; 11,1, gu deffen Verkiindigung er 
Sohannes, 11, 7—15, und feine Yiinger gefandt hatte, Matth. 10, der 
aber bon den meiften Juden fchnodde veradhtet wurde, 11, 16—24. 

Die Offenbarung diefes Ratidluffes macht uns befannt mit unz 
ergriindliden Gebheimniffen: mit der Crfenntnid de3 Vaters und des 
Sohnes, V.27. Das Wort éniyvwors begeichnet eine genaue, wahrheit3- 
gemage Erfenntnis, wie fie Dem Menfden von Natur unmiglid ift, 
Yoh. 1, 18. Diefe Offenbarung iiberjteigt alles menfdlide Denfen. 
Welch unergriindliche Tiefen tun fich auf in dem, was die Schrift itber 
das Wefen und die Cigenjdhajften Gottes fagt, iiber die Ratjchlitffe Gottes, 
die er gefakt hat, weil e3 aljfo woblgefallig getwejen ijt bor ihm, B. 26, 
bor allem im Ratfchlup der Erldjung! Werftehft du, dak einem armen 
Menjchenfinde alle Dinge iibergeben find, VB. 272 Werftehjt du das Ge- 
heimni3 der perfinliden Vereinigung in Zef. 9,6; Apoft.3,15 ufiw.? 
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Verjtehft du das Geheimnis in Yoh. 3,16, das Geheimnis der Gez- 
rechtigfeit Gotte3, der gerecht bleibt, felbft obwohl das BV. 21—24 Ge- 
fagte wabr ijt? Smmer wieder miifjen wir befennen: Rom. 11, 33—36. 
Shm fet Chre in Cwigfeit fiir die Offenbarung folder gittlicen Ge- 
heimniffe! 
2 

Diefe Geheimnijje Gottes find in einer Weife offenbart, dak auch 
der Cinfaltigite fie vberftehen fann. Man fithre dies aus. Wie flar ijt 
gum Beifpiel VB. 27; Joh. 3,16; 1 Yoh. 1,7. Man braucht die Worte 
nur angunehmen, tie fie auten, um 3u fwiffen, was fie befagen. Darum 
preijt Der Sohn — und wir mit ibm — den Vater, dak er diefe Geheim- 
nifje, bon denen fein Menjch etivas wiffen fonnte, in fo flarer, cinfacher 
Sprache offenbart hat. Wir wollen fie einfach annehmen, ohne an ibnen 
herumgudeuteln. Sobald man anfangt, mit feiner flug fein wollenden 
Vernunft die} Geheimnis zu ergriinden, fteht man in Gefahr, die ganze 
Offenbarung gu verlieren; denn ter fich auf cigene Weisheit und Kiugz 
heit berlagt, wird nie zu der Crfenntnis fommen, die dem Unmiindigen, 
der eben Chrijtus fiir fich reden lat und fich auf Chrijti Wort verlagt, fo 
leicht fallt. Breijen wir Gott fiir die Tatjade BV. 25. 


3 

B.28—30. Cine berrlide BVerheifung. Bm Zujammenhang ijt 
von allerlet leibliden und geiftliden Noten dic Rede. Und alle, die 
miibfjelig und beladen find, follen Crquicung finden, einerlei mit twelder 
Lajt fie befdhiwert find, gu weldhem Volk fie gehoren. Crquidung, Rube, 
das heipt, Vergebung der Sitnden, Leben und Seligfeit. Das Wort Er- 
quidung bedeutet eine folde Crquidung, wodurd man zu Kraften fommt 
und da tun fann, wwozu man in der Welt ift, Gott und feinem Nachiten 
gu dienen. Go ift Chrifti Joo fanft und feine aft leidGt, BV. 30; 1 Fob. 
5,3. Gr gibt ja felbjt die Kraft und den Willen und hat grofe Geduld 
mit unferer Schwadhheit. Der fanftmiitige und demiitige Heiland erhebt 
fich nicht ftolg itber unS und twenbdet fich nicht berachtlich bon uns ab, 
wenn twir nicht gleich vollfommen find, Oebr. 4,15. GSehlieblic) fchentt 
er un die etvige Rube. Kommen wir gu ihm; preifen wir ihn; folgen 
wir feiner Mahnung B. 29! Th. Lati{ a 


Vierter Sonntag nad) Cpiphanias 

$oh. 8, 12—18 
Xn der Epiphaniagszeit wollen wir recht gewiR werden, daB FEfus 
Gottes Sohn und der Welt Heiland ift. Dagu dienen die Wunder des 
$Exrrn, bor allen Dingen aber Chrifti Selbjtzeugni3. Chrijtus weift uns 
Daher immer twieder auf fein Wort und Beugni3, Yoh. 5, 24. 46. 47. 
Der ift felig, der Chrifti Selbftzeugnis annimmt, Yoh. 6, 68.69; 10, 27. 
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Warum wir das Selbjtzengnis Chrijti mit Freunden annehmen 

1. Beil fein Snhalt iiberaus herrligf ift. 

a. Die Welt liegt in fchrectlider Finjterni3 trog ibres Prabhlens von 
groper Erfenntni3. a. Der natiirlide Menjdh ijt ohne Gott und dabher 
in tieffter Blindheit. Cr hat feine Whnung von dem gnadigen Gott. Er 
tweif nichts bon dem Leben de3 Licht3, nod) fann er den Weg gu diejem 
finden. Der Fiirft der Finfternis tyrannifiert feinen Willen, Cph. 2, 2.3. 
Daher fann er gar nicht anders alZ in fehreclider Finjterni3 einher- 
tappen. Und da3 Ende der geiftlicken Blindheit ijt die Nacht der etwigen 
Verdammnis, Pj. 49,20; Matth. 22,138. So ftand e3 um die Yuden. 
Gie Hatten die Weisfagungen von dem Licht, folgten aber den talmudi- 
fejen Erflarungen, die von einer rein fleijehlicen Hoffnung traumten. 
Von Natur ijt jeder Menfdh in diefer fleijdlicen Finjternis. — b. Diefe 
Finjternis ijt fo fdreclid, dak der natiirlide Menjch nicht einmal er- 
fennt, wie traurig und hoffnungslos fein Zuftand ift. Ya, er liebt die 
greuliche Finfternis, Joh. 3,19. Bn ihm ijt nicht cin Finflein Krajt, 
Dap ex jich aus diefer Finjternis befreien finnte. 

b. Qn die} Mitternacht3dunfel fdhallt das Selbjtgeugnis Chrifti 
hinein ,, Sch bin das Licht der Welt”. a. Kontert: Laubbiittenfejt und die 
Beremonie, dag am lebten Tage des Fejtes der Tempelpla’ erleuchtet 
wurde. — Die Weisfagungen, 3.B. Fef.9,2, jind in Chrijto erfirllt, 
Matth.4,16. Chrijtus ijt das Licht, aber nicht in der Weife, dap er e3 
den Menfden nur moglicd) machte, den Weg felbjt zu fuchen und Zu 
finden, fondern jo, Daf er jelbft al3 die rechte Lidtjaule uns ins Gelobte 
Land fiihrt. Cr ijt Licht und Leben gu gleicher Beit, Jef. 42, 6.7; 49, 6; 
Mal. 4,2; Joh. 1,4; Vuf. 2,32. Er ijt die Gnadenjonne. — b. Ju 
Chrijto jehen und haben wir das Licht der etwigen Gnade Gottes. Wer 
diefem Lichte folgt, Hat geijtlides Leben, Vergebung der GSiinde ujiv. 
Sein erleuchteter Verjtand erfennt Gottes qnadigen Willen, fieht nun 
mit Hellen Wugen die iiberjchivenglide Liebe, die fich jelbjt fiir ihn gegeben 
hat, und ergreift diefe Liebe. Bn feinem Herzen ijt nun das Licht. Be- 
freit aus dem dunflen Rerfer ecigencr Werfgeredhtigfeit, wandelt er im 
Licht und in der Freiheit der Kinder Gottes, 1 Yoh. 1,7. Endlich wird 
er das Licht des etwigen Lebens in jeinem vollen Glange fehen und ge-z 
nicBen, Dan. 2,22; Rol. 1,12; Pj. 36, 9.10; 1 Tim. 6, 16. 

Das ijt der Ynhalt des Selbjtzeugnijjes Chrijti. Wie herrlich! 
Sollten tir e3 nicht mit Freuden annehmen und daran fejthalten? Ge- 
rade un3 Seiden bringt e3 Licht und Leben. Aber Satan twill uns diefe 
ereude nicht ginnen. Darum flijtert er un3 zu: Kann diefer YEfus 
wirklich Das Licht fein? Dit diefes Selbjtzeugnis guverlajfig? Ya, und 
aivar DdDeStwegen, 

2.Weil es jo felfenfett gewif tft. 

a. Die Welt nimmt e3 nicht an, B.13. Weil fie e3 in irdifder 
Weisheit weit gebracht hat, glaubt fie, auch im Geiftlichen geniigend Licht 
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gu befiben. Weil fie rein menfdlich ricdtet, BV. 15, erfennt fie weder ihre 
eigene Finjternis noch das rechte Licht. Darum veriwirft fie Chrifti 
Selbjtzeugni3. Go machten e$ die Quden. Faule Entfhuldigungen. 
Mutwilliges Veriverfen. 

b. Das Selbjtzeugnis Chrifti ijt unbedingt guverlajfig und abfolut 
entfdeidend. a. Sm gewshnlichen Leben fann man ein Selbjtzeugnis in 
Srage giehen. Das darf man aber nicht bei Chrijti Beugni3, BV. 14; 
denn er ijt Der wahre und wahrhajftige Gott. Chrijtus hat feine Gottheit 
villig betwiefen. Wer fein Beugnis nicht annimmt, ftraft Gott Liigen. 
Die etwige Wahrheit ruft un3 gu: ,, Jd bin das Lidt.” Das wollen tir 
annehmen; daran wollen wir fefthalten, wenn der Teufel uns mit Biwei- 
feln gujebt. b. Wher damit tir um fo fefter werden, begeugt auch der 
Vater diefelbe Wahrheit. Chrifti Zeugnis ruht auf ,aiweier Menjden 
Beugnis”, VB. 16—18. Sn unferm Beitalter, wo unfere ganze Denf- 
wcije nur mit betwiefenen Tatfachen operieren twill, wo die chrijftlice 
Jteligion oft als eine auf fubjeftiven Crfahrungen gegritndete Theorie 
verjchrien wird, toollen tir und feft und immer fejter an das Selbftzeug- 


were 


men. e. ©. Mayer 


didi 





Intersynodical Documents 





To let the pages of this journal serve as repository for important 
documents, we herewith reprint: 1. The report of the Missouri Synod 
Committee on Lutheran Union, including the Declaration of the Amer- 
ican Lutheran Church Representatives; 2. The report of Committee 
No.16 of the Missouri Synod convention (St.Louis, June, 1938) with 
respect to the above-mentioned report and the action of Synod; 3. The 
resolutions of the American Lutheran Church passed at Sandusky, Ohio, 
touching the union question; 4. The resolution of the United Lutheran 
Church of America pertaining to this subject. 


1. Report of the Missouri Synod Committee 
on Lutheran Union 


The Committee on Lutheran Union herewith respectfully submits 
its report. 

Your Committee held six meetings with the representatives of the 
honorable American Lutheran Church, Dr.C.C.Hein, the President of 
the A.L.C., recently deceased (whose place was taken by his successor, 
Dr. E. Poppen), Dr. M.Reu, Dr. P.H. Buehring, Rev. J. Lehmann, Rev. K. 
Hoessel, and Rev. A.G. Bergener. In these meetings chiefly the Minne- 
apolis Theses and the Brief Statement of the Missouri Synod were 
thoroughly discussed. As the result of these discussions the represen- 
tatives of the American Lutheran Church now present the following 
statement, to understand which it will be necessary to compare the 
Brief Statement of our Synod. 
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Declaration of the Representatives of the American Lutheran Church 


Having carefully discussed with representatives of the honorable 
Synod of Missouri, in a number of meetings, and on the basis of the 
Minneapolis Theses, the Chicago Theses, and the Brief Statement of the 
Doctrinal Position of the Missouri Synod, the points of doctrine that 
have been in controversy between us or concerning which a suspicion 
of departure from the true doctrine had arisen, we now summarize what 
according to our conviction is the result of our deliberations in the 
following statements: 


I. SCRIPTURE AND INSPIRATION 

a. The Bible (that is, the canonical books of the Old and New Testa- 
ments) is the Word of God, His permanent revelation, aside from which, 
until Christ’s return in glory, no other is to be expected. 

b. The Bible consists of a number of separate books, written at 
various times, on various occasions, and for various purposes. Their 
authors were living, thinking personalities, each endowed by the Creator 
with an individuality of his own and each having his peculiar style, his 
own manner of presentation, using at times even various sources at hand, 
Num. 21:14; Josh. 10:13; Luke 1:1-4. Nevertheless by virtue of inspira- 
tion, i. e., the unique operation of the Holy Spirit, 2 Tim. 3:16; 2 Pet. 1:21, 
by which He supplied to the holy writers contents and the fitting word, 
1 Cor. 2:12, 13, the separate books of the Bible constitute an organic whole 
without contradiction and error, John 10:35, and are rightly called the 
Word of God. 

c. Since the Bible is the Word of God, it is the only source, rule, 
and norm for faith and life and the ever fresh and inexhaustible fountain 
of all comfort, strength, wisdom, and guidance, a means of grace, for 
mankind, John 5:39; Rom. 1:16. 


Il. UNIVERSAL PLAN OF SALVATION, PREDESTINATION, AND CONVERSION 


A. We confess that there is an eternal divine plan of salvation 
according to which God before the beginning of time resolved to prepare 
salvation for all through Christ, Acts 2:23; 4:28; 1 Pet. 1:20; cf. 2 Cor. 
5:18, and to communicate the salvation prepared for all mankind to all 
men through Word and Sacrament, Luke 14:16-24; Matt. 11:28; John 
12:32; 1 Tim. 2:4-7. To this end it is His purpose by His Word to work 
in all men true repentance and creatively to produce saving faith in 
them, 2 Cor. 4:6; Eph. 2:10; 1 Pet. 1:23, not irresistibly but in all cases 
with the same seriousness and the same power, Luke 14:23; Is. 55:10, 11. 
To this end He also purposes to justify those who have come to faith, 
to preserve them in faith, and finally to glorify them, 1Cor.2:7; 1 Pet. 
1:5; which, however, does not exclude, but rather includes, that those 
who have come to faith must at all times work out their own salvation 
with fear and trembling, Phil. 2:12; Heb. 3:14; Col.1:23. To this universal 
plan of salvation, revealed in Christ and proclaimed in the Scriptures, 
all Christians must adhere. 


B. We confess that in addition there is an eternal election, or eternal 
purpose, of God, according to which we declare with Paul that the fact 
that we have come to faith and will finally be saved is due to nothing 
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whatever in ourselves nor to anything whatsoever that we have done 
or not done, omitted or not omitted, with natural powers or with so-called 
“powers of grace bestowed upon us,” here in this life, but solely and 
alone to this eternal election, or eternal purpose, of God, 2Tim.1:9; Eph. 
1:3-6; Rom. 8:28-30. 

C. Concerning the relationship of the universal plan of salvation and 
the eternal election to each other we declare the following: 

1. Only when both are maintained with equal emphasis, will the 
full Scripture truth be expressed. 

2. According to Scripture the eternal election took place solely by 
grace, for Christ’s sake, and by way of the universal order of salvation, 
and it is carried out in time in the same manner. 

3. When Scripture speaks of this eternal election, it, as a rule, takes 
its position in time, after men have come to faith, and in presenting this 
doctrine, Scripture addresses itself only to believers. 


4. Whenever Paul speaks of eternal election, he does so with a 
feeling of unspeakable gratitude for the grace experienced or for the 
purpose of consoling believers in all manner of tribulation, but in no 
case implying that God had considered him and the rest of the believers 
better than the others and had elected them unto faith on that account 
or that his election is due to a grace of God that exists exclusively for 
the elect. 

5. The eternal election of the believers unto sonship is not founded 
upon a second, different will of grace but upon the identical universal 
will which God earnestly entertains regarding all men. 

6. Beyond these truths Scripture teaches nothing concerning the 
relation of the universal plan of salvation to the eternal election. For 
that reason all attempts to combine the two and thus to explain why 
some come to faith and salvation and others do not are human construc- 
tions, which should be avoided. As such a well-intended but never- 
theless human construction we consider the statement of the old dog- 
maticians, made under peculiar circumstances, when they said that the 
eternal predestination took place intuitu fidei. It is true, if the term 
“election in view of persevering faith (intuitu fidei finalis)” is interpreted 
in this manner only, that God has decreed from eternity to give on 
Judgment Day — for the sake of the merits of Christ imputed to them — 
the crown of glory to those whom He Himself by His grace has brought 
to faith and has kept in faith unto the end, then such an interpretation 
expresses indeed a truth clearly revealed in Scripture. It is also true 
that the Scripture doctrine of election includes as the final step the 
glorification of the elect. But Scripture and the Confessions do not say 
that the eternal election, or predestination unto the adoption of children, 
took place in view of faith. Hence, for the sake of clarity in doctrinal 
presentation this terminology should be avoided. 


lil. THE CHURCH 


In connection with the doctrine of the Church the question debated 
was whether it is permissible to speak of a visible side of the Church 
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when defining its essence. We declare that to do so is not a false doc- 
trine if by this visible side nothing else is meant than the use of the 
means of grace. 
IV. THE OFFICE OF THE PUBLIC ADMINISTRATION 
OF THE MEANS OF GRACE 

The office of the public administration of the means of grace is a 
divine institution. The power to forgive or retain sins, to preach the 
Law and the Gospel, has been committed by Christ not to an individual 
person, as Peter and his so-called successors, nor only to the twelve 
apostles nor to a special order, but to all Christians, Matt. 16:19; 18:18; 
John 20:19, 20; to be compared with Luke 24:33-36. In order to have one 
in its midst who exercises this power publicly, in its name and by its 
order, the Christian congregation calls a capable person. By the call 
the congregation erects the office of the public administration of the 
means of grace in its midst. Ordination is the confirmation of the call; 
it is not a divine but a commendable human ordinance. 


V. THE DOCTRINE OF SUNDAY 
That which is contained on this point in the Brief Statement of the 
Doctrinal Position of the Missouri Synod is publica doctrina among us. 


VI. THE DOCTRINE CONCERNING THE LAST THINGS 
A. In General 


When considering the question concerning the Antichrist, the future 
conversion of Israel, the resurrection of the martyrs, and the millennial 
reign of Christ, the fact must not be overlooked that we are dealing 
here with the correct understanding of prophecy and fulfilment, that 
this understanding is not always easy, and that even in the days of 
Christ the believers had an entirely different conception of the fulfil- 
ment of Old Testament prophecy in many points than actually occurred 
but that nevertheless the fulfilment coincided exactly with the prophecy. 
We are certain that the same will be the case with respect to the New 
Testament prophecy. Not only will the great events which even now 
stand out clearly and unmistakably in the prophecy of Jesus and His 
apostles —the return of Christ, the resurrection of the dead, the final 
Judgment, the passing away of the old world and the creation of the 
new heaven and the new earth, the twofold termination of all history 
in eternal life or eternal damnation—find their realization, but even 
the individual details will be fulfilled, though the latter perhaps in a 
manner entirely different from that which some of the faithful expect 
on the basis of their understanding of Scripture. However, since all 
New Testament revelation constitutes a unity, nothing should be taught 
concerning the subjects named in our introductory sentence that would 
involve a negation of the following truths: 

1. That as Christians we must at all times be ready for the return 
of Christ; 

2. That as Christians we are bound, until the return of Christ, to the 
use of the means of grace and to the way of salvation revealed in 
the Gospel; 
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3. That the Church on earth, until the return of Christ, will continue 
to be a kingdom of the cross. 

B. In particular we confess the following: 

1. In regard to the Antichrist we accept the historical judgment of 
Luther in the Smalcald Articles (Part II, Art. IV:10) that the Pope is the 
very Antichrist (German: “der rechte Endechrist oder Widerchrist”), 
because among all the antichristian manifestations in the history of the 
world and the Church that lie behind us in the past there is none that 
fits the description given in 2 Thess. 2 better than the Papacy, particularly 
since the denial of the fundamental article of the Scripture on the part of 
the Papacy, viz., the justification of the sinner by grace alone, for Christ’s 
sake alone, by faith alone, constitutes the worst perversion imaginable 
of the very essence of Christianity and inevitably carries with it the 
dissolution of every God-pleasing moral world-order. 

The answer to the question whether in the future that is still before 
us, prior to the return of Christ, a special unfolding and personal concen- 
tration of the antichristian power already present now and thus a still 
more comprehensive fulfilment of 2 Thess.2 may occur, we leave to the 
Lord and Ruler of the Church and world history. 

2. With reference to the question concerning the conversion of Israel, 
which some find indicated especially in Rom. 11:25, 26, we declare with 
Dr. Walther that to assume such a conversion “must not be regarded as 
a cause for division” (Milwaukee-Kolloquium, p. 156). 

3. With reference to the assumption of a physical resurrection of the 
martyrs, which some find indicated in Rev. 20:4, we declare that we are 
not ready to deny church-fellowship to any one who holds this view, 
merely on that account, since we cannot consider the argument that this 
assumption violates the analogy of Scripture as cogent (cf. Matt. 27:52, 53) 
and since the representatives of this opinion do not assume a rule of the 
martyrs here on earth but hold that they go directly to heaven and rule 
there with Christ. 

4. With reference to the thousand years of Rev. 20 we declare with 
Dr. Walther (Milwaukee-Kolloquium, p.157) that “it is not possible to 
say with absolute certainty either that the thousand years have already 
been fulfilled or that they still lie in the future.” If they should still lie 
in the future, nothing must be taught concerning the then existing Church 
on earth that would contradict the limitations stated under VI, A. 

With the other points of doctrine presented in the Brief Statement of 
the Doctrinal Position of the Missouri Synod we are conscious of being 
in agreement. We also believe that in regard to the points touched upon 
in Sections I—IV the doctrines stated in the Brief Statement are correct. 
However, we were of the opinion that it would be well in part to supple- 
ment them in the manner stated above, in part also to emphasize those 
of its points which seemed essential to us. With reference to Sections III 
and VI,B, we expect no more than this, that the honorable Synod of 
Missouri will declare that the points mentioned there are not disruptive 
of church-fellowship. 

If the honorable Synod of Missouri will acknowledge Sections I, II, 
IV, V, and VI,A, together with the statements following after VI,B, 
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concerning our attitude toward the Brief Statement, as correct and de- 
clare that the points mentioned in Sections III and VI, B, are not disrup- 
tive of church-fellowship, the American Lutheran Church stands ready 
officially to declare itself in doctrinal agreement with the honorable Synod 
of Missouri and to enter into pulpit- and altar-fellowship with it. 

At the same time we recognize it as our duty to do what we can 
to bring about the acceptance of these doctrinal statements by the bodies 
with which we are now in church-fellowship. 


At our last meeting with the representatives of the honorable Amer- 
ican Lutheran Church we made this statement: 

“As to further steps to bring about church-fellowship between the 
two bodies, we, the representatives of the Missouri Synod, submit the 
following: 

“1. The establishment of church-fellowship between the American 
Lutheran Church and the Missouri Synod will depend on the action 
taken by both bodies with reference to the Brief Statement and the 
Declaration of the Representatives of the American Lutheran Church. 

“2. The establishment of church-fellowship between the American 
Lutheran Church and the Missouri Synod will depend also on the estab- 
lishment of doctrinal agreement with the aforementioned Brief Statement 
(Missouri Synod) and the Declaration (A.L.C.) on the part of those 
church-bodies with which the American Lutheran Church is in fellowship. 


“3. It is understood that, as far as the Missouri Synod is concerned, 
this whole matter, including the Declaration of the Representatives of the 
American Lutheran Church, must be submitted for approval to the other 
synods constituting the Synodical Conference. 


“4. We deem it advisable that, until church-fellowship has been 
officially established, the pastors of both church-bodies meet in smaller 
circles wherever and as often as possible in order to discuss both the 
doctrinal basis for union and the questions of church practise.” 

The representatives of the American Lutheran Church agreed to these 
four points. 

We now respectfully suggest that Synod pass a resolution approving 
these points and that it also (either now or at a future meeting) state 
its position on the Declaration of the American Lutheran Church 
Representatives. 

When we survey the discussions in which we have been engaged 
with the commission of the honorable American Lutheran Church, we 
feel we must thank God for what has been accomplished, and it is with 
heartfelt gratitude to Him that we render this report. 


Your Committee likewise held two meetings with representatives of 
the honorable United Lutheran Church of America to see whether the 
obstacles preventing the establishment of pulpit- and altar-fellowship 
between the two bodies and their cooperation and eventual union could 
be removed. The colloquents for the U.L.C. A. in the first meeting were 
Dr. F. H. Knubel, the President of the U.L.C.A., Dr.C.M. Jacobs, Dr. H. 
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F. Offermann, Dr. H. H. Bagger, Dr. P. H. Krauss, Mr. E. F. Eilert, Mr. J. K. 
Jensen, and Mr. E. Rinderknecht. At the second meeting the representa- 
tives of the U.L.C.A. were the same men, except that Mr. E. F. Eilert 
was not present while Dr. Clarence Miller, a member of the commission, 
this time was in attendance. At the first meeting the topic with which 
the discussions began was Lutheran solidarity. After this the chief topic 
of the conference was entered upon, the doctrine of the inspiration of 
the Holy Scriptures. The Brief Statement of our Synod, treating of this 
doctrine in its opening paragraphs, was made the starting-point. In the 
course of the conference a paper was presented by a member of the 
U.L.C.A. commission treating this doctrine. Much to our regret no 
agreement was reached. 

At the second meeting a paper was submitted by the U.L.C.A. dele- 
gation on “The Word of God and the Holy Scriptures.” In addition, the 
doctrines of conversion and predestination were discussed on the basis 
of the Brief Statement. The theologians of the U.L.C. A. holding mem- 
bership on this commission declared themselves in full harmony with 
the presentation of these doctrines in the Brief Statement. On the doc- 
trine of inspiration, however, it was impossible for the two parties to 
come to an agreement. 

We deplore very much that we cannot report a more favorable out- 
come for the negotiations on this fundamental doctrine, and we now 
respectfully ask Synod to declare whether the conferences with the 
representatives of the honorable U.L.C.A. are to be continued. 

We might add that the President of our Synod, Dr. J. W. Behnken, 
attended the third meeting we held with representatives of the American 
Lutheran Church and the second with the representatives of the United 
Lutheran Church. 


2. Report of Committee No. 16 of the Missouri Synod 
Convention 


At the last synodical convention in Cleveland (1935) the appointment 
of a Committee on Lutheran Union was authorized. This committee, 
appointed by the President of Synod, has held six meetings with the 
representatives of the honorable American Lutheran Church. 

As a result of these meetings the representatives of the American 
Lutheran Church accepted the doctrinal contents of the Brief Statement 
of the Doctrinal Position of the Missouri Synod, but in order to supple- 
ment and emphasize their position, the representatives of the American 
Lutheran Church made an official statement called The Declaration of 
the Representatives of the American Lutheran Church. The Brief State- 
ment of the Missouri Synod together with the Declaration of the Repre- 
sentatives of the American Lutheran Church show the doctrinal position 
which the American Lutheran Church representatives accepted. 

Your Committee finds in the position of the representatives of the 
American Lutheran Church: 

a) First of all an agreement in the doctrinal statements concerning 
teachings disputed in the past or still in debate in some sections of the 
Lutheran Church of America, notably in the doctrines of inspiration, 
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predestination, and conversion, Sunday, and the office of the public 
administration of the means of grace. It is with great joy that we note 
that in the chief difficulty which separated our Synod from the constituent 
bodies of the American Lutheran Church, the doctrine of predestination, 
unanimity has been reached and that false teachings held by some 
Lutheran teachers have been repudiated. Concerning agreement in this 
doctrine the sainted Dr. F. Pieper declared thirty-five years ago in his 
Die Grunddifferenz in der Lehre von der Bekehrung und Gnadenwahl, 
p.28: “If unanimity in this point can be attained, that is, if from the 
heart we refrain from seeking a rational answer to the question ‘Cur 
alii prae aliis?? ‘Why some rather than others’ (are elected), this is 
a sign that we are truly of one spirit.... A Lutheran Church in America 
thus united would have to become a great blessing for the Church of 
the whole world.” It is similarly gratifying that concerning the Holy 
Scriptures the Declaration of the American Lutheran Church Represen- 
tatives specifically and in opposition to some other Lutheran bodies 
emphasizes the verbal inspiration and the inerrancy of the Scriptures. 

b) In some non-fundamental points concerning the doctrine of the 
Last Things the Declaration of the American Lutheran Church Repre- 
sentatives asks tolerance for certain teachings and interpretations which 
have been rejected in our circles. 

1. This concerns particularly the doctrine of the Antichrist. With 
the Missouri Synod the Declaration of the American Lutheran Church, 
on the basis of the Scriptures and the Smalcald Articles, teaches that 
the Pope is the Antichrist; but the question as to whether the future 
will bring a specific unfolding and personal concentration of the present 
antichristian power is left to God. 

While the Missouri Synod teaches on the basis of 2 Thess. 2:3-12 
and in accord with the Smalcald Articles (Part II, Article IV:10) that 
the Pope is the very Antichrist for the past and the future, your Com- 
mittee finds that the synodical fathers * have declared that a deviation 
in this doctrine need not be divisive of church-fellowship. (Lehre u. 
Wehre, Vol.19, 1873, p. 290; Lehre wu. Wehre, Vol. 25, 1879, p. 35 ff.) 

2. A second non-fundamental doctrine which the Declaration of the 
American Lutheran Church Representatives mentions is the doctrine con- 
cerning the conversion of the Jews. The American Lutheran Church 
representatives do not state that their Church teaches, in opposition to 
ours, that there will be a universal conversion of all Jews. They do 
state, however, that some find this doctrine indicated especially in 
Rom. 11: 25, 26 and that the acceptance of a conversion of the Jews must 
not be regarded as divisive of church-fellowship. 

While the Missouri Synod teaches on the basis of the Scriptures 
that we are not to look forward to a universal conversion of all Jews 
before the end of the world, your Committee finds that the synodical 





* With reference to the term “synodical fathers”: In this and the following 
paragraphs the synodical fathers are mentioned and quoted. This must not be 
understood in any way as if we were basing any doctrine on what the synodical 
fathers teach. We simply mention the fact that they considered some non- 
fundamental doctrines as not necessarily divisive of church-fellowship. 
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fathers have declared that such deviation in this doctrine need not be 
regarded as a cause for division. (Lehre u. Wehre, Vol. 14, 1868, p. 252.) 


3. A third non-fundamental doctrine on which the Declaration of 
the American Lutheran Church Representatives reports is the “assump- 
tion of a physical resurrection of the martyrs.” The Declaration does 
not state that this is the doctrine of the American Lutheran Church. 
It merely declares that, if any one teaches this physical resurrection, 
the American Lutheran Church is not ready to deny church-fellowship 
merely on that account. 

In regard to this assumption of a physical resurrection of the martyrs 
before Judgment Day the Missouri Synod teaches that this is a mis- 
interpretation of Rev. 20:4, since, according to the statements of the 
Scriptures and the confessional writings there will be only one resur- 
rection, and that on Judgment Day. Your Committee finds that the 
synodical fathers have declared that this erroneous assumption need 
not be divisive of church-fellowship. (Lehre u. Wehre, Vol. 18, 1872, 
p. 74 ff.) 

4. The fourth point in the teachings concerning the Last Things on 
which the Declaration of the American Lutheran Church Representa- 
tives reports is the thousand years of Rev. 20. This Declaration is willing 
to leave the time of the fulfilment of these prophecies (whether in the 
past or in the future) undecided. It demands of those who place the 
thousand years in the future that they profess the truth that the Church 
on earth, until the return of Christ for Judgment, will continue to 
be a kingdom of the cross and that all Christians should be prepared 
for the coming of Christ at any moment. 

In regard to the fulfilment of these thousand years in Rev.20 and 
the question as to whether they lie in the past or in the future, Synod 
has allowed the right of different interpretation of this passage, provided 
such interpretation is not out of harmony with the analogy of faith 
and no chiliastic associations are involved. 

In all other parts of our teachings concerning the last times 
the American Lutheran Church representatives agree with us. Their 
Declaration repudiates chiliasm by emphasizing that the Church will con- 
tinue to be a kingdom of the cross until the end and by asserting that 
“Christians must at all times be ready for the return of Christ.” 

c) In the fundamental doctrines discussed in the Declaration of the 
Representatives of the American Lutheran Church we note in connection 
with the doctrine of the Church that they declare it permissible to 
speak of “a visible side of the Church” when defining its essence “if by 
this visible side nothing else is meant than the use of the means of 
grace.” While the Declaration of the American Lutheran Church Repre- 
sentatives, in accepting our Brief Statement, also accepts the doctrine 
of the Church as the invisible communion of the saints, it has been 
felt by some that, if this expression, “the visible side of the Church,” 
were permitted to remain unexplained, it might give occasion for the 
fostering of false doctrine, such as the Romanizing teaching which repre- 
sents the Church as an external religious or social institution. Your 
Committee finds that our synodical fathers conceded that the Word 
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and the Sacraments may in a certain sense be considered as belonging 
to the essence of the Church. Therefore a difference in this point need 
not be divisive of church-fellowship when this expression, “the visible 
side of the Church,” is understood in the light of our Synod’s pro- 
nouncement by Dr. Walther in Das Buffaloer Kolloquium, 1866, p. 9. 

d) In regard to all other fundamental doctrines the Committee found 
itself in accord with the teachings of the Declaration of the American 
Lutheran Church Representatives. While the phraseology employed 
was sometimes not that which we use, we feel, especially in view of the 
explanations by our Committee on Lutheran Union, that these state- 
ments contain the truth as expressed in the Scriptures and our Lutheran 
confessional writings. We have accepted these statements as the sincere 
expression of the American Lutheran Church representatives. 

After conducting many meetings and a number of public hearings, 
after reading various communications sent us in connection with Over- 
ture 513, and being confronted with the duty of recommending resolu- 
tions to Synod concerning the Declaration of the American Lutheran 
Church Representatives, your Committee submits the following reso- 
lutions: 


Resolved: 

1, That we raise our grateful hearts and voices to the Triune God, 
thanking His mercy for the guidance of the Holy Spirit by which the 
points of agreement have been reached and imploring His further 
guidance toward the consummation of the efforts to bring about church- 
fellowship between the Missouri Synod and the American Lutheran 
Church, even though we believe that under the most favorable cir- 
cumstances much time and effort may be required before any union 
may be reached. 

2. That Synod declare that the Brief Statement of the Missouri 
Synod, together with the Declaration of the Representatives of the 
American Lutheran Church and the provisions of this entire report of 
Committee No.16 now being read and with Synod’s actions thereupon, 
be regarded as the doctrinal basis for future church-fellowship between 
the Missouri Synod and the American Lutheran Church. 


3. That in regard to the points of non-fundamental doctrines men- 
tioned in the Declaration of the American Lutheran Church Repre- 
sentatives (Antichrist, the conversion of the Jews, the physical resur- 
rection of the martyrs, the fulfilment of the thousand years) we 
endeavor to establish full agreement and that our Committee on Lutheran 
Union be instructed to devise ways and means of reaching this end. 

4, That in regard to the propriety of speaking of “the visible side 
of the Church” we ask our Committee on Lutheran Union to work 
to this end that uniform and Scripturally acceptable terminology and 
teaching be attained. 

5. That, since for true unity we need not only this doctrinal agree- 
ment but also agreement in practise, we state with our synodical fathers 
that according to the Scriptures and the Lutheran confessional writings 
Christian practise must harmonize with Christian doctrine and that, 
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where there is a divergence from Biblical, confessional practise, strenuous 
efforts must be made to correct such deviation. We refer particularly 
to the attitude toward the antichristian lodge, anti-Scriptural pulpit- 
and altar-fellowship, and all other forms of unionism. 

6. That regarding the establishment of church-fellowship between 
the two bodies on this basis, Synod recognize the following points, which 
embody and augment the four recommendations of Synod’s Committee 
on Lutheran Union: 

a. The establishing of church-fellowship between the American Lu- 
theran Church and the Missouri Synod will depend on the action taken 
by each body with reference to the Brief Statement, the Declaration of 
the Representatives of the American Lutheran Church, and the report 
of this Committee as adopted by Synod. 

b. The establishing of church-fellowship between the American 
Lutheran Church and the Missouri Synod will depend also on the estab- 
lishing on the part of the American Lutheran Church of doctrinal agree- 
ment with those church-bodies with which the American Lutheran 
Church is in fellowship. 

c. As far as the Missouri Synod is concerned, this whole matter must 
be submitted for approval to the other synods constituting the Synodical 
Conference. 

d. Until church-fellowship has been officially established, the pastors 
of both church-bodies are encouraged to meet in smaller circles wherever 
and as often as possible in order to discuss both the doctrinal basis 
for union and the questions of church practise. 


7. That, if by the grace of God fellowship can be established, this 
fact is to be announced officially by the President of Synod. Until 
then no action is to be taken by any of our pastors or congregations 
which would overlook the fact that we are not yet united. 

8. That for the purposes herein stated we recommend to Synod that 
the Committee on Lutheran Union be continued. 

9. That we express our sincere gratitude to the members of the 
Committee on Lutheran Union for their diligent, painstaking, and con- 
scientious work and bespeak for them continued blessing. 


Action of Synod: After discussing this matter in four sessions, Synod 
adopted this report of Committee 16. 

Relative to the report of the Committee on Lutheran Union as to 
its meetings with representatives of the United Lutheran Church of 
America Committee 16 reported: 


Wuereas, Our Committee on Lutheran Union has held two meetings 
with representatives of the honorable United Lutheran Church of 
America; and 

Wuereas, In these discussions the theologians of the U.L.C. A. hold- 
ing membership on this commission declared themselves in full harmony 
with the presentation of the doctrines of conversion and predestination 
contained in the Brief Statement of the Doctrinal Position of the Missouri 
Synod but were not able to come to an agreement with our committee 
on the fundamental doctrine of inspiration; and 
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Wuereas, Our committee asks Synod to declare whether the con- 
ferences with the representatives of the honorable U.L.C.A. are to be 
continued; therefore be it 

Resolved, That, according to the Scriptural injunction 1 Pet. 3:15 
(“Be ready always to give an answer to every man that asketh you 
a reason of the hope that is in you”) and in the interest of Christian 
union with all those who are agreed in the doctrines of our Lutheran 
faith, Synod declare itself willing and ready to continue such conferences 
through its committee and on the basis of Scripture and the Lutheran 
Confessions if the representatives of the U.L.C.A. are ready to continue 
them; and be it further 


Resolved, That Synod should take steps, especially through synodical 
publications, to help avoid any premature and unwarranted conclusions 
regarding the status of our relation with the U.L.C.A. These negotia- 
tions must not be interpreted as implying that Synod has changed its 
position in any of the doctrines discussed or that we are approaching 
doctrinal agreement with the U.L.C.A. 


Action of Synod: These resolutions were adopted. 


3. The Resolutions of the American Lutheran Church 
with Reference to Lutheran Union 


A. Fellowship with the Synod of Missouri 


The resolutions of the American Lutheran Church, adopted October, 
1938, at Sandusky, O., with reference to this subject read as follows: 

Since our Fellowship Commission and the commission of the Synod 
of Missouri have arrived at a doctrinal agreement and since the Synod 
of Missouri, assembled in convention at St.Louis, has unanimously 
accepted this doctrinal agreement; be it 


Resolved: 

1. That we raise our grateful hearts and voices to the Triune God, 
thanking His mercy for the guidance of the Holy Spirit by which the 
points of agreement have been reached. 

2. That we declare the Brief Statement of the Missouri Synod, to- 
gether with the Declaration of our commission, a sufficient doctrinal 
basis for church-fellowship between the Missouri Synod and the 
American Lutheran Church. 

3. That, according to our conviction and the resolution of the Synod 
of Missouri passed at its convention in St.Louis, the aforementioned 
doctrinal agreement is the sufficient doctrinal basis for church-fellowship, 
and that we are firmly convinced that it is neither necessary nor pos- 
sible to agree in all non-fundamental doctrines. Nevertheless, we are 
willing to continue the negotiations concerning the points termed in our 
Declaration as “not divisive of church-fellowship,” and recognized as 
such by the Missouri Synod’s resolutions, and instruct our Commission 
on Fellowship accordingly. 

4. That we understand why the Missouri Synod is for the time 
being not yet ready to draw the logical conclusion and immediately 
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establish church-fellowship with our Church. We, however, expect 
that henceforth by both sides the erection of opposition altars shall be 
carefully avoided and that just coordination of mission-work shall 
earnestly be sought. 


5. That we believe that the Brief Statement viewed in the light of 
our Declaration is not in contradiction to the Minneapolis Theses, which 
are the basis of our membership in the American Lutheran Conference. 
We are not willing to give up this membership. However, we are ready 
to submit the aforementioned doctrinal agreement to the other members 
of the American Lutheran Conference for their official approval and 
acceptance, 


6. That, until church-fellowship has been officially established, we 
encourage the pastors of both church-bodies to meet in smaller groups 
in order to discuss both the doctrinal basis for union and the question 
of church practise. 


7. That we humbly pray to the Lord of the Church that He might 
guide the course of both church-bodies so that we may be led to the 
establishment of full fellowship as an important contribution to the 
unity of our dear Lutheran Church in America. 


8. That we commend our commission for its painstaking and thor- 
ough work and hereby accept and ratify the report with sincere appre- 
ciation and thanks. 


B. Fellowship with the United Lutheran Church 


The illness of representatives of both the United Lutheran com- 
mittee and our own did not permit a satisfactory meeting (the United 
Lutheran Group lacking a quorum and asking permission to consult 
the absent members of their committee). So far three meetings have 
been held during the last four years. In the first two meetings perfect 
agreement was reached in two disputed matters, while in a third point 
only partial agreement has been attained. 

We are fully conscious of the fact that we live in a time when 
a united front of Lutheranism in our country is of the utmost importance, 
but we are also convinced that a united front avails little and is not 
pleasing to God unless it is based upon unity in doctrine and accom- 
panied by Scriptural practise. For this reason and on account of the 
fact that the negotiations during the last three years showed, under the 
blessing of God, a marked progress, and since we believe in the guidance 
of the Holy Spirit, who is ever to lead His Church into all truth, be it 


Resolved: 

1. That with gratitude to God and His Holy Spirit we take recog- 
nition of the repeated desires that have been expressed for fellowship 
between the United Lutheran Church and the American Lutheran 
Church and for the great progress which has been made towards such 
fellowship since conferences between our respective commissions have 
been held. 


2. That we therefore instruct our committee to resume negotiations 
with the official committee of the United Lutheran Church without delay 
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in the interest of removing difficulties, doctrinal and practical, which 
may now exist. 

3. That here again we humbly implore the Lord of the Church to 
guide us, His servants, in our efforts to strengthen the walls of Zion 
and to make our Church more useful in service and more worthy of 
His blessing. 


4. The Resolutions of the United Lutheran Church 
with Reference to Lutheran Union 


The United Lutheran Church of America, according to press re- 
ports, at its convention October, 1938, in Baltimore, Md., adopted this 
resolution, submitted by its Committee on Lutheran Relationships: 


Resolved, That this Commission on Relationships to American Lu- 
theran church-bodies be continued to deal with and confer with similar 
commissions from other Lutheran church-bodies upon all matters that 
may lead to closer relations and organic union. 


The declaration on the Word of God and the Scriptures submitted 
by the same committee and adopted by the United Lutheran Church 
of America, was printed in the preceding issue of this Journal. 
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Intersynodical Ministerial Conferences. — In the resolutions of Synod 
pertaining to the establishment of church-fellowship with the American 
Lutheran Church there is a paragraph which urges the pastors of our 
Synod to hold conferences with the pastors of the American Lutheran 
Church: 

“Until church-fellowship has been officially established, the pastors of 
both church-bodies are encouraged to meet in smaller circles wherever, 
and as often as, possible in order to discuss both the doctrinal basis 
for union and the questions of church practise.” 

In reply to repeated requests for hints as to what might be dis- 
cussed at these conferences, which here and there have already been 
inaugurated, the Editorial Committee of the C. T. M. submits the following 
suggestions: 

1. It might be well to start in the discussion with a study of the 
Minneapolis Theses of the American Lutheran Church, which are very 
brief and will make possible a rapid survey of important Christian 
doctrines. They were printed in the September, 1930, issue of the 
ConcorpiaA THEOLOGICAL MonTHLY and are contained in the brochure 
called Doctrinal Declarations, which can be purchased at Concordia 
Publishing House for 25 cents. 


2. Next the Brief Statement of the Missouri Synod might be studied. 
It was printed in the May, 1931, issue (German) and the June, 1931, issue 
(English) of the Concorpia THEOLOGICAL Montuty and is likewise con- 
tained in the brochure Doctrinal Declarations, just referred to. Coming 
chiefly from the pen of the sainted Dr. Pieper, who was noted for the 
clarity of his doctrinal utterances, this document deserves to be studied 
again and again, and our own pastors, who have studied the document 
before, will benefit from repeated perusals of it as well as those of the 
American Lutheran Church. 


3. In the third place, the Declaration of the American Lutheran 
Church Representatives should be studied and the resolutions which the 
Missouri Synod and the American Lutheran Church passed concern- 
ing it. The importance of these documents is obvious. And since very 
properly a great deal of interest is shown in these various declarations, 
the ConcorpiaA THEOLOGICAL MontHty will soon offer a discussion of cer- 
tain points in them concerning which questions have been asked. It is 
hardly necessary to add that all concerned will have to guard against 
misunderstandings pertaining to some of the points involved. 


4. Above all, the matters of Christian practise referred to in the 
resolutions of the Missouri Synod should be given attention. The re- 
spective resolution says very correctly: “Resolved, That, since for true 
unity we need not only this doctrinal agreement but also agreement in 
practise, we state with our synodical fathers that according to the Scrip- 
tures and the Lutheran confessional writings Christian practise must 
harmonize with Christian doctrine and that, where there is a divergence 
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from Biblical, confessional practise, strenuous efforts must be made to 
correct such deviation. We refer particularly to the antichristian lodge, 
anti-Scriptural pulpit- and altar-fellowship, and all other forms of 
unionism.” 

It may be wise if conferences will assign papers on the topics of 
practise mentioned in this resolution in order to have a basis for dis- 
cussion. These papers need not be long. What is important is that the 
principles of the Word of God touching these questions of Christian life 
be carefully looked at and their application to present conditions be 
courageously undertaken. 

5. In conclusion, it seems self-evident to us that the meetings should 
not be given a controversial character. While fellowship cannot be estab- 
lished as yet, there should be cordiality in the treatment one side accords 
the other. The purpose of these meetings would be to arrive at a deeper 
understanding of the unity in doctrine which has been pronounced by 
the resolutions both of the American Lutheran Church and of the Mis- 
souri Synod. There should be joint contemplation of the great truths 
of the Holy Scriptures, and in this way the Holy Spirit will create the 
unity of all the individual members for which we are praying. Here, 
too, one must remember the importance of the Word. The sweet Gospel 
of the Savior has to bring us together and keep us united. It is our 
firm conviction that, if the great essentials of the Word of God are 
studied and unity has been found to exist with respect to them, questions 
of practise and differences in non-fundamental teachings will be easily 
adjusted. THE EprToRIAL COMMITTEE 


The United Lutheran Church seems to be a stumbling-block in 
the way of a closer union between the larger Lutheran church-bodies 
in America. At their meeting at Baltimore, according to newspaper 
reports, the United Lutheran Church gave no sign of weakening on 
its stand on the inspiration of the Bible. This church-body does not 
uphold the verbal inspiration of the Bible and is not willing to declare 
in unmistakable terms that the Bible does not and cannot err. 

On the doctrine of the inspiration of the Bible the American 
Lutheran Church, a church-body distinct from the United Lutheran 
Church and our Synodical Conference, has come to a tentative agree- 
ment with the Missouri Synod but not with the United Lutheran Church. 
The Rev. Dr. Carl Wolf of the American Lutheran Church, at a meeting 
of the United Lutheran Church held at Baltimore, outlined the difficulties 
in the way to a closer union with the U.L.C. He stressed the variant 
views of the inspiration of the Bible, conflicting attitudes towards mem- 
bers being admitted to secret orders, and different rules on admission 
to Communion and to the pulpit. In other words, the U. L.C. welcomes 
lodge-members with open arms and permits preachers from sectarian 
churches to occupy its pulpits. Dr. Wolf said that his Church, together 
with the Missouri Synod, hold rigidly to the verbal, or word-for-word, 
inspiration of the Bible. 

If these newspaper reports are reliable, Dr. Wolf did a good service 
to the U.L.C. He bore witness to the truth before a gathering of 
Lutherans who have departed far from the Lutheran standards. And 
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if this testimony was a direct result of the getting together with the 
Missouri brethren or at least inspired by it, we have reason to be 
thankful. The truth boldly proclaimed is in the hands of God and 
will not return void. Is.55:11. We are not so keen for the general 
union of all synods, but we always rejoice when the truth of salvation 
is preached to the people.— Northwestern Lutheran, Nov. 6, 1938. 


“Verbal” Inspiration No “Theory.” — Dr. Dell writes in the Journal 
of the Am. Luth. Conference, September issue, p. 2 ff.: In our March 
issue a Lutheran writer of the U. L. C. A. was quoted: “The Lutheran 
Church .. . has never subscribed to a verbal theory of inspiration.” In 
the Lutheran of June 8 the subject “Growing Unity” was discussed on 
the young people’s page. There it was said: “The differences that keep 
American Lutherans from complete unification are more on the surface 
than real. All agree that the Scriptures are inspired. But some insist 
that some certain method of inspiration should be accepted, while others, 
as in the United Lutheran Church, declare that the fact of inspiration 
must be accepted while the method may be a matter of opinion.” And 
recently I heard an Augustana Synod pastor say: “I do not believe in 
the verbal theory of inspiration.” 

It seems to me that there is need for some clarification of thought 
and expression here. The second quotation above distinguishes between 
the fact of inspiration and the method. It says: “All [Lutherans] agree 
that the Scriptures are inspired.” That is the fact of inspiration, to which 
the Scriptures themselves testify so abundantly. I am not going to 
repeat the passages here; you probably know them as well as I do. 
As to the method, however, God has revealed nothing. Why should He? 
It is something which He did, and therefore He had to know how it 
could be done; but it is not necessary to our salvation and therefore we 
do not have to know how it was done. What we have to know is that 
the Scriptures are inspired, and this much we are clearly told. It is 
not correct when that second quotation goes on to say: “But some insist 
that some certain method of inspiration should be accepted.” That is 
not true. To insist that some certain method was used would be to 
prescribe to God how He must do something which He tells us He has 
already done. No Lutheran would be so presumptuous. Concerning the 
method none of us knows anything, and therefore concerning the method 
there can be no argument among us at all. No Lutheran body makes 
any pronouncement as to how inspiration was accomplished. Concerning 
the fact of inspiration, however, there can be no theory. To say that 
“others, as in the United Lutheran Church, declare that the fact of in- 
spiration must be accepted while the method may be a matter of 
opinion” is to claim a virtue for the U.L.C.A which is not peculiar to 
that body. We all declare that the fact of inspiration must be accepted, 
and we all hold that the method must be a matter of opinion since it 
is not a matter of revelation. 

If there is so much agreement among us, what is all the argument 
about? All the argument is about the fact of inspiration, and there is 
none at all about the method. The difference among us is that, while 
we all say, “The Scriptures are inspired,” we do not all seem to mean 
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the same thing. For some seem to wish to reserve to themselves the 
right to reject some of the Scriptures or some portions of some of the 
Scriptures as uninspired and unreliable. You can see that this denies 
the fact of inspiration as concerns those rejected portions and has noth- 
ing to do with method. The point is, What is inspired? That quota- 
tion from the Lutheran says: “All agree that the Scriptures are in- 
spired.” The Scriptures, which means “the writings.’ That is verbal 
inspiration; nothing else. If they are inspired writings, you have verbal 
inspiration; for writings are words. What Scriptures? The various 
synodical constitutions say that the bodies accept “the canonical Scrip- 
tures of the Old and New Testaments.” These are the Scriptures which 
we hold to be inspired. Of course that applies to those writings in their 
original form. Copyists must have made mistakes; for different copies 
of the same text will show variant readings. It is the province of 
textual criticism to approach the original text as closely as possible. 
But there is a vast difference between textual criticism and the so- 
called “higher” criticism, which applies arbitrary and subjective standards 
to various portions of the Bible and denies the fact of inspiration as far 
as those portions are concerned. 

This sinister distinction between the fact of inspiration and “theory” 
of inspiration is very prominent in the report of the commissioners of 
the U.L.C.A. to their synod at its convention at Baltimore in October. 
For that reason we have submitted Dr. Dell’s editorial. According to 
the Lutheran of October 5 these commissioners had reported to the 
Columbus convention in 1936 that “the third cause of difference on 
which agreement was not reached had to do with the Word of God; that 
is, with a theory of the inspiration of Holy Scripture. The commissioners 
of the American Lutheran Church supported what is titled the ‘Verbal 
Theory of Inspiration.’” The report presented to the Baltimore conven- 
tion quotes “Missouri’s definition of ‘Verbal Inspiration.’ It reads: ‘We 
teach that the verbal inspiration of the Scriptures is taught by direct 
statements of the Scriptures: 2 Tim.3:16; John 18:35; Rom.3:2; 1 Cor. 
2:13. Since the Holy Scriptures are the Word of God, it goes without 
saying that they contain no errors or contradictions but that they are 
in all their parts and words the infallible truth, also in those parts which 
treat of historical, geographical, and other secular matters, John 10:35.’ 
To that declaration the U. L. C. A. commissioners reply: ‘Our com- 
mission was unable to accept the statement of the Missouri Synod that 
the Scriptures are the infallible truth “also in those parts which treat 
of historical, geographical, and other secular matters.” We find the words 
quoted not in accordance with our Lutheran Confessions (see Formula 
of Concord, Epitome, Introd.) nor with the Scriptures themselves.’ ” 
The report of the U. L. C. A. commissioners next points out the differ- 
ence between the U.L.C. A. and the A.L.C. teaching on inspiration by 
paralleling these two paragraphs: “American Lutheran Church: Never- 
theless, by virtue of a unique operation of the Holy Spirit . . . the sepa- 
rate books of the Bible are related to one another and, taken together, 
constitute one organic whole, without contradiction and error, John 10:35. 
United Lutheran Church: Nevertheless, by virtue of a unique operation 
5 
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of the Holy Spirit, . . . the separate books of the Bible are related to 
one another and, taken together, constitute a complete, perfect, un- 
breakable whole, of which Christ is the Center, John 10:35.” The italics 
are in the original. That indicates that the U.L.C. A. commissioners re- 
fuse to accept the declaration of the A. L. C. commissioners that there are 
no contradictions and errors in Scripture. That means that the “in- 
spiration” of Scripture which the U.L.C. A. men teach carries with it 
contradictions and errors. The Lutheran continues: “The U.L.C. A. 
commisioners’ own report resumes after the paralleled paragraphs: ‘They 
are rightly called the Word of God. This unique operation of the Holy 
Spirit upon the writers is named inspiration. We do not venture to define 
its mode, or manner, but accept it as a fact.’” When these men de- 
clare that inspiration is a fact, they do not want to be understood as 
saying that there are no contradictions or errors in Holy Scripture. To 
say that, would be defining the mode, or manner, of inspiration. It 
would mean accepting the “theory of verbal inspiration.” 

In the document “The Word of God and the Scriptures,” submitted 
for the convention’s approval, the statement is made: “VII. We believe 
that the whole body of the Scriptures is inspired by God. ... We do 
not venture to define the mode, or manner, of this inspiration, since God’s 
ways of using human instruments are past our finding out. But we 
accept the inspiration of the Scriptures as a fact... .” In the light of 
the preceding pronouncements of the U.L.C. A. commissioners this fine 
statement “We believe that the whole body of the Scriptures is inspired 
by God,’ which would be accepted by the Missouri Synod and the 
American Lutheran Church, means that not every statement of Scripture 
is inspired in such a way that all contradiction or error is precluded. 
It means that the distinction between the fact of inspiration and the 
“theory” of inspiration (verbal, plenary, inspiration, absolute infallibility 
of Scripture, being a mere theory) is a clumsy form of sophistry. It deals 
with an “inspiration” which is not real inspiration. E. 


A New Discussion of the Auburn Affirmation. —In the Presbyterian 
of September 15 an editorial introduces an analysis by a layman of the 
destructive Auburn Affirmation. The layman prefaces his study, which 
consists of nothing but excerpts made from the respective documents, 
by a few paragraphs giving the historical background. We quote a few 
sentences: “In 1923 the General Assembly, in view of the public 
proclamations of Dr. Harry Emerson Fosdick of the First Presbyterian 
Church of New York City and in obedience to the duty laid upon it 
by our constitution (Form of Government, XII, v), namely, that of 
‘reproving, warning, or bearing testimony against error in doctrine in 
any church, presbytery, or synod,’ reaffirmed the ‘five points’ of the 
Assembly of 1910 and 1916, declaring that these five great foundational 
truths which Dr. Fosdick had publicly denied were ‘essential doctrines 
of the Word of God and our Standards.’ Within a few months there 
appeared a vigorous protest, signed by 1,293 ministers of our Church, 
entitled ‘An Affirmation.’” The author shows by quotations that the 
signers of the Affirmation charged the Assembly with having ‘con- 
demned a Christian minister without using the method of conference,” 
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with designating doctrines as “essential doctrines of the Word of God 
and our Standards” without having a right to do so; with elevating 
theories to the rank of doctrines and with attempting to amend the 
constitution of the Church in an unconstitutional manner.” It will be 
recalled that the “five points” refer to the inspiration of the Scriptures, 
the virgin birth of Christ, the atonement, the miracles of Jesus, and 
His bodily resurrection. The layman employs with good effect the 
method of placing in parallel columns the respective statements of the 
Auburn Affirmation, supplemented by Dr. Fosdick’s utterances, the West- 
minster Confession (called the Confession of Faith), and the Holy 
Scriptures. 

A part of the editorial mentioned above should be quoted here: 
“The Auburn Affirmation was an unofficial pronouncement. It never 
reached the General Assembly. It was a protest, a rebuke to the 
General Assembly, for its declaratory deliverances of 1910, 1916, and 
1923. Because of the large number of signers, the wide publicity it 
received, and, most of all, because of the intrinsic character of its doc- 
trine, it constitutes an attempt to alter the clear reading of Scripture 
and our Standards by a fiat assertion on the part of an unauthorized 
and rebellious minority in the Church. Time has removed from the 
roll of the Church’s ministry a surprisingly large proportion of the 
signers. Possibly some who signed and are still in our ministry would 
not sign it again today. We heard that said. We have no personal 
animosity against the signers. We deplore the doctrine they exalted. 
They charged that the Assembly was attempting to create new tests 
without due process of the Law. If that were true, their technical point 
was well taken; but it was not true. The General Assembly in 1910, 
1916, and 1923 simply stated the well-attested position of the Church 
on the basis of Scripture and our Standards. The Assembly said: 
‘Here is the way; walk ye in it.’ The Affirmationists said: ‘The way 
is too strait; we protest, we refuse; we assert that there is an equally 
good way with more latitude for the skeptic, and we propose willy-nilly 
to walk in that way.’ The Presbyterian stood against the Affirmation 
from its appearance. It testifies against it today. The Church can 
never prosper on a Creed of Incredulity. We believe this has been 
demonstrated. The Affirmationist proposal to ignore doctrinal matters, 
to blur the lines of revealed truth, and to take it easy in the matter 
of Church teaching has neither blessed the Church nor helped the 
world nor honored the Lord. Today in this hostile world the Church 
is winning God’s blessing and stirring human hearts where it is standing 
firm. There is no consistency in glorifying Continental Christians who 
have to flee their land or go to prison and glorifying American Christians 
who are willing to sell out precious truths for nothing more than the 
approbation of unbelievers.” A. 

Inadequate Formulas of Concord.— The unionists are ever busy 
constructing doctrinal platforms sufficiently elastic to cover the greatest 
possible number of conflicting beliefs. The trouble with these elastic 
platforms is that they soon break down. For one thing, those who are 
honest in their beliefs refuse to stand on them. The men of the World 
Council who met at Utrecht made their platform as broad as possible. 
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They defined the World Council as “a fellowship of churches which 
accept our Lord Jesus Christ as God and Savior.” Would any one refuse 
to come in on this fine doctrinal declaration? There are two classes 
of men who refuse to accept it as the doctrinal base for fellowship. 
First, there are the liberal churches. They are too honest to subscribe 
to the statement that Jesus is true God. Christendom states in the 
autumn volume of 1938: “Announcement of the theological basis of the 
proposed World Council of Churches has caused surprise and disappoint- 
ment among Christians of liberal persuasion. ... We hold that the 
writing of any theological doctrine into the structure of the World Council 
does not comport with the liberty that is in Christ.” The Christian 
Century publishes a number of violent protests against the Utrecht 
formula of concord. One says: “I am a Congregational minister, eighty- 
four years old. ... I confess to a deep disappointment that the more 
forward-looking sections of present-day Christianity were not propor- 
tionately so well represented at Utrecht that a less divisive, sharp-edged 
initiatory slogan might have been agreed upon. I am asking myself, 
Why some such expression as ‘which accept Jesus Christ as our Lord 
and Savior’?” Another: “The Utrecht formula is nothing more or less 
than an ancient dogma forged anew on the anvil of an antiquated the- 
ology; it may unite the churches outwardly, but it will do this at the 
price of perpetuating hypocrisy, confusion, and duplicity among them.” 
Shailer Mathews, Dean emeritus of Chicago University Divinity School, 
writes in The Church and the Christian, p.73: “That the centering of 
ecclesiastical interest upon sacrificial morality is as yet only partial is to 
be seen in the limitation of the members in the newly established World 
Council of Churches to those who accept Jesus as ‘God and Savior.’ Such 
reproduction of the ancient Catholicism may be advisable as a way of 
breaking down the century-long enmities of Christian groups, but it 
shuts out from cooperation churches that seek to perform their religious 
function by making the example and teaching of Jesus their final moral 
idealism.” The Utrecht basis is not broad enough. 

The second class says it is too broad. The term “Jesus is God” is, 
unfortunately, too elastic. The liberals in the Christian churches have 
stretched its meaning sufficiently to cover their denial of the true deity 
of Christ, very God of very God. The Living Church of Aug. 10, 1938, 
says: “Cooperation in matters of life and work may be possible with 
Unitarians, Christian Scientists, Swedenborgians, and others who do not 
hold the orthodox Christology, or even with Jews and other non- 
Christians. Christian unity, however, is quite a different thing and is 
possible only if there is a common basis of agreement as to the nature 
of God and of His Son Jesus Christ.” And we go a step farther than 
the Living Church, many steps farther. The acceptance of the doctrine 
of the true deity of Jesus is not a sufficient basis for church-fellowship. 
There are a number of other Christological questions which are funda- 
mental. There can be no union, for instance, between those who accept, 
and those who reject, the communicatio majestatis. And many other 
questions call for settlement, the doctrine of the Sacraments, etc., etc. 

So we cannot come in under the Utrecht agreement. Neither can 
the Unitarians. The dishonest Liberals in the Christian churches may 
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come in. But how long will the union between the dishonest Liberals 
and the honest Presbyterians and honest Lutherans last? If the Lu- 
therans who enter the World Council remain honest, how soon will the 
clash come? If the union lasts, what has happened? “The Utrecht 
formula may unite the churches outwardly, but it will do this at the 
price of perpetuating hypocrisy, confusion, and duplicity among them.” 
So said the liberal correspondent of the Christian Century, and we agree 
with him on this point. 

Here is the theological basis on which the Episcopalians and the 
Presbyterians are trying to unite. “The two churches, one in the faith 
of the Lord Jesus Christ, the incarnate Word of God, recognizing the 
Holy Scripture as the supreme rule of faith, accepting the two Sacra- 
ments ordained by Christ, and believing that the visible unity of Christian 
churches is the will of God, hereby formally declare their purpose to 
achieve organic unity between the respective churches.” This resolution 
was adopted by the General Convention of the Protestant Episcopal 
Church in October, 1937, and the General Assembly of the Presbyterian 
Church in U.S.A. in June, 1938. These two churches can never unite — 
form a real union—on such a basis. It does not cover enough ground. 
It does not speak out plainly on controverted points. It is not sufficient 
to “recognize the Holy Scripture as the supreme rule of faith.” In this 
day and age a formula of concord, if it is to clarify and unify, must have 
a statement as to whether Holy Scripture is the Word of God, given by 
verbal inspiration. There are many Presbyterians, and there are some 
Episcopalians, who believe that Scripture is the Word of God. Others 
do not believe it. The formula “We recognize Holy Scripture as the 
supreme rule of faith” does not unmask the errorists. The most extreme 
Liberal will subscribe to it. In the Proposed Statement on Reunion, 
agreed upon in October, 1938, by the Presbyterian and Episcopal Com- 
mission, on the basis of the Resolution given above, paragraph 1 states: 
“The conferring churches find themselves agreed in their acceptance of 
the Scriptures of the Old and New Testaments as containing the Word 
of God and furnishing the supreme standard of faith and morals.” The 
commissioners felt that the statement of the Resolution needed to be 
amplified. But saying that the Scriptures “contain the Word of God” 
does not help matters. The conservative Presbyterians will not stand on 
such a platform. And there will be so many Liberals rushing to stand 
on such a platform that it will break. Then there is that much-debated 
point of the Episcopal succession. The Resolution is silent on that. But 
something has to be said. And so the Proposed Statement on Reunion 
states in paragraph 5: “The conferring churches are agreed that the 
ministry is the gift of the Lord Jesus Christ to the Church; that in 
accordance with His purpose it is a ministry not of any section of the 
Church but of the Church Universal; that He calls to this sacred service 
whom He wills; and that admission to it is through prayer and the 
laying on of hands by persons commissioned thereto, in the faith that 
God will bestow enabling grace on those whom He has called through 
His Son.” That will never do. Is there, or is there not, an episcopal 
succession? Those who believe there is will never accept this vague, 
this equivocal declaration. Those who are true Presbyterians will not 
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accept this vague, this equivocal declaration. And if the two churches 
do unite on this basis, it will not be an honest agreement. The Proposed 
Concordat that goes with the Proposed Statement provides: “In the 
case of a minister of the Presbyterian Church, the bishop of the diocese 
concerned . . . shall lay his hands on his head and say: ‘Take thou 
authority to execute the office of a presbyter in this Church now com- 
mitted to thee by the imposition of our hands. In the name of the Father 
and of the Son and of the Holy Ghost. Amen.’ In the case of a min- 
ister of the Protestant Episcopal Church the moderator of the presbytery 
concerned shall proceed in the same manner and use the same sentence.” 
With reference to this straddling procedure the Living Church, of 
Nov. 9, 1938, writes: “The question naturally arises whether or not the 
use of this sentence, together with the laying on of the bishop’s hands, 
constitutes ordination — conditional, supplementary, or otherwise. It is 
an important question, on which it is essential that a clear understanding 
be had if future negotiations are not to be wrecked. One of the Pres- 
byterians at the conference rightly objected to what he termed ‘sur- 
reptitious ordination.’ ... If we are simply receiving a Presbyterian 
minister without reordination, the whole structure of our catholic order 
is in jeopardy; if on the other hand we are reordaining him, our inten- 
tion to do so should be clear to him, to the officials of the Presbyterian 
Church, and to the entire Christian world. Otherwise the act is so 
ambiguous as to be definitely misleading and certainly lays us open to 
the charge of ‘surreptitious reordination.’” The platform is already 
crumbling. 

“We know that only upon a solid foundation of common faith can 
we realize unity,” said the Protestant Episcopal bishop of Chicago, 
Dr. Stewart, at Utrecht. And a doctrinal declaration which does not 
speak out on all doctrinal divergences, which does not establish that 
there is a common faith, cannot serve as the basis for establishing 
fellowship. True, such a formula of concord will, as matters lie, be 
a lengthy document. The Formula of Concord could not say what it 
had to say in a few paragraphs. Doctrinal statements that aim at 
establishing unity may have to contain forty-eight and more sections. 
But the cause of union is served only then when all doctrines in dispute 
are considered and when not a single doctrine of Scripture is treated 
as a matter of indifference or an open question. E. 

Brief Items.—In Athens, Archbishop Chrysostomus, the head of the 
Greek Orthodox Church and reputed to have been the most prominent 
theologian of his Church, died recently, seventy years old. 

The church-papers report that the vacancy in the seminary of the 
American Lutheran Church at Dubuque, Iowa (Wartburg), has been 
filled by the election of Dr. John C. Mattes of Scranton, Pa., one of the 
most conservative members of the U. L. C. 


As we see from the Allgemeine Evangelisch-Lutherische Kirchen- 
zeitung, Rudolph Thiel, a brilliant writer, whose professional field is 
not theology but the natural sciences, has produced a new Life of 
Christ having the title Jesus Christus und die Wissenschaft. He has 
“discovered” that Mark’s gospel shows traces of the use of three sources 
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by the author: the account of Peter, the Gospel of the first Church in 
Jerusalem, and an Urmarkus. Professor Oepke of Leipzig, though him- 
self a higher critic, presents an annihilating examination of Thiel’s 
theories. 

When the Episcopal house of bishops met in Memphis a few months 
ago, the resignations of a dozen bishops were presented. The cause was 
illness or advancing age. 

On September 20 there died Dr.Calvin W.Laufer, who has been 
called “Minister of Music of the Presbyterian Church.” He is said to 
have been the composer and author of 125 hymns. 

Concerning the situation in India, a writer in Zion’s Herald, Jashivan 
Rao Chitambar, utters this word of warning: “Let us bear in mind that, 
unless we bestir ourselves, the followers of other militant faiths will 
leave no stone unturned in trying to win these depressed classes. In 
fact, they are already carrying on vigorous campaigns to win them. 
They are the Sikhs, the Arya Samajists, the new Hindu Missionary 
Society known as the Shuddhi Movement, the Mohammedans, and the 
Roman Catholic Church. Our great need therefore is immediate reen- 
forcement of both missionary and national workers.” And our answer is, 
“Empty treasuries!” 

In various circles discussions are going on looking to the equalizing 
of ministerial salaries. One of our exchanges gives this report of action 
taken by the Toronto Conference of the United Church of Canada: 
“Considerable feeling was evoked in the Toronto Conference of the 
United Church of Canada when its committee confronted it with the 
finding of the Expired Conference declaring that churches which tolerate 
wide discrepancies of salary for similar ministries hinder the Christianiz- 
ing of the world. Another committee carried through a proposal for 
a General Council effort to collect from every congregation an amount 
proportionate to its own ministerial stipend to lessen the distance sepa- 
rating that from the stipend of poorly paid ministers and declaring the 
principle that the support of the ministry is a responsibility of the whole 
Church, whose authority invests the ministers with ordination.” While 
we cannot accept the latter principle, the endeavor to bring about an 
improvement of ministerial salaries has our hearty endorsement. 


The religious press reports that at a recent World Conference of 
Liberal Churches held at Bentveld, Holland, and attended by representa- 
tives from twelve countries, those assembled expressed their joy at “the 
progress made toward the formation of a World Council of Churches.” 
They regretted, however, that in the basis of membership in the World 
Council as drawn up at Utrecht the wording is such that it fails to in- 
clude “all who profess and call themselves Christians and who are work- 
ing for the kingdom of God in the name of Christ.” It will be remem- 
bered that the Utrecht statement simply says that the World Council 
is to be “a fellowship of churches which accept our Lord Jesus Christ 
as God and Savior.” Unitarians necessarily balk at this. A. 
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Das Wite Teftament und das Gvangelium. Meldhifedef. Bon Hans 
Hellbardt. Chr.-Raijer-Verlag, Miinden. 105 und 40 Seiten 6x94. 
Preis: RM. 3.80. 

ut erften Teil diefes Heftes befpricht der Verfaffer in anregender Weije das 
Verhaltnis, in dem das Wlte Teftament jum Cvangelium fteht. Das Wlte Lefta- 
ment ift ihm eine Sammlung fanonijder Schriften, S.7, das Evangelium die 
Votfchaft, dak Gott den Erwahlten um Chrifti willen gut ijt, S.13.27. Man 
vermipt in Dem ganjzen Wufjfak das flare Befenntnis zur Wortinfpiration und 
Unfehlbarfeit des Witen Feftaments, und des Verfaffers Definition des Cvange- 
liums ift nicht die biblijce, fondern die calvinijftifde. 

Der siweite Teil deS Buches hietet eine Whhandlung iiber 1 Mof. 14, die nach 
dev Vemerfung de$ Verfaffers im Vorwort ,als cin Verjuch, die dogmatijdhen Er- 
wigungen des erften Wuffakes in ihrer Beredjtiguig vom Tert her 3u erweijen 
und fie wiederum fiir Die Wuslegung fruchtbar 3u machen”, verftanden werden 
michte. Jn diejem eile zeigt fic) noc) deutlicher, dah der Berfaffer nicht das 
rechte Verftindnis von der Gdttlicfeit der Schrift hat. Wohl weik er auf Grund 
DdDeS Kapitels in prachtiger Schilderung viel Richtiges und Crbaulides iiber das 
clwige Prieftertum de$ Kinigs Mejfias zu fagen. Cr weift auch in fihiger Weife 
die Verflachung diefes Subhalts von jeiten der modernen Theologen jzuriid. Wber 
bezeichnend fiir jeine Stellung 3ur Schrift und fiir die Stellung nur 3u vieler 
jogenannten pofitiven Theologen ift e3, dah} er Dennoc) fehreiben fann: ,€8 fin- 
nen hier nidt alle die Griinde fiir und wider die Gejchichtlicfeit des Berichteten 
behandelt werden. CS ift auch nicht unfere Wufgabe, Stellung 3u dem Problem 
an fic) 3u nehmen. Nur jo viel fet gejagt: Die Frage nad) den tatfacdhlic) dem 
Ganzen zugrunde liegenden Creigniffen ift cine, Die Der Hiftorifer 3u ftellen und 
3u beantworten hat. Sie geht den Theologen gundchft und entfcheidend nichts an. 
Nidt die Gefdhicdhte, die Hinter diefen Creigniffen liegt, von der vielleiht durch 
unfern Bericht noch etwas durchjchimmert, ijt Grundlage der theologijden Be- 
trachtung, fondern Ddiejer Lert und das Problem dev Gefdjidhte, wie e8 nicht 
dDurd) Die Ereigniffe an fic), fondern die Durch) diefen Bericht dargeftellten Bor- 
aainge geftellt und beantwortet wird. (S.54.55.) Das Kapitel ift — in der 
Sprache der Fachwiffenjdhaft zu reden — ein Mtidrafe) jiingeren Datums, bei 
dem e8 feineStwegs auf die Erjahlung der gefchicdtliden Creigniffe, fondern auf 
die Propagierung einer ,religidjen Wnfdhauung’ anfommt.” (S. 56.) ,Der Schrift 
fann diefe unfere Sorge, ob da auch hiftorifd) fei, was fie erzahlt, nur gleid- 
gitltig fein, Da Ddiefe Sorge cine an die Schrift herangebrachte und, von der 
Schrift al dem Worte Gottes aus gejehen, tiridte Sorge ift.” (S.68.) Damit 
ift allerdings die Lehre von der Wortinjpiration aufgegeben. Aber teil 1 Mof. 14 
uun einmal im Kanon der Yuden fteht, fo ijt eS ein Teil de$ Wlten Leftaments. 
Und tweil ¢8 ,eine religidje Wnfchauung” propagiert, weil e3 nimlich Chriftum 
treibt, fo gehirt e8 gu dem Teil der Schrift Wlten Teftaments, daS alS Gottes 
Wort aud fiir un8 nod Geltung hat. C8 fcheint dem Verfaffer nicht zum Bez 
wuptfein gefommen ju fein, dab er Damit die Gottlidfeit der ganzen Schrift, 
ihre Uutoritét und ihre Geltung fiir unfere Beit, aufgegeben hat. Méchten dod) 
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Die pofitiven Theologen twieder 3u der altlutherijden biblijden Lehre der Wort-= 
infpiration, Die ung allein die Wahrheit des in der Schrift geoffenbarten Weges 
jur Seligfeit verbitrgt, guritdfehren! Th. Catia 


The Hebrew Looks Up to God. By Edward Mack, Ph.D., D.D., LL.D. 
Presbyterian Committe of Publication, Richmond, Va. 251 pages, 
5714. Price, $2.00. May be ordered through Concordia Publishing 
House, 3558 S. Jefferson Ave., St. Louis, Mo. 

Dr. Mack, who is professor of Hebrew and Old Testament Interpreta- 
tion at Union Theological Seminary in Richmond, herewith offers us 
a refreshing, stimulating, reverent volume of Old Testament studies. 
The fourteen chapters are essentially a statement of basic Old Testament 
ideas, expressed in the Law, the Prophets, and the Psalms concerning 
God and His worship. Because of the incessant attacks leveled against 
these fundamental truths Dr. Mack also shows the inconsistencies of 
modern anti-Scriptural claims. We have thoroughly enjoyed this volume, 
although, as must be expected, here and there an expression occurs which 
does not find our approval. Such, for example, is the statement on 
page 227: “Today there is a longing, world-wide hope for peace among 
men and nations, a hope which has been long deferred. Will it ever be 
that mercy and truth will meet together and righteousness and peace 
kiss each other? It must not be forgotten that the first great advocate 
of world peace, who first suggested a world Supreme Court with un- 
limited jurisdiction, was the golden-hearted and silver-tongued prophet 
Isaiah. He laid down (2:1-4) the principles by which alone this hope 
of mankind can ever be realized, all of which centers about the doctrine 
of God: the Lord of hosts supreme in the hearts of men; His judgment- 
seat in Zion, the spiritual center of all truth and service; His Law 
the rule of conduct; and His righteous will the decisive solution of all 
problems. Then the nations shall not need to ‘learn war any more.’” 
This is chiliastic. Again, on page 55 the author uses the absence of 
the article in the first word of the Hebrew Old Testament to suggest 
this translation: “In beginning,—an indefinite, unfathomed, and un- 
fathomable beginning.” After calling attention to such statements, few 
in number, we wish, however, to express our happiness over this volume 
and the hope that it may be widely and profitably read. W.A. Mater 


It Began in Galilee. A Study in Revolutionary Christianity. By Regi- 
nald J.Barker. Cokesbury Press, Nashville. 317 pages, 544~x8. 
Price, $2.50. 

Study this writing if you want information on the spirit and aim of 
the social-gospel theology. According to this theology the chief and real 
purpose and aim of Christ’s work and of the Gospel is social rehabili- 
tation. “The Christian revolutionary movement stands for a new world 
society, whose economic system will implement the principle of the com- 
mon ownership of the means of production and exchange, whose social 
order will be free from class distinction and the inequalities they per- 
petutate, etc. ... The community life which began in Galilee will not be 
complete until it is incarnate in a visible social order which extends 
to the uttermost bounds of earth.” (Epilog, p.311ff.) “The central ex- 
perience of salvation is social.” (P.89.) “Christ's message was good 
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news to the poor. The dispossessed, the vast masses who were without 
economic security, were the lost He had come to save — ‘to the poor good 
news is preached.’” (P.47.) “The breach between Christianity and 
Judaism was a breach between two opposed conceptions of the social 
order.” (P. 263.) “The gospels are dealing directly and mostly with 
political, economic, and social affairs.” (P.259.) “Christ’s message was 
primarily ‘good news to the poor.’” (P.232. Italics by the author.) This 
social-rehabilitation theologian goes so far as to write down these words: 
“Men have turned away from that ‘semipagan divinity’ whom some have 
called Christ ...; and those who still worship Him seek little but for- 
giveness for sins from which they expect no complete freedom before 
death.” (P.155. Italics our own.) —Here are a few extracts to show 
what kind of exegetics our book empioys. “The story of the Laborers 
in the Vineyard was a challenge to the wage system. This story clearly 
indicates that in such a community life the method of distribution which 
regards the amount of work done and the kind of work done as its basis 
is wholly rejected by Jesus.” (P.239.) “The evidence for the Virgin 
Birth is itself contradicted by other New Testament evidence for the 
fatherhood of Joseph.” (P.166.) “It is well to remember that belief in 
the divinity of Jesus is never a first requirement of those who come 
to Him. He did not ‘snatch at equality with God’ (Phil. 2:6). He emptied 
Himself.” (P.156.) —The author is director of the Methodist Central 
Mission in Tonypandy. His book is a pendant to E. Stanley Jones’s books 
The Choice before Us and Christ’s Alternative to Communism. 
TH. ENGELDER 

Witnessing with Power. By Albert Hughes, D.D., Copastor, Church of 

the Crusaders, Toronto, Can. Zondervan Publishing House, Grand 

Rapids, Mich. 150 pages, 544x7%. Price, $1.00. 

This is a useful, stimulating book, which will help the preacher in 
preparing sermons or lectures on the first thirteen chapters of the Book 
of Acts. The work is intended to give a practical exposition of these 
chapters. The author rightly regards this book of the New Testament 
as the “witness-book.” There runs through his remarks a protest against 
superficial and mechanical Christianity, in which machinery is exalted 
rather than power. When the author says (p.17) that, when Matthias 
was chosen, “the principle those early disciples used was wrong, their 
method was wrong, and therefore they chose the wrong man to take the 
place of Judas; you do not find apostles by the rule of majority nor by 
ballot vote but only by eternal choice,” he misunderstands the passage 
in question. He likewise holds a wrong view concerning the baptism 
with the Spirit, saying (p.33): “When the Holy Ghost takes possession 
of the Church again, there will be splendid surprises, mighty miracles; 
men and women will speak, our sons and daughters will prophesy, 
parents will gladly bid their children Godspeed as they go forth to the 
ends of the earth, and church-members will hilariously [?] give as 
faithful stewards.” Here truth and error are mixed. Neither can we 
share the author’s view pertaining to the speaking with other tongues 
reported Acts2. While we cannot sanction all the exegetical and doc- 
trinal views of the book, we do not hesitate to recommend it to pastors 
who are lecturing on New Testament books. W. ARNDT 
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Vivid Experiences in Korea. By William H. Chisholm. Foreword by 
Dr. Howard A.Kelly. The Bible Institute Colportage Association, 
Chicago, Ill. 136 pages, 5x7%%. Price, $1.00. 

This book is the story of the experiences of a missionary doctor 
during fifteen years of service in Korea, where the Christian Church 
has made such remarkable progress during the past fifty years, especially 
through lay-preaching and the careful planning of a native Church. It 
is in no sense a biography of Dr. Chisholm, but rather a series of accounts 
as to how the Gospel is being spread in spite of opposition, superstition, 
and unbelief. W. G. Potack 


The Human Quest and the Divine Plan. By William Hazer Wrighton. 
Zondervan Pub. House, Grand Rapids, Mich. 165 pages, 542x734. 


These chapters have grown out of lectures delivered by the author 
to his classes in the University of Georgia, where he heads the Depart- 
ment of Philosophy. It is a rare treat indeed to find a text so well 
oriented theologically, written by a professional teacher of philosophy. 
One of the lectures reviews the status of man as viewed in the Scriptures. 
Another discourses on the nature and extent of evil, stressing the truth 
that unbelief is the greatest sin—against God the Father, against the 
Son of God, against the Holy Spirit, and against man’s self. The cross 
represents “the penalty of the Law carried out in the person of the One 
who became our Substitute.” (P.72.) On account of it “such full and 
complete satisfaction is made that the highest glory of holiness is mani- 
fested and perfect holiness is imputed to those who accept the provisions 
of grace.” (P.73.) ‘We see our sin crucified in our Savior.” (P.79.) By 
his resurrection Jesus “penetrated and conquered death” (p. 113); He 
delivered us from the curse of the Law “by being made a curse for us 
and taking our place on the cross” (p.119). There are fine chapters on 
growing in grace, on walking with God, on prayer, and the Second 
Coming. It is noteworthy that the chapter on the Second Advent is 
devoid of any chiliastic elements. 

In his introduction the author apologizes for the more technical or 
philosophical treatment of chapter two (“God in Greek Philosophy and 
the Scriptures”) and another on the various theories of natural ethics. 
However, these chapters contain valuable quotations from the classics, 
and they add weight and value to the book. We question, however, the 
author’s definition of metaphysical evil as conceived by Leibniz. (P. 50.) 
The Reformed vocabulary is recognized when the author calls repen- 
tance “an indispensable condition to salvation” (p. 93) and when a 
woman is “saved in a meeting in Glasgow” (p.105). The synergistic 
point of view is discovered in one passage only when Professor Wrighton 
says (p.106): “Faith in Christ is the prime requisite of the new birth. 
Although it is not meritorious and does not earn or procure the new 
nature, yet it is the receptive attitude by which the gift of divine life 
is received.” We would define faith, not as a requisite of regeneration, 
but as a new creation, the result of the Spirit’s regenerating influence 
upon the heart. We are not misreading the author on this point, since 
he heads this section “Faith the Condition of Renewal.” 

THEODORE GRAEBNER 
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History of the Kansas District, Ev. Luth. Synod of Missouri, Ghio, and 
Other States, 1888—1938. By J. W. Werling. 


In a booklet of fifty-five pages Professor Werling of St. John’s Col- 
lege, Winfield, Kans., tells in a very interesting manner the story of our 
Church in Kansas and the adjoining territories. 

It is worthy of note that the history of Missouri Synod Lutheranism 
in Kansas begins back in the stirring days of the Civil War. In 1861 
Pastor Lange, a member of the last class to graduate from the Practical 
Theological Seminary in Fort Wayne, preached the first Lutheran sermon 
at Clarks Creek, near the present Junction City. 

In 1888 the Kansas District was organized, separating from the Western 
District and comprising at the time the States of Kansas, Colorado, and 
Oklahoma, and Indian Territory. In the decades which followed this 
District became one of the most rapidly developing mission-fields in 
Synod. In 1921 Colorado and Utah were separated to form the Colorado 
District, and in 1924 Oklahoma was created a separate synodical District. 

In this centennial year we hear a great deal about the sacrifices and 
the heroism of the pioneer fathers in Perry County. But this same 
pioneer spirit, with a willingness to suffer and sacrifice to establish the 
Church, appears again and again as the Church pushed westward and 
northward. The pioneers in Kansas were no exception, as is seen from 
the following. “The conditions under which they labored,” writes Pro- 
fessor Werling, “were primitive and trying in the extreme. Their field 
was the frontier of a country suffering from the sacrifices and ravages 
of the bloody Civil War. Hard times! Pastor Lange’s first receipts, 
solicited from individuals for postage, amounted to 85 cents. Pastor 
Meyer in Leavenworth had complained about his friend’s tardiness in 
answering letters. Lange’s reply: ‘It is easy enough for you to chide; 
for although you also have no surplus of money, you can at least get 
together enough to buy a stamp. I cannot do that here; my people 
have no money.’ In such dire circumstances was Lange at times that 
his friend Meyer had to share with him the few dollars he had brought 
to Kansas and that his parents, living at Washington, Mo., had to supply 
him with new clothing. His total income from the six preaching-stations 
in the Clarks Creek field amounted to less than $100, and this repre- 
sented his salary for two years’ work. The congregation at Humboldt 
promised their first minister an annual cash salary of $65, plus one sack 
of wheat flour and five bushels of corn per member. Nor does this 
meager remuneration reflect on the liberality of the parishioners. As 
a result of the war conditions, of drought and crop failures, they were 
themselves in bitter poverty. It is a matter of record that many would 
have perished if food, clothing, and seed had not been sent them by 
friends back East. And these conditions impeded mission-work. To the 
missionary’s labors was added the struggle for existence. Synod’s mis- 
sionary endeavors were not yet organized as they are today. There 
were no mission treasuries from which missionaries were assured a suffi- 
cient income to provide them at least with the necessities of life, but 
they were simply thrown on their own resources. Another circumstance 
that rendered mission-work very difficult was the lack of good roads 
and railways. Generally speaking, there were no roads at all. The 
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Kansas Pacific Railroad was not extended to Denver before 1869; the fare 
was eight cents per mile. The first missionaries, with few exceptions, 
were taken westward from Leavenworth in ox-drawn wagons. Their 
missionary journeys covered large distances and were made on horseback 
or in open wagons. Naturally, this consumed much time and entailed 
many hardships.” 

It is with much pleasure that I recommend this history of the Kansas 
Church to all who are interested in the beginnings of our Church in this 
country and in particular to the pastors and people of Kansas, Oklahoma, 
and Colorado. It is the story of their Church, an inspiring record of the 
labors of their fathers. It may be ordered from the Kansas Lutheran, 
c/o Rev. O. H. Pooker, 2547 Metropolitan Ave., Kansas City, Kans. 

A. M. REHWINKEL 
Report of the Twenty-First Regular Convention of the Norwegian Synod 
of the American Evangelical Lutheran Church. 1938. 99 pages, 
6x9. Price, 40 cts., postpaid. Order from Synod Book Co., Man- 
kato, Minn. 


The entire spirit of this report is buoyant and encouraging. It is 
found not only in the customary reports of the various boards but in 
particular also in the two essays, one by Dr. S. C. Ylvisaker on “The 
Clearness of Scripture” and the other by Pastor A. Harstad on “The Curse 
of the Age,” namely, the secularization of the Church. Both are clear 
and convincing and may be studied with great profit. A feature of the 
pamphlet is the “Address in Commemoration of the Saxon Immigration,” 
delivered by Pastor Justin A. Petersen on Sunday afternoon of the con- 
vention. It is a ringing tribute to the fortitude of the Saxon leaders and 
a grateful recognition of the debt which the Norwegian Synod owes to 
the Old Guard of Missouri. The report should be sold out in a short time. 

P. E. KRETZMANN 
Lutheran Annual, 1939. Edited by Dr. J.T. Mueller. 192 pages, 514x814. 
Concordia Pubishing House, St. Louis, Mo. Price, 15 cts. 


Amerikanischer Kalender fuer deutsche Lutheraner auf das Jahr 1939. 
Same editor, publisher, and price. 


Here is an old and faithful servant knocking at our doors and offering 
his services for the entire year for the ridiculously small sum of 15 cents. 
A brief survey of what this servant offers will convince us that he is 
indispensable in every home of Synod. Besides the almanac, an “Easter 
Table 1901 to 2000,” and a list of Bible-readings for the year it offers 
interesting and informative reading-material on 22 pages. This is fol- 
lowed by a mass of statistical material of immeasurable value to the 
reader gathered by our statistician, Pastor S. Michael, the successor to 
our dear friend Pastor E. Eckhardt, whom the Lord has called to His 
eternal rest. There is a list of the religious bodies in the United States, 
brief statistics of the Synodical Conference, a roster of all the pastors, 
professors, and teachers of the Synodical Conference and the synods in 
fellowship with it, a list of all the officers and boards of these church- 
bodies, lists of the school superintendents, the city missionaries of the 
Missouri and Wisconsin synods, of all the State institutions served by our 
pastors, of the missionaries among the deaf and blind, among the 
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foreign-tongue people, of university pastors, of United States chaplains, 
of woman workers in India and China, of all pastors, missionaries, and 
teachers outside of North America, a Walther League Service Directory, 
and the names of places served by the pastors, teachers, and missionaries 
of the Synodical Conference and its associated bodies in Europe. These 
lists are invaluable for those of our members who intend to visit, or 
move to, any part of our far-flung territory, particularly for traveling 
salesmen, who should be given a list of the places on their routes 
which are served by one of our pastors, or who have relatives or friends 
living at or near any of these places. The list of State institutions served 
by our pastors or missionaries ought to be studied carefully by all pastors 
and members, and if there are any State institutions in their vicinity that 
are not listed in our Annual, they ought to find out the reason why they 
are not listed or why they are not being served. We welcome these old 
and faithful friends, who have served us many a year, and wish them 
Godspeed on their way. Ti. 


Day by Day with Jesus. A Christian Calendar for 1939. Prepared 
by Prof. W. G. Polack. Ernst Kaufmann, Inc. Price, 60 cts. 
Order from Concordia Publishing House, St. Louis, Mo. 


For many years Prof. W. G. Polack, a close student of devotional and 
liturgical literature, has prepared these popular annual Christian day- 
by -day calendars, which have won for themselves hosts of friends among 
Lutherans and non-Lutherans. The calendar may either be attached to 
the wall or be placed upon a table. The devotions are brief but fitting 
and winsome and offer the reader a great variety of meditations, some- 
times expositions of texts, sometimes Scripture-passages, and, again, 
poetical contributions. The prayers are either in prose or in poetry. 
We gladly recommend this new “Christian Calendar for 1939” and hope 
that it may have a wide sale in Christian circles, subscribing very 
emphatically to what the esteemed author says in his “Greetings to the 
Reader”: “In our day the family altar needs to be maintained and, 
where it has fallen into neglect, to be reestablished. It will prove to be 
an important safeguard against the spiritual confusion that is prevalent 
almost everywhere. This daily devotional calendar is offered as a help 
to those who wish to walk through the year with Jesus, the only Guide 
who is reliable, the same yesterday, today, and forever.” 

J. THEODORE MUELLER 
Evangelifdh-Lutherifrer Wbreiffalender fiir daS Yahr 1939 mit Andachten 
und Bibelleftionen fiir jeden Tag, herausgegeben von der Ev.-Luth. Synode 
von Brafilien. Gripe: Miiwand 714412; Andachten 4%4x6. Preis: 
60 Gt. portofrei. Man beftelle bet Concordia Publishing House, 3558 
S. Jefferson Ave., St. Louis, Mo. 

Wir mbehten diejen Whreiffalender zur Kenntnisnahme unjerer Lefer bringen. 
G&S wird auf jeder Seite cine Bibelleftion angegeben; dann folgt auf Grund eines 
GotteSworts eine furze Undacht fiir den betreffenden Tag, die man enttweder in 
Der Morgen- oder Ubendandacht oder 3u irgendeiner Tages3ecit lejen fann. Beim 
Gebrauch diefes Kalenders follte dann jedeSmal ein Seufzer jum HErrn der 
Kirche emporfteigen, dak er unfern Briidern in Siidamerita mit feiner allmichtigen 
Gnade und Giite beiftehen mage. Th. Catia 
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Offenbarung nur in der Bibel! Bon D. Dr. Johannes Witte. Gittingen, 
Vandenhoed & Ruprecht. 1937. 34 Seiten 644x9%. Auslandspreis: 
RM. .90. 

Dies ift eine furze Schrift de befannten MiffionSmannes iiber ein Thema, 
das in der vergleichenden Miffionsgefdhichte immer wieder auftaudt, namic) iiber 
den relativen Wert der verfciedenen ,heiligen Biicher” der groken Religionen. 
Witte behandelt die folgenden Fragen: Die Hauptfrage; Schipfungsoffenbarung? 
Offenbarung in den Religionen? Offenbarung in uns? Offenbarung in der Ge- 
fchidte? Offenbarung nur in der Bibel. Das Heft follte eigentlich nur im Anz 
fhluB an Wittes andereS Buch, ,Die Chriftushotfdhaft und die Religionen”, ge= 
lefen werden. yg. € Krekmann 


Exercises in Bible History. By H.A. Mertz and W.A.Siems. Concordia 
Publishing House, St. Louis, Mo. Old Testament, 156 pages. New 
Testament, 150 pages. Price, each set, 45 cts. 

These work-books on Bible History are a splendid departure, which 
will, it is to be hoped, develop into a series of helps of this kind in 
other branches taught in our schools. They are based on the Advanced 
Bible History and prepared in the usual work-book form, size 8x10 in., 
with two punches to fit the common high-school folder. They are not 
tests, nor will they serve as a short cut for the teacher; rightly the fore- 
word says: “No matter what technique (for the use of these Exercises) 
the teacher may decide upon, he should always first teach the story him- 
self in the regular way, together with brief explanations, exhortations, 
and admonitions. This is by all means the most important part of the 
teacher’s work. The success of the lesson depends on it. The exercises 
should not be worked out immediately after the teaching of the story. 
This should be done during a later study period or at home (with text- 
books open before the pupils).” The Exercises are to encourage pupils 
of Grades 5—8 to work independently and consistently. They will no 
doubt serve this purpose well. Several little maps are included in each 
set; and this is my only suggestion for improvement: The maps should 
be larger; an extra map sheet inserted at the appropriate place would 
be better; it would also, in my opinion, improve the maps if a larger 
section of land were shown (e. g., Palestine — the Sinai peninsula); pupils 
may get a false idea of size and location of the respective country if 
only a small section is shown. The price is very reasonable, and the 
Exercises should be used extensively. Tueo. Hover 


BOOKS RECEIVED 
From Zondervan Publishing House, Grand Rapids, Mich.: 


The Grip that Holds. Sermons by Oklahoma Baptist Preachers. 
Compiled by Chester M.Savage. 184 pages. Price, $1.50. 


Pickings. Illustrations for Pulpit and Platform. By Robert D. Lee, 
D.D., LL.D. 125 pages. Price, $1.00. 


At the Gates of Mercy. New Testament Sermons on Short Texts. 
By John H. Webb, A.B., B.D., D.D. 96 pages. Price, $1.00. 


Blue Skies. By Louise Harrison McCraw. 262 pages. Price, $1.00. 


The Blessed Life. Sermons on the First Psalm. By Calvin Bernard 
Waller, D.D. 110 pages. Price, $1.00. 
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My Human Best. (Quiet Hour Series.) Summer quarter. Devotional 
Studies in the Word of God for Family Altar, Quiet-time Groups and 
Individuals. By Richard Ellsworth Day. 277 pages. Price, 35 cts. 


The Divine Unfolding. By James R. Graham, Jr. 128 pages. 
Price, $1.00. 


The God-Breathed Book. A Study in Bible Numbers. By Marion 
McH. Hull. 50 pages. Price, 25 cts. 


From the Abingdon Press, New York, Cincinnati, Chicago: 


Boys and Girls Living as Neighbors. A Guide for Teachers, Including 
Source Material and Teaching Procedures. By Lillian White. 196 pages. 
Price, $1.25. 

Boys and Girls Living as Neighbors. Pupil’s Work-book (Grades 
7 and 8). By Lillian White. 136 pages. Price, 35 cts. 


What Jesus Taught. The Sayings Translated and Arranged, with 
— Commentary. By Burton Scott Easton. 157 pages. Price, 
1.50. 


From the W.A. Wilde Company, Boston: 


Little Camp-Fires. Intimate chats by the firelight at the day’s end. 
By F.H.Cheley. 248 pages. Price, $1.50. 


From the National Union of Christian Schools, 10119 Lafayette Ave., 
Chicago, IIl.: 
God’s Great Outdoors. Series Five. By Marion Schoolland, A.B. 
151 pages. 
From Fleming H. Revell Company, New York, London, and Edinburgh: 


The Man who Could Not Sin. By Newman Waits. 223 pages. 
Price, $1.50. 


From the Macmillan Company, New York: 

The Problems of Following Jesus. By James Gordon Gilkey, D.D., 
LL. D., Litt.D. 127 pages. Price, $1.50. 
From the Wm.B. Eerdmans Publishing Company, Grand Rapids, Mich.: 


Christ at Every Turn. Twelve Popular Sunday Evening Sermons. 
By Karl Frederick Wettstone, D.D. 168 pages. Price, $1.00. 








NOTICE TO OUR SUBSCRIBERS 


In order to render satisfactory service, we must have our current mailing-list 
correct. The expense of maintaining this list has been materially increased. 
Under present regulations we are subject to a ‘fine’ on all parcels mailed to an 
incorrect address, inasmuch as we must pay 2 cents for every notification sent 
by the postmaster on a parcel or periodical which is undeliverable because no 
forwarding address is available or because there has been a change of address. 
This may seem insignificant, but in view of the fact that we have subscribers 
getting three or more of our periodicals and considering our large aggregate 
subscription list, it may readily be seen that it amounts to quite a sum during 
a year; for the postmaster will address a notification to each individual periodical. 
Our subscribers can help us by notifying us—one notification (postal card, costing 
only 1 cent) will take care of the addresses for several publications. We shall be 
very grateful for your cooperation. 

Kindly consult the address label on this paper to ascertain whether your 
subscription has expired or will soon expire. ‘Jan 39” on the label means that 
ange subscription has expired. Please pay your agent or the Publisher promptly 

order to avoid interruption of service. It takes about two weeks before the 
address label can show change of address or acknowledgment of remittance. 


When paying your subscription, please mention name of publication desired 
and exact name and address (both old and new, if change of address is requested). 


Concorp1a PusiisHine House, St. Louis, Mo. 
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